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The Institute of Ismaili Studies

The Institute of Ismaili Studies was established in 1977 with
the object of promoting scholarship and learning on Islam, in
the historical as well as contemporary contexts, and a better
understanding of its relationship with other societies and faiths.

The Institute’s programmes encourage a perspective which
is not confined to the theological and religious heritage of Is-
lam, but seek to explore the relationship of religious ideas to
broader dimensions of society and culture. They thus encour-
age an interdisciplinary approach to the materials of Islamic
history and thought. Particular attention is also given to issues
of modernity that arise as Muslims seek to relate their heritage
to the contemporary situation.

Within the Islamic tradition, the Institute’s programmes seek
to promote research on those areas which have, to date, re-
ceived relatively little attention from scholars. These include
the intellectual and literary expressions of Shi‘ism in general,
and Ismailismr in particular.

In the context of Islamic societies, the Institute’s pProgrammes
are informed by the full range and diversity of cultures in which
Islam is practised today, from the Middle Fast, Southern and
Central Asia and Africa to the industrialized societies of the
West, thus taking into consideration the variety of contexts
which shape the ideals, beliefs and practices of the faith.

The publications of the Institute fall into several distinct
categories:

1. Occasional papers or essays addressing broad themes of the
relationship between religion and society in the historical



as well as modern contexts, with special reference to Islam,
but encompassing, where appropriate, other faiths and cul-
tures.

2. Proceedings of conferences or symposia.

3. Works exploring a specific theme or aspect of Islamic faith
or culture, or the contribution of an individual figure or
writer.

4. Translations of poetic or literary texts.

5. Editions or translations of significant texts of a primary or
secondary nature.

6. Ismaili studies.

This publication comes under category five.

In facilitating these and other publications, the Institute’s sole
aim is to encourage original, interesting and mature thought,
scholarship and analysis of the relevant issues. There will natu-
rally be a diversity of views, ideas and interpretations, and the
opinions expressed, will be those of the authors.
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Preface

This edition of Nasir Khusraw's Gushayish wa rahayish is prima-
rily based on the text edited by Professor Sa‘id Nafisi from a
manuscript contained in a Majmi ‘a (collection) in the library
of the late Sayyid Nasr Allah Taqavi, the celebrated Iranian
scholar and editor of Nasir Khusraw’s Diwan. Professor Nafisi
produced a lithographed edition of the manuscript, which he
dated to the 8th/14th century, for the Ismaili Society of Bom-
bay (published by E. J. Brill in Leiden, 1950). Subsequently, he
prepared a second, printed edition of the same work (Tehran,
1961). in which he corrected a few orthographical inconsist-
encies, but which resulted in additional typographical
errors. A second manuscript of the Gushayish belonging to the
late [ranian scholar Mujtaba Minuvi has also been used for this
edition. A facsimile of this text, transcribed in 1307/1928, was
kindly provided to me by Professor Bianca-Maria Scarcia
Amoretti of Rome University. However, except for some vari-
ants in transcription, this manuscript, too, seems to have been
copicd from the same source as the one that was utilized by
Nafisi.

To all intents and purposcs, therefore, there appears to be a
single version of the Gushayish, as edited by Nafisi. In his Fore-
words to the 1950 and 1961 editions of this text, W. Ivanow
noted with much regret the defective nature of the manuscript,
due to the errors, excisions, and interpolations caused by the
unknown scribe who had copied it. There are basically two types
of inaccuracies in the existing text: some are idiomatic and
orthographical which, in spite of Nafisi's efforts to correct them,
persist in his second edition; there are other more elusive in-
stances of semantic distortion, resulting from the scribe’s efforts
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to censor the text, presumably to dilute its Ismaili content and
render it more suitable for non-Ismaili readers. These and other
features of the manuscript are discussed further in Nafis’s
Persian introductions to his two editions, in W. Ivanow’s Prob-
lems in Nasir-i Khusraw’s Biography (Bombay, 1956, pp. 3-5), as
well as Henry Corbin’s French introduction to his edition of
Abu Ya‘qﬁb al-Sijistani’s Kashf al-mahjub (Tehran—Paris, 1949,
pp- 10-11), based on a text found in the same Majmu ‘a of Taqavi
in which the Gushayish was preserved. The problematic nature
of our text has also been noted by Professor P. Fillipani-Ronconi
in his Italian translation of this work under the title of Il libro
dello scioglimento e della liberazione (Naples, 1959, pp. ii-vii).

In the preparation of this new edition and translation of the
Gushayish, the major problem has been to find a way
of rectifying its textual deficiencies, in particular the more sub-
stantive ones of an interpolative nature. In the absence of a
second independent copy with which to collate and compare
the present text, the most feasible alternative was to correlate
the conceptual structure of the Gushayish with Nasir Khusraw’s
other philosophical works which are extant, such as the Shish
fasl, Wajh-i din, Khwan al-ikhwan, Zad al-musafirin, and Jami ‘al-
hikmatayn. The aim of this exercise has been to identify those
instances which exhibit clear evidence of scribal error or inter-
polation and, while maintaining the integrity of the manuscript
copy, to correct as far as was possible the more obvious contra-
dictions and inconsistencies between this text and other works
of the author. The majority of editorial recensions arising from
this comparative analysis have been incorporated in the Per-
sian text within square brackets [ ] and cross-referenced to other
texts of Nasir Khusraw in the notes that follow. It is important
to note that by thus seeking to improve the accuracy of the text
and bring it closer to the spirit and letter of Nasir Khusraw’s
thought, we do not claim to have identified all the inaccura-
cies that may be found in the manuscript of the Gushayish, and
no doubt more instances will be discerned by scholars in the
years to come. But in the meantime, until a new, more accu-
rate version of the text is discovered, it is hoped that this revised
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cdition will help shed more light on the personality and thought
of one of the foremost Ismaili thinkers and poets of the Fatimid
era.

As for the English translation of the Gushayish, we have en-
deavoured to provide an accurate, intelligible, and readable
interpretation of the Persian text for the contemporary reader.
In the case of lines which have been rendered obscure by faulty
copying or ellipses in the original text but whose sense is oth-
erwise discernible, a few words have been inserted in square
brackets [ ] to clarify the meaning or complete the construc-
tion of sentences. The parenthesis ( ) is used to indicate the
transliterated forms or meanings of a number of key Arabic
and Persian terms which Nasir Khusraw has used in a particu-
lar or unconventional sense. Some of these expressions convey
special significance in Fatimid Ismaili vocabulary (as distinct
from those technical terms commonly used in general Islamic
theological-philosophical discourse, many of which were also
used by the Ismailis). A few terms, such as natig, asas, tanzil,
and ta’'wil, for which there are no concise and satisfactory
equivalents in English, have been occasionally retained. We
have also provided chapter headings in the English version and
paragraph numberings common to both the English and Per-
sian texts.

Finally, it remains for me to acknowledge with gratitude the
assistance of many people in the preparation of this work for
publication, and in particular the following individuals: Dr
Farhad Daftary, for his continuous interest in and encourage-
ment of the project; Professor Parviz Morewedge, for his
illuminating introduction and commentary to this work; Pro-
fessor Bianca-Maria S. Amoretti, for making available to me a
copy of one of the two extant manuscripts of the Gushayish;
Kutub Kassam, for his meticulous editing of the English text
and acute observations which have helped me to decipher a
number of obscure passages in the original; my wife, Rashida
Noormohamed Hunzai, for proofreading the textand correct-
ing my English where necessary; as well as Dr Jalal Badakhchani
and Ghulam Abbas Hunzai, for their efforts to review the



xii Knowledge and Liberation

Persian text and discuss some of its finer points. While the help
of all these friends and colleagues is deeply appreciated, the
responsibility for any errors or shortcomings in the final prod-
uct is entirely my own.

FMH



Nasir Khusraw’s Hermeneutic
Philosophical Theology

Parviz Morewedge

This text is of interest both to the specialist in Islamic studies
and to the lay person. The specialist finds here a philosophical
system integrating purely Ismaili, Neoplatonic, and original
constituents which sheds light on both the intellectual history
of the Ismaili position and the originality of its author.! For the
general reader it provides an illuminating formulation of the
problem of alienation beyond its religious and historical con-
texts. Medieval Ismaili thinkers, such as Nasir Khusraw and
Nasir al-Din Tusi, perceived themselves not merely as theolo-
gians and spokespersons of their own religious community, but
as global thinkers proffering philosophical wisdom and spir-
itual therapy for humanity. They teach that true salvation is
achieved by a spiritual transformation of the human being from
an actuality, which is partially animal, to its potential perfec-
tion where it ranks with the angels. This metamorphosis takes
place by the rational path of knowledge, a knowledge which
includes the science of nature and recognizes that bodies are
positive icons and instruments for the spirit. The archetypal
appeal of Ismaili thought lies in its confrontation with the
universal problem of alienation, which contemporary psychoa-
nalysis, existentialism, and Marxism take to be the most serious
problem of humanity. It is beyond the scope of this introduc-
tion to expand on the variations of this macro theme; the
general theme is that we have suffered by becoming estranged
from our primordial state of peace and harmony, and need to
return to it through a therapeutic process of reintegration and
unification.
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Philosophical and Theological Contexts

The success of Ismaili doctrines such as ta 'wil or hermeneutic
return lies in their proposal for de-alienation; they advocate a
spiritual therapy through the intellect and knowledge of the
spiritual basis of the cosmos that leads to a vision of unity
(tawhid). Besides having this specific cxistential appeal, the
Ismaili system of thought is the offspring of two great tradi-
tions, one philosophical, the other religious.

The philosophical paradigm of this vision is found in the
works of the Egyptian—-Greek philosopher Plotinus (d. 270 AD),
who identified the ultimate entity as the One. On the one hand,
all existents emanate from the One in the following proces-
sion: the First Intelligence, then the World Soul, followed by
individual souls, and finally the realm of matter which is the
image of the Soul. On the other hand, souls aim to return to
the One as their archetypal source. Freedom, happiness, and
mystical union are achieved when there is no ‘otherness,” no
‘alienation’ (faraq) between the individual soul and the One.
This emanation and return harmonize an integrated universe
which offered the Muslim monists, the followers of the tawhid,
a suitable framework in their quest for unity without aliena-
tion between the transcendent spirit and the receptacle of
nature. So inviting is this model — an archetypal vision of it is
also found in ancient Egyptian and Indo-Iranian cosmogonies
- that the majority of Muslim philosophers sought to accom-
modate the emanational doctrine of Plotinus to the creation
out-of-nothing frame of Biblical and Qur’anic cosmogony.

An objection may be raised to the primacy of Plotinus him-
self but not to Neoplatonism as such. After all, Neoplatonic
themes are based on the Platonic dialogues, and Plotinus and
all his disciples refer to Plato as their master. Such an objec-
tion may proceed in the following manner. Take any theme
used in Islamic mystical thought: for example, the cycle of rev-
elation—descent (tanzil) and of the hermeneutic return to the
primordial origin (ta’wil); these are isomorphic with the
Neoplatonic cycles of emanation and ascent. Plotinus’ doctrine
of the ascent, however, was borrowed from several Platonic
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accounts, such as the ladder of love in the Symposium (201d-
212c¢) and the allegory of the cave in the Republic (514a-521b).
If this is so, then why not identify Plato as one of the sources of
the Muslim philosophers’ doctrine of unity? There are several
reasons for continuing to regard Plotinus as the true Greek
sheikh. He proffered the first complete philosophical system
that was consciously designed as an architectonic monism, with
its emanation and return dimensions, in which the ultimate
entity or the One is beyond all existents. Plotinus had to over-
come Aristotle’s criticisms of Plato by rejecting the categories
of both Aristotle and the Stoics, to respond to the option of-
fered by the Gnostics, and to integrate the ancient Egyptian,
Jewish (Philo’s synthesis of Hebraic and Platonic traditions),
and Oriental wisdoms of his time. Moreover, Plotinus’ system
differs essentially from Plato’s system. For example, Plato
equates the Good and the Beautiful, whereas Plotinus places
the Good above Beauty. Second, with a few exceptions, Pla-
tonic themes were imported into various Islamic medieval
religious systems indirectly through Neoplatonism, which were
often wrongly attributed to Aristotle.?

Turning from philosophy to Islamic religious literature, we
note that the primacy of the doctrine of oneness and the unity
(tawhid) of God is expressed in two ways. First, it is the
foundational principle of religion (usul al-din), the other prin-
ciples being the necessity of prophecy and the Day of
Resurrection. Second, it is the doctrine of unity which is re-
interpreted as an essential core of Sufism. In this tenor
al-Ghazal states that while for the many the true doctrine is
‘there is but one God,’ for those who know ‘there is nothing
but It’. God, or in some mystical sense the Ultimate Being, is
interpreted as the inner essence (dhat) of all entities, which is
immanent in all existents, and all entities return to It as their
source. A popular Sufi mystical vision is the unity of all existents,
the wahdat al-wujud, according to which all elements are con-
nected in a living spiritual cosmos. Here, the inner essence of
the self and God merge, as the Prophetic tradition states: “Who-
ever knows his soulself, knows his God.” What, one may ask,
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are the objections to such a prima facie attractive vision? Often
such objections are rooted in an appeal to a set of bifurcations
observed between the transcendentsacred Divine and the secu-
lar nature, between the eternal or meta-temporal generator
and the contingent ephemeral generated, between the con-
tinuous mental and the divisible physical, between the sacred
laws of religion and the profane passions of human persons,
between the inner intentional existential phenomena and the
outer alienating extensional events, between spiritual wisdom
or the inner light of collective archetypal contemplation and
analytical discursive knowledge. The Ismaili unitive solution
to this set of bifurcations was to interpret the apparent physi-
cal, secular, outer, extensional dimension of life and its religious
consciousness as icons blessed by the Universal Intelligence
(or Intellect) which is the agent of the Divine. This vision cre-
ates an ecophilic perspective of nature that does not treat
human life as a moral fall embedded with the original sin and
all its psychological consequences. Its beauty has been totally
misunderstood by a number of intellectual historians. Trained
in simplistic Aristotelian psychology and in the psychology of
‘atoms of impressions or sense data,’ they misinterpret the in-
tentional dimension of ta 'wil as a blanket term for ‘esoteric’
and apply it as a collective qualification to Ismaili doctrines. It
is true that, for a time, the Ismailis had to hide their true be-
liefs from their enemies by practising dissimulation (tagiyya).
But there is no magical mystery which is contrary to reason in
Ismaili doctrines. Nasir Khusraw in this text states explicitly
that only knowledge (danish) is the true mediator to happi-
ness. Itis time to translate in clear language this positive Ismaili
message and sweep away the prejudicial misreadings; these are
projections of our fantasy of an Oriental, secretive, cultlike
order of esoteric ‘assassins’ into ‘the alienated other’.

The chief originality of the Ismaili methodology is a
phenomenological approach which integrates intentional epis-
temology with a monistic ontology. Such a system prevents the
formulation of an essential dichotomy between the physical
and the mental, between facts and values, and thus eliminates
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the philosophical problems of mind/body, spirit/nature, and
fact/value dualism as pseudo-problems. In addition to meth-
odology, the major originality of the content of Ismaili doctrines
includes philosophical positions, such as explicating an exist-
ent in terms of time, depicting God as a supra-entity beyond
substantiality and existence, and the identification of the spir-
itual with the intellectual. As its title indicates, this work depicts
the doctrine of revelation (tanzil) and hermeneutic return
(ta’wil), a dialectical opening (gushayish) and a return to the
primordial origin that results in spiritual liberation (rahayish)
or revealment (kashf).

Historical Context

Let us begin with a brief account of the historical and religious
context of the Muslim world during the life of our author. An
eleventh-century Iranian, Nasir Khusraw became one of the
most important theologians of the Ismailis. The Ismailis form
the second largest community of the Shi‘i branch of Islam and
today live in different parts of the world, in particular India,
Pakistan, Afghanistan, Central Asia, Iran, Syria, East Africa,
Europe, and North America. To outsiders they are known by a
few confusing data — the negative connotations of the term
‘assassins’, which was in the past so often applied to them, or
the positive image conveyed by their modern social, economic,
and cultural programmes. Until a few decades ago, most re-
ports on the Ismailis were produced by hostile opponents and
ignorant historians. For example, the thirteenth-century Per-
sian mystic-poet Mahmud Shabistari calls Nasir Khusraw an
enemy of religion, empty of knowledge, wisdom, and unity, and
a pure infidel — even though there is a close affinity between
his own ideas and those of the Ismailis!®> A cursory reading of
this text makes it evident that such allegations are totally
groundless.

Far from being on the fringes of the Islamic civilization, the
Ismailis established powerful states twice in medieval times. First
in North Africa and Egypt, under the Fatimid caliphate, the
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Ismailis made significant contributions to Islamic intellectual
life through institutions like al-Azhar, which was originally
founded in 969 to propagate the Shi‘i vision of Islam. Such an
intellectual innovation forced the Seljuqs and their celebrated
vizier Nizam al-Mulk (d. 1092), to establish their own institu-
tions of learning where Sunni scholars, among them al-Ghazalj,
taught and sometimes wrote against the Ismailis. This is an
example of how the Ismailis encouraged an intellectual climate
in the Muslim world. The second was the Nizari state in Iran
and Syria which was eventually uprooted by the Mongol hordes
in 1256. From early on, the Ismailis achieved considerable suc-
cess in theology and philosophy, as evident in the works of Aba
Hatim al-Razi (d. 934), Muhammad ibn Ahmad al-Nasafi (d.
943), al-Qad1 al-Nu‘man (d. 974), Abu Ya‘qnb al-Sijistan1 (d.
after 971), Hamid al-Din al-Kirmani (d. after 1020), al-Mu’ayyad
fi’1-Din al-Shirazi (d. 1078), Nasir Khusraw (d. after 1072), and
Nasir al-Din Tas1 (d. 1274). Tusl is, I believe, one of the most
versatile thinkers of medieval Islam and, with respect to philo-
sophical originality, second only to Ibn Sina (Avicenna). As a
mathematician, theologian, logician, and astronomer, he revo-
lutionized intellectual Istam by following Nasir Khusraw in
integrating theology and philosophy into one discipline. This
synthesis was very effective in bringing about a renaissance of
philosophy and theology in the eastern parts of the Muslim
world, as exemplified by the school of 1sfahan which focuses
on Shi'i philosophical theology. The amazing similarity be-
tween Tusi’s system and that of the German philosopher
Leibniz supports the thesis of Harry A. Wolfson concerning an
affinity between Spinoza and his contemporaries and the
Judaeo—Islamic tradition.?

Nasir Khusraw lived during a period of political and cul-
tural turmoil in the Muslim world prior to the Mongol
onslaught. The first four caliphs (632-660) envisioned them-
selves as vicegerents of the Prophet Muhammad, implementing
the Islamic aspiration for the actualization of one spiritual glo-
bal world. After the death of ‘Ali, the fourth caliph and the
first Shi‘i Imam in 661, the vision of expansion and the rule of
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spirit were transformed into the pragmatic agenda of the secu-
lar dynasties of the Umayyads (661-750) and the Abbasids
(750-1258). The unity of the Islamic empire was being chal-
lenged from the inside on two fronts. First, in provinces such
as eastern Iran, local feudal rulers began to oppose the reign
of dynasties perceived to be primarily Arab. Second, a minor-
ity of Muslims had identified themselves with the party (shi ‘a)
of ‘Ali, who was the Prophet’s cousin and son-in-law, and the
spiritual figure most closely associated with him. They claimed
the right of ‘Ali and his descendants to the Prophet’s succes-
sion as the temporal and spiritual leaders of Islam on the
principle that the genuine legitimate ruler must also embody
the moral ethos of the Prophet, since human beings are both
physical and spiritual beings — or as Plotinus put it, the human
soul is an amphibian creature. Some of them attempted to syn-
thesize the theoretical and pragmatic wisdom of Plato’s
philosopher-king with the spiritual Imam, leading to the inte-
gration of the City of God with the City of Earth. A serious
hope for such an integration appeared when the first Shi ‘T state,
the Fatimid caliphate, was established in North Africa. This
reality promoted much hope among the reformers, including
Nasir Khusraw, who undertook a pilgrimage to Mecca and Cairo
to seek wisdom and to preach it to the world. This is the con-
text in which he was born and flourished.

The Life and Works of Nasir Khusraw

In one of his poems, Nasir Khusraw gives his birth date as 1004.
He was born in Qubadiyan, a district of Balkh in eastern Iran,
to a family of landowners. His early education was multifac-
eted and included a mastery of the Qur’an and Islamic
theology. His works show familiarity with Aristotle and the Peri-
patetic tradition, as well as the Islamic philosophies of
al-Sijistani, al-Farabi, and Ibn Sina.’ For example, in the Jami'
al-hikmatayn he quotes Aristotle directly, and in the Zad al-
musafirin he discusses the position that the soul is not a harmony
of elements in a manner that recalls Aristotle’s views as ex-
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pressed in his book On the Soul (407b26-409a30).° He tasted
the pleasures of a secular life while working for the local gov-
ernment. Having experienced an existential crisis and a
spiritual vision, he resigned from his position in the year 1045
to nurture his spiritual rebirth through the archetypal experi-
ence of the withdrawal and return of the hero. He began a
seven-year journey with two major destinations, one being
Mecca, the sacred locus of Islam, and the other Cairo, the capi-
tal city of the Fatimid Ismaili state, the living power of what he
took to be the true successors of the Prophet. His journey took
him to several other cities such as Tabriz and Jerusalem before
he finally arrived in Cairo in 1047. From his account of the
Journey given in his Safar-nama, it is evident that in addition to
having a philosophical mind and a spiritual temperament, he
was an acute observer of nature and societies. He wrote exten-
sively about specifics such as the physical features of the Nile,
earthquakes in Tabriz, and the three bazaars in the city of Basra.
His journey broadened his learning and increased the logical
strength of his theological argumentation. It nurtured in him
the mission of interpreting Ismaili theology as the true vision
of Islamic unity with respect to both knowledge and spiritual-
ity. After three years in Cairo, he left for his homeland and
arrived in Balkh in 1052. Nasir Khusraw was now seasoned as
an original theologian, philosopher, and poet. As noted in sev-
eral of his works, he became the Aujja (proof) or the chief da
(missionary) of Khurasan and also travelled to other regions,
such as Mazandaran in northern Iran, to preach Ismaili Islam.
In this period, he wrote some of his masterpieces of theology,
philosophy, and poetry in Persian. As might be expected, in
Khurasan he was confronted by the hostile ‘ulama’of the Seljuq
state. In his hometown of Balkh, he was harassed and his house
destroyed. He escaped to the Ismaili-controlled district of
Yumgan in Badakhshan, where he composed most of his po-
etry and some of his philosophical works, including the Jami ‘
al-hikmatayn. He remained in Badakhshan for at least fifteen
years and died not long after the year 1072. Nasir Khusraw
lived between the reigns of the Ghaznawids and the Seljugs, a
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period which witnessed a number of very creative thinkers in
Iran, including the poet Firdawsi (d. 1020), the master-phi-
losopher Ibn Sina (d. 1037), Aba Rayhan al-Birani (d. after
1050), and al-Ghazali (d. 1111). Nasir seems to have felt that
his theology revealed the essence of Islam. In his writings he
invited Muslims and humanity to return to their monotheistic
roots of Divine unity (tawhid). According to his own account of
the principle of the intellectual jikad, no Muslim theologian
can be sectarian, alienating his community with a peculiar the-
ology suited to a limited audience. Nasir’s universalism follows
essentially from his religion of unity.

Perspectives on Nasir Khusraw

In spite of the philosophcal content of many of his works, Nasir
Khusraw has not received due recognition as a major philoso-
pher. Some implicitly dismiss or ignore him. For example, in
the standard texts used in academic institutions, such as Majid
Fakhry’s A History of Islamic Philosophy, only brief references are
made to Nasir Khusraw’s general position, and in his recent
book on Islamic ethics Fakhry does not mention him at all,
even though his works are suffused with a profound ethical
consciousness.” Often he is referred to as a philosophical poet,
as noted by Sa‘1d Nafisi, the late Iranian scholar and editor of
the Gushayish wa rahayish: ‘The great poet Nasir Khusru (394/
1004-481/1088) expounded philosophical thought in all his
poetical works in addition to a few books of philosophy that he
wrote in Persian prose from the Isma'ilite point of view’.® Jan
Rypka noted his ‘complicated personality’ and calls him a ‘free
thinker, a heretic, and a poet’.? E. G. Browne labels him ‘the
celebrated poet, traveller and Isma‘ili missionary’.'* Many rec-
ognize Nasir Khusraw’s fame as a poet but regard his theological
works as influenced by others. Paul E. Walker cautiously sug-
gests that Nasir’s ‘Ismaili works depend on those of al-Sijistani
in part, although how and in exactly what respects remains to
be investigated.’!!
thinker. In this tenor, Henry Corbin identifies Nasir Khusraw

In contrast, a few others view him as a major
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as a leading Ismaili theoretician whose criticism of Aba Bakr
Muhmmad ibn Zakariyya al-Razi’s concept of time makes him
an original Muslim thinker.'"” A more balanced view is presented
by Farhad Daftary, who takes Nasir Khusraw to be ‘a promi-
nent Isma‘ili dignitary ... a da %, a philosopher, a traveller, as
well as a renowned poet who in fact ranks among the greatest
of the Persian poets.”"® The solution to this question of the
extent to which our author is a philosopher and the originality
of his thought may be found only by an analytic investigation
of his works.

The Major Works of Nasir Khusraw

There are some seven basic works of Nasir Khusraw in exist-
ence, as well as a number of other writings attributed to him.
To begin with there is the Diwwan, the collection of his poetry,
which includes close to 11,000 verses,'* and his famous trav-
elogue, the Safar-nama.'® He has written several texts on
philosophical theology or pure theology, the most important
of which is the Wajh-i din,'® the others being Jami ‘ al-hikmatayn,
Shish fasl,'" and Khwan al-ikhwan.'® The Wajh-i din (The Counte-
nance of Religion) is a sophisticated account of Ismaili doctrines
in which Nasir presents a detailed analysis of topics such as the
Imamate, spiritual cycles of time, and a depiction of the crea-
tive icons. In this text he declares the sacred position of
intelligence and knowledge as second to none but God. For
him pure knowledge ( ‘Wm-i mahd) is both a command (amr)
and the mercy (rahmat) of God. Consequently, the more a per-
son acquires knowledge, the more he or she becomes proximate
to God. The entire cosmos, according to Nasir Khusraw, is know-
able in terms of whether it is apparent (z@hir) or hidden (batin).
The apparent is received through the external senses, while
the hidden insights about topics such as the intelligibles, the
nature of human life, and the generation of the contingent
world from the eternal or atemporal, are available to us through
intelligence and the knowledge-sciences. Wisdom is a divine
gift which makes the human being a creator, like an oyster that
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produces pearls out of rain water, or a silk-worm that turns the
leaves of a mulberry tree into silk. A large portion of the textis
devoted to the intellectual and spiritual significance of the pil-
lars of Islam and religious rituals. For example, Nasir Khusraw
distinguishes between the physical and spiritual senses of the
jihad, and studies the affinity between prayer and pilgrimage.
His aim is to present what he considers to be true Islam — that
is, a reasonable and rational religion which accepts the exigen-
cies of this world and looks forward to the promises of the next.

The Jami ‘ al-hikmatayn (A Synthesis of the Two Wisdoms) is an-
other important work in which Nasir Khusraw seeks to
harmonize religious and philosophical themes of major im-
portance, such as the nature of unity, universals, and particulars,
Aristotle’s classification of four types of expressions, the cogito,
seven layers of light, and so on. This book is an essential refer-
ence work on the contextual meanings of the philosophical
and theological vocabulary of the Ismailis. Nasir Khusraw’s most
extensive philosophical text is the Zad al-musafirin (The Travel-
lers’ Provisions),, which contains an elaborate treatment of topics
such as: knowledge and its sources; the generation of the cos-
mos; the nature of prime matter, motion, the soul, time, place,
and composite bodies; ten proofs for the existence of the Maker
and why God did not create the world earlier; the holy book
and the sayings of the Prophet; human existence, the relation-
ship of soul and body, and an analysis of pleasures; the coming
and departure of persons to and from the world; as well as a
theodicy of reward and punishment. Our present text, the
Gushayish wa rahayish, is a smaller independent work on philo-
sophical theology that deals with certain topics treated in the
Zad al-musafirin without being a summary of the latter. As such,
it is a very useful introduction to the philosophical thought of
Nasir Khusraw.
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Organization of the Text

The Gushayish wa rahayish constitutes Nasir Khusraw’s responses
to a series of thirty inquiries on philosophical and theological
topics put to him, presumably by a member of the Ismaili da ‘wa
whose identity remains unknown. His discussion of these top-
ics can be organized conveniently under the following headings:
(a) chapters 1-5 begin with an analysis of a cosmogony deal-
ing with the origination of the generated from the eternal, with
a consideration of temporal ‘physical’ and ‘non-physical’ is-
sues; (b) chapters 6-11 examine the meaning of ‘existent,’
‘not-being,” and the ‘mind-soul problem’; (c¢) chapters 12-20
explore the physics of certain material phenomena; (d) chap-
ters 21-25 are concerned with salient topics of philosophical
theology, such as the question of the Qur’an being created or
eternal, the Divine Word, and the Unity of God; (e) and fi-
nally, chapters 26-30 focus on issues of theodicy related to
free-will, determinism, and the good life.

As explained in detail in the next section, the text outlines a
particular Ismaili cosmology according to which the world is
originated by the Divine Word or Command through the Uni-
versal Intellect (or Intelligence) and the Universal Soul.
Salvation is achieved by means of a hermeneutic return (ta "wil)
to the spiritual origin (asl, arche) of the self, via knowledge as
related to the Intellect. While the author does not directly men-
tion the Sunni position, in chapter 21 on the status of the
Qur’an, he refers to them politely as ‘the people of tradition
and community’. Sometimes he departs from standard medi-
eval formulations, as indicated in the fourth inquiry where he
implies the faculty of nutrition (khwuranda) as a mark of an
animal, which is different from the peripatetic tripartite clas-
sification of the soul (vegetative, animal, and rational)
according to the faculties of nutrition, sense perception, and
intelligence. Occasionally he replicates an argument from an-
other text, as for example his refutation of the doctrine that
the soul is a harmony of the elements in chapter 8 of this text,
which is a summary of the same topic in the seventh chapter of
the Zad al-musafirin.
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Nasir Khusraw and Greek Philosophy

As Farhad Daftary states, ‘Isma ‘ilt Neoplatonic cosmology came
to be generally advocated in its essentials by Fatimid authors,
including Nasir Khusraw, who refined and elaborated various
aspects of it in his own metaphysical system.”'?In this section
we shall examine the specifics of how Nasir’s views embody
some — but not all — elements of the Neoplatonic system. For
example, he holds to the Neoplatonic creative order of the
One to the Intellect, the Soul, and the individual souls, with
some major modifications. In the Neoplatonic system, the In-
tellect and the Soul are generated from the One by a process
of emanation, whereas for Nasir Khusraw these are originated
ex nihilo through the Divine Word which is intermediary be-
tween God and the Universal Intellect. While in many passages
Plotinus takes matter as a mere icon of the lower perspectives
of the Soul, Nasir Khusraw follows the model of the
Empedoclean elements of fire (hot and dry), air (hotand wet),
water (cold and wet), and earth (cold and dry). Plotinus re-
jected the Aristotelian categories, while Nasir uses them to
define the individual soul as a substance (jawhar) which inte-
grates opposite elements due to the power that God has
bestowed on it.

In addition, for Nasir Khusraw, time in its primary sense is a
measure of motion, as it is for Aristotle in his Physics (219b1—
2). Plotinus’ doctrine of time is complex and its exposition
beyond the scope of this essay, but he states variously in The
Enneads that the World Soul generates time (vi.4.15-17), indi-
vidual souls make time (iii.7.11-12;iii.11.18), and that time is
an entity imperceptible in itself (iii.7.12, 25-33).% Nasir
Khusraw is very much aware of the various theories on time, as
is evident from his discussion of this topic in the tenth chapter
of the Zad al-musafirin. Here, he rejects the views of Abt Bakr
Muhammad ibn Zakariyya al-Razi and others that time is a sub-
stance. He argues that if time were a simple substance, then it
would not be divisible; moreover, if time were a substance, it
would be impossible for it to pass from an existent entity into
no-thing, since the time that has passed no longer exists.?!
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Third, unlike Plotinus’ shunning of the body, Nasir Khusraw
regards the body as an indispensable icon and instrument of
spiritual salvation, that is,salvation prescribed according to the
religious law established by the Prophet. He classifies five lev-
els of ethical balances of spiritual reward and punishment which
are isomorphic with the five mathematical balances and meas-
ures assigned to bodies. Also the scale in which gold and silver
are measured and balanced corresponds to the measure and
the balance of the Universal Soul. For him, the Universal Soul
is the maker of the world which it does by using the six entities,
that is, the heavenly sphere, space, time, motion, the elements,
and the planets.

One cannot label Nasir Khusraw as an Aristotelian, for the
entire concept of the soul’s return is absent in Aristotelian
philosophy. According to Aristotle, the Ultimate Being or First
Mover is a substance, whereas Nasir agrees with Ibn Sina and
Plotinus that the Ultimate Being or God is not a substance.
While Aristotle holds on to co-eternity, Nasir like Ibn Sina and
Plotinus maintains the temporal nature of creation. Nor is he
a follower of Ibn Sina for whom God is the Necessary Existent,
whereas Nasir places God above the Necessary Existent. For
Ibn Sina, an existentis either a concatenation of necessity with
being (thus the Necessary Existent) or a contingent entity which
has a cause, but Nasir specifies existents in term of time, up-
holding that only entities in present time exist.

On God, Being, Time and Existence

Nasir Khusraw presents two remarkable ontological doctrines
in this work. One is a radical development of the Neoplatonic
idea that existence (hastz) cannot be attributed to God and
that, unlike the Avicennian tradition, the Necessary Existent is
the Universal Intellect and not the Ultimate Being analogous
to the God of monotheism. The other is an original doctrine
that specifies existence in terms of the ‘present time’.

Letus investigate these doctrines in their historical settings.
Graeco-Islamic ontology makes a sharp distinction between
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the two central notions of being and existent. Being applies to
any meaningful concept including an impossibility (such as a
round square), a contingency which may be realized (such as
Socrates) or not realized (a dragon), or the Necessary Being.
The term ‘existent’ is reserved for actual entities, that is, con-
tingent entities which are realized by an agent. The character
of an entire metaphysical system is affected by its specifications
of being and existent. Plato’s universe is depicted in many dif-
ferent ways. If one emphasizes the Republic over Timaeus and
The Sophist, the universe is depicted in a model of a divided
line in which there is a continuum of ontic and epistemic hier-
archies. The Ultimate Being of this version of the Platonic
model is the Form of the Good which is a supra-being or be-
yond being (Republic, 509B) and a source of all other entities.
But all forms as such are existents and they are the only perma-
nent existents. For Aristotle, ‘the first teacher’ of the Muslim
Peripatetics, being falls into the categories of substance and
accidents. Paradigm cases of accidents are quantity, quality,
relation, place, and time. According to Aristotle, an accident is
realized only by the mediacy of a first substance; for example
the quality ‘red’ is realized only when it applies to a flower or
an apple. Aristotle’s ultimate entity is the non-material, non-
moveable, non-sensible substance which is co-eternal with the
rest of the world, being its first mover. For Ibn Sina, being and
its modalities of necessity, contingency, and impossibility are
the two a priori notions of the mind. Once we conceive the
concatenation of necessity (wajib) with being (wwjid), by the
second ontological argument the reality of the Necessary Ex-
istent (wajib alwujud) is implied, because a necessary being
necessarily exists; then the emanation of other existents are
implied from it by its feature of being the supra-perfect (fawq
al-tamam).

Nasir Khusraw has a different theory. His cosmology includes
God, the Word (kalima) or Command of God (amr-i bart), and
two kinds of existents, the necessary and the contingent. The
Command of God is the Absolute Existent, under which there
is the necessary existent, the Universal Intellect, followed by
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the contingent existent, the Universal Soul, which is the ac-
tual maker (sani ‘) of the world of contingent existents. God is
not an existent and His essence is above the attribution of an
entity with an opposition; since not-being is the opposite of
being an existent, neither existence nor non-existence can be
attributed to God. The model closest to Nasir Khusraw’s cos-
mogony is the Neoplatonic system as expressed by Plotinus and
Proclus, according to which the One is hyperousia ( Enneads, vi.
9, 3 and 5; The Elements of Theology, proposition 20) which may
be translated either as supra-existent or beyond-existent.? Thus,
our text warrants that Nasir Khusraw rejects the Platonic, Aris-
totelian, and Avicennian models and accepts the Neoplatonic.
However, one should not hold him to be the follower of Plotinus
or Proclus for the following reason: Nasir Khusraw notes that
the expression ‘is’ is applicable only to that which endures at
the present time. A full elaboration of this doctrine is found in
the Zad al-musafirin (pp. 354-64), where he clarifies thatjust as
the statement ‘x existed’ or ‘x was’ means that there was a past
in which x’s state (hal) was realized (hasil gasht), while the state-
ment ‘X exists’ or ‘X is” applies to a state of an entity as it endures
today, in a similar manner the existence of the universe rests
(muta ‘allag) on the particular time which is ‘now’ (aknun).?
An important problem in monotheistic systems, in which
God is a transcendent entity, is to clarify the relation between
the eternal and the generated. Nasir Khusraw affirms that there
is no need to postulate a time between the phase when the
contingent was not generated and the phase when the contin-
gent became generated, because in this context time is not a
self-existent entity. Time has neither a beginning nor an end,
and consequently the question of ‘whether or not God created
in time’ implies a categorical mistake as time is a constituent
of other entities and not an independent entity. His view is
analogous to Immanual Kant’s phenomenological sense of
time, namely that it is a transcendental condition of having an
experience of any entity. For Nasir Khusraw time is a
phenomenological feature of the conceptual imagination
(wahm).** In the Zad al-musafirin, he uses time to make a dis-
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tinction between concrete sensibles and abstract categories,
noting that whereas the sensibles are in time, categories such
as quantities, qualities, and relations are not in time. But he is
careful not to identify time with the essence of an entity, since
being in time is a condition of the life of an entity, while the
essence (dhat) of an entity relates to the definition of an entity.?

Besides Nasir Khusraw, two other philosophers have placed
the priority of time in their ontology. In the Islamic tradition,
we may note Sadr al-Din Shirazi (Mulla Sadra) who consid-
ered time as a substantial and necessary constituent of
existents.”* Mulla Sadra’s theory of time escapes the criticism
of Nasir Khusraw because for the former time is not a self-in-
dependent entity but a necessary constitutent of other existents.
For example, it is not logically possible that there could be a
world in which only time exists, but any world of objects must
necessarily include the temporal dimensions of those objects.
The other is Martin Heidegger for whom the primary meta-
physical notion is Dasein, meaning ‘being present in the
world’.*” Neither of these doctrines is explicitly equivalent to
that of Nasir Khusraw. For a fuller explanation of his view of
time-experience, one needs first to proceed in the manner of
Henry Corbin’s analysis of the Ismaili notion of time and then
take the concept of ta’wil or hermeneutic return in a
phenomenological sense.?® The full notion of Ismaili time
brings us to a Ghazalian view of mystical virtues where
phenomenological presence is mixed with dhikrand other con-
cepts in intentional phenomenology.? Both al-Ghazali and
some mystics view active normative epistemic processes as an
imitation of God’s love, command (amr), and grace (karama).
Accordingly, ultimate realities are not substances nor external
processes but intentional, inner vectors of the spiritual will.
One of the most sophisticated notions in these proposed sets
of inner (batin) mystical phenomenological concepts is the
notion of ta 'wil. Moved by an ethos similar to that which led
the ancient Egyptians to create their pyramids as a gesture to-
wards the descent of the Sun-God’s love to the world, Nasir
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Khusraw formulates the process of ta 'wil as a move towards the
revelation-descent (tanzil) of God.

Theodicy, Ethics and Salvation

For Nasir Khusraw, the physical bodies in this world are sym-
bols, icons, and mediator figures in order to be used for their
spiritual significance. For example, the so-called sira¢ physically
and externally depicts a bridge over Hell, which is thinner than
a hair and sharper than the edge of a sword. But intentionally,
itis a moral path of choosing virtue and goodness since man is
a being between angelicity and animality. Both angels and ani-
mals are determined in their acts and, thus, not rewarded or
punished. In contrast, since human beings are free and they
can use their divinely bestowed intellect and sense of shame-
modesty (sharm), their acts take moral significance and they
have to reckon with the consequences of their actions. This
Ismaili doctrine is in fact an Islamic agenda against pure as-
ceticism which considers the body to be evil instead of an icon
for spirituality. The fundamental formula for human salvation,
for crossing the sirat in particular and attaining bliss in gen-
eral, is achieved through knowledge (danisk). There are two
senses of knowledge, the macro theoretical one, and the prac-
tical one which is the implementation of that knowledge
through receiving the archetypal and iconic expressions of the
religious laws specified by the Prophet, and a hermeneutic re-
turn to the Intellect which is our primordial origin. Knowledge
allows us to transform our ethical being from animality to
angelicity. Faith is the psychic state between fear and hope,
but the actual saviour is knowledge. Allegorically, the creative
process is a descent which transforms the spiritually subtle into
the earthly dense; it is the Universal Soul which embodies the
subtle knowledge in the dense cosmos; a part of this task has
been transmitted to the Prophet who delivers the knowledge
in the form of religious expressions. The hermeneutic return
orascent is analogous to the transformation of the earthly dense
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into the spiritually subtle element; that is, by imitating the
Universal Soul, one can become its embodiment.

Conclusion

Pedagogically, the popular misunderstanding of the Ismaili
intellectual tradition can be divided into four areas of misin-
formation. The first common mistake has been brought to our
attention by recent scholars: it concerns the Crusader type of
thinking which perceives the Ismailis in terms of an ‘order of
assassins’ led by an ‘Old Man of the Mountain’.* The second
kind of misinformation is found in the works of the opponents
of the Ismailis, such as al-Ghazali and Ibn Taymiyya, who mis-
interpreted and misrepresented their doctrines as ‘heretical’.
The third is that of the historians of Ismaili thought who at-
tempt to minimize the originality of their views by labeling them
as Muslim Neoplatonists, as if the Ismailis merely copied the
works of past philosophers and mixed their axioms with their
own contingent theses. Finally, the fourth mistake is the ten-
dency to present Ismaili doctrines as sectarian variations of
certain other religious traditions. Indeed, the opposite is true:
the significance of the Ismailis lies, among other things, in their
global and archetypal visions such as that of hermeneutic knowl-
edge as the path to salvation.

We hope that this text and the introduction to it will shed
light on two themes in particular: first, that the Ismaili theo-
ries are not just concatenations of Greek sources but contain
original creative ideas, both in phenomenological method and
content; second, that it is a serious mistake to view the Ismaili
vision as a doctrine peculiar to the Ismaili experience and to
study their works simply to emphasize their differences from
other creeds — this would be like inspecting a mirror for its
metallic and glass parts instead of the image reflected in it.
The value and beauty of the Ismaili contribution lies in the
archetypal message of a universal model of spiritual therapy;
in their recognition of the primacy of knowledge, the knowl-
edge that true happiness lies in the intentional dimension
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(batin) and a non-alienating return to the primordial origin
(ta’wil); and finally in the genius of their prescription of an
individuation-self-realization process in which the Jungian
mediator figure is the science of nature and a spiritual aesthet-
ics of physical icons. One wonders why, in spite of persecution
and misrepresentation, the Ismaili tradition has produced great
thinkers and persisted in its intellectual vigour. One reason
may be the universality of its creative message as an answer to
alienation, a problem expressed in legends and world litera-
ture, from the story of Jacob and his brothers to the
philosophies of Marx and Sartre. In sum, the Ismailis have pro-
vided humanity with a vision of a cosmos in which alienation
cannot be formulated, because the physical-ephemeral and
the spiritual-eternal are interrelated by an iconic relationship,
and the human world is harmonized through a hermeneutic
phenomenology.

The Institute of Ismaili Studies should be commended for
having produced this work. Unless such primary texts are made
available, there is no way to analyze their doctrines and to evalu-
ate their import. Translation of technical medieval Persian and
Arabic texts into philosophically clear English is a very diffi-
cult task. The world of scholarship in Islamic studies owes Faquir
Muhammad Hunzai and Kutub Kassam a great debt of appre-
ciation for their labour in editing and translating Nasir
Khusraw’s Gushayish wa rahayish.
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Author’s Preamble

In the Name of Allah, the Beneficent, the Merciful

[1] Praise be to Allah, the Lord of the worlds. The [best] end
is for those who fear God, and the blessing [of God] be upon
the chief of the Messengers, Muhammad, and all his progeny.
May God bestow peace upon [them] abundantly.

[2] Now then, O brother, I have come to know about the intri-
cacies of [certain] inquiries in which there are many
ambiguities, and you did not find anyone who was able to an-
swer them. However, we allowed you to ask us those questions,
and we named this book Gushayish wa rahayish because we have
solved these problems in it, so that the souls of sincere believ-
ers may find [the uncovering of] knowledge in it and be
[spiritually] liberated by it.

[3] Now, O brother, I will repeat your inquiries and answer
each one, substantiating with elucidation and explanation,
demonstration and argument, from the verses of the Qur’an
[and] proots from the external world (afaq), the internal world
(anfus), the natures, and the elements.
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PART I

Cosmogony

1% On the Creator and the Created

[4) O brother! You asked about the Creator (dfaridagar) and
the created (afanda), and you said that it is inevitable for the
Creator to be prior to the created. However, vou wanted to know
whether or not there was time between the Creator and the
created: ‘Was He not Creator and Sovereign prior to what He
created? [And] if there was no creation, what was He Creator
and Sovereign of? If He became Creator and Sovereign when
He created and brought forth His sovereignty, is He now better
and greater than when He was neither Creator nor Sovereign?
[If that is the case], now that He has originated the creation
and is different from what He was before the creation, then the
term ‘generated’ (muhdath) necessarily applies to Him because
that whose condition changes is generated. We wish that this
subject be explained with demonstration, so that we know what
our belief about it should be.’ Peace!

[5] O brother! Know that this inquiry is extremely difficult and
many people have lost their way in it, because there are treas-
urers of divine knowledge, and whoever does not have recourse
to and seck the truth from them is drowned in the ocean of
falsehood. [Such a person] opposes this well-known and fa-
mous saying among Muslims of the Holy Prophet: ‘Say, La hawla
wa-la quwwata illa bi 'llahi’l- ‘aliyyi ’l- ‘azim (There is no power
and strength except in Allah, the High, the Great).” And he
who does not have recourse to the Imam of his time, who does
not scek knowledge of the truth from him, and who relies on
his own power and strength, is a wrong-doer.

24
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[6] O brother! I will untie this knot for you by the command
(farman) of the lord of the time (khudawand-i zaman) and, by
his power and strength, I will destroy the ambush of the devil
which he has placed on this path and show you the straight
path. Just as there is a measure and balance for hidden knowl-
edge which is measured and weighed for me, so I will measure
that knowledge [for you] with the measure of justice and will
weigh it on the balance of truth. As God has said in this sense:
‘Woe to the miserly who, when they receive measure from the
people, take full measure, but when they measure or weigh for
them, do skimp’ (83:1-3).

[7] We say that first it is necessary to know what time is so that
this knot can be untied. It should be known that in reality,
time is [contained in] the act (kar-kard) of an agent (kar-kun),
because it is [a measure of] the movement of the [celestial]
sphere. Thus, when a measure [equal to] a constellation passes
from the sphere, we say that two hours from night or day have
elapsed, and when a half of the sphere passes we say twelve
hours of time from day or night have elapsed. [However], if
you take away the sphere from [your] imagination, nothing
remains of time. When the existence of a thing depends on
another thing, then if you remove the latter, the former which
had come into existence through the latter [also] disappears.
For instance, if we remove the sun from [our] imagination,
the day would be removed. From this demonstration it is evi-
dent that if from the imagination you remove the sphere, time
[too] would be removed. [In reality], since the rotation of the
sphere is the act of an agent by the command of the Creator,
time is [caused by] the act of the Creator Himself.

[8] In this connection, those in possession of wisdom have also
said that time is nothing but [a measure of] change in the con-
ditions of body, one after the other. This view is the same as
that of tiime being [contained in] the act of an agent, because
the totality of [the world’s] body is within the vault of the
spheres, and when the spheres rotate its condition changes as
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every point of it moves from its existing place to another place.
[Furthermore], the rotation of the spheres does not stop be-
cause its time is never-ending.

[9] Itis inconceivable for the simple [person] that time can be
removed from the imagination. This is because of the fact that
since the human soul is linked with a body which is under time,
it cannot go beyond [time and space] without being nurtured with
the knowledge of the truth. As God says: ‘O assembly of jinn and
men, if you can penetrate the bounds of the heavens and the
earth, do so, but you cannot without the proof’ (55:33) — that
is, jinn and men cannot conceive anything in their souls other
than what they see in the heavens and the earth, and they can-
not go beyond what is under the heavens and time unless they
receive nurture [of true knowledge] from the Imam of the time
who is the proof of God (Aujjat-i Khuda) on earth.

[10] Since in reality time is [a measure of] change in the con-
dition of the body which is the heavens, it is [caused by] an act
of the Creator of the heavens and the earth. Thus, from which-
ever aspect you seek the truth about time, you will find that it
is [contained in] the act [of an agent]. When you know this,
you will realize that it is absurd for someone to ask whether or
not there was time between the Creator and the creation. This
is because [on the one hand], when he declares that the Crea-
tor has to come before the creation, while time itself is in-the
creation as we explained, it is tantamount to his affirming that
the Creator exists before the creation; [on the other hand],
when he says that there was time between the Creator and the
creation, itis a contradiction because it amounts to saying that
there was time before time, which is similar to saying that there
was creation before creation, and this is absurd.

[11] As for your assertion regarding the Creator and His sover-
eignty before the creation, that if He became Creator and
‘Sovereign after [establishing His] creatorship and sovereignty
[of the world], then He is different from what He was before
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the creation: it should be known that both the Creator and the
creation in their entirety were in the Command of God (amr:
bart) — purified and exalted is He - and in their state of
existentiation nothing was prior or posterior. The Command
of God is not a part of Him, but a trace which is like a writer’s
script, in which there is nothing of his essence. Since God’s
ipseity [essence] is above matter, instrument, power, form, like-
ness, and act, His Command is to be understood in the sense
that it is self=subsistent, and all existences and existents are con-
tained In it.

[12] Since the soul of the writer dwells in the turbidity of body
and the darkness of nature, the writing which is a trace from
him cannot come into being by itself and is incapable of exist-
ence, unless he seeks help from nature for the provision of
paper, ink-pot, pen, place, time, and movement to bring forth
his trace. But since God is free from matter and form, all
existents came into being together [and] simultaneously from
His Command which is a trace from Him. The Creator and the
creation, the Sovereign and sovereignty, all of them were in
that trace without there being any connection with His ipseity;
just as writing has no connection with the soul of the writer
who, after having written something, remains intact without
increase or decrease. Thus, the Sovereign in a true sense is the
First, that is, the First Originated Being (mubda ‘ -i awwal) with
which the Divine Command immediately became one, and that
is the First Intellect (‘agl-i awwal), which is complete in both
actuality and potentiality. The Creator and agent [of creation]
in reality is the Universal Soul (nafs-i kull) which, in relation to
the Universal Intellect (“agl-i kull), namely the First Intellect,
is like a thought of the rational soul.

[13] Thus, the Creator and creation, the Sovereign and sover-
eignty, are all in the Divine Command which has no connection
with God’s ipseity. The rational proof of this statement is that
whatever appears in this world, such as plants and animals, come
into being by the aggregation and mixture of the elements,
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the support of time, and the concurrence of space. The fact
that all these things support one another shows that all of them
are originated from one entity, just as multiplicity has origi-
nated from the number one. Had all the above-mentioned
things, such as the elements, time, and space, not originated
from one entity, they would not have supported but opposed
one another. Since all of them work with and support one an-
other, they all execute one command. Thus, first there has to
be a command, then those who execute the command.

[14] It is evident, therefore, that all existences and existents
were gathered together in the Divine Command, all at once
from nothing, without there being any priority and posteriority
over one another. And the Divine Command - to bring it close
to the imagination - is like a date-seed in which appears all at
once and in no time what [subsequently] appears on the tree,
such as its leaves, branches, roots, wood, filaments, thorns, dates,
and so on. If some of these things had not been in the date-
seed, then the date-palm would not have [been able to bear]
leaves, branches, wood, or filaments. If these essences (ma ‘ni-
ha) had not been in the date-seed, nothing would have come
from it and it would have remained unripe, without growing;
but when it ripens, all essences appear in it. This is a proof of
the fact that all those essences of the tree came into existence
together in that seed all at once and in no time. When such
things are perceptible to the senses, then the Divine Command,
which does not need the support of anything, is more deserv-
ing to have all existents [gathered] in it without time and space,
whatever it does. As God says: ‘Our Command is but one, as
the twinkling of an eye’ (54:50) — that is to say, the existentiation
or coming into being of time and space is [instantaneous] like
the seeing of light by the eye. Thus, just as in a date-seed what
comes into being all at once comes forth in time, similarly what
has gathered together and come into being in the Divine Com-
mand in no time, instantaneously and from nothing, comes
forth by the act [of the Creator].
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[15] [As for] the generated, in reality it originates from a thing,
whereas that which originates from nothing is called the eter-
nal (gadim). In reality the eternal is the Divine Command from
which all things come into being. Since we have established
that the term ‘generated’ (muhdath) is not applicable to the
Divine Command, then it is more befitting for it not to be ap-
plicable to [God] who originated it. [As for] the creature
(makhlug), itis that which receives help and power from some-
thing else. In reality the [first] created being is the Universal
Soul whose help (maddah) comes from the Divine Command
through the mediation of the {Universal] Intellect. And the
generated is this physical world, because the generated is that
which is susceptible to generation, that is to say, to states such
as movement, rest, increase, and decrease, which are all found
in the physical world.

{16] Itis therefore evident from the explanation which we have
given that the Creator, the creation, and the creature were all
in the Divine Command. God’s ipseity has no connection or
disconnection with them because He is free from [all] associa-
tion, [ and ] a thing which is associated with another thing
does not befit to be God. The attribution of creatorship and
sovereignty made to God is not because He is the Creator and
Sovereign, but in the sense that the existence of the Creator
and Sovereign is from His Command, and all existents are at-
tributed to Him in order to glorify Him — just as when a man
commands others to build a mansion, it is built by carpenters
and other workmen, yet it is not said that they made it but that
this mansion was built by so-and-so, whereas he did no work
except to command. Such should be the belief regarding the
creation of the world, the Creator and the created, so that the
soul may be liberated.
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2% 0n the Eternal and the Generated

[17] O brother! You asked that of two entities between whosc
existence there is no time, how can onc be prior to its
companion? You stated that it follows reason that if there is no
time between the existence of two entities, then both are either
eternal or generated. The difference between the eternal and
the gencrated is that the former is prior to the latter in time,
just as a tree [may be regarded] as eternal and its fruit as
generated becausc the tree is prior to the fruit — all analogies
of the eternal are like this. And when time is removed between
lwo entities, priority and posteriority cease to exist between
them; both of them arc either eternal or generated. [And you
said:] ‘Since you have alrcady established that there was no time
between the existence of the Divine Command and all [other]
existents, and whatever God willed came into being in it all at
once, then the world and the Divine Command are both eternal.
However, no one can deny that first therc has to be an agent
[worker] and then [follows] the work. It is necessary that you
explain how itis possible to be prior and posterior without time
so that we belicve in it and know the reality of that completely.’

[18] Know, O brother, that the question should be asked ac-
cording to the right principle (ganan). It is correct to state
that if there are two entities of which one does not precede the
other [in existence], then both are either eternal or gener-
ated. But it is not correct when you say that if one of the two
entities does precede the other in existence and if there is no time
between them, then [each has to be either] eternal or generated.
This is wrong because you have already asserted that one of them
precedes the other as a worker precedes his work and there is no
time between their existence. This statement requires a proof
(burhan). However, if what you mean to say is that in the absence
of time between the two entities, one should not be prior to
its companion, this rule (¢a ‘ida) is [also] not correct, because
if one were not prior to the other, then both will have to be
either eternal or generated — otherwise your statement would
have been correct. If one of the two entities does not precede
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the other in time, it is [still] necessary for one of them to be
eternal and the other to be generated; and if one necessarily
precedes the other, it is not necessary [to postulate a duration
of] ime between them; and if time is not necessary, they should
not be judged as eternal or generated, because there are enti-
tics between which time is inconceivable.

[19] Take the example of a man who works for an hour and
then rests for another hour: there is no [passage of] time be-
tween [the end of his] work and [the beginning of his] rest.
But everyone knows that onc first attends to work and then to
rest, and whoever denies this and says that work is not prior to
rest, then it is deemed not worthy of discussing with him; or if
he says that there is time between work and rest, he would have
spoken absurdly. By this explanation we have refuted the as-
sertion of the one who says that if there is no time between the
existence of two entities, then both are cither eternal or gen-
erated, because it is known that work is prior to rest, and the
rest comnes after it. [In this analogy], to work is to be eternal
and to rest is to be generated, even though there is no [pas-
sage of] time between these two states.

[20] It becomes clear [therefore] that the Creator of the world
is eternal and the world is generated without necessitating any
time between them. The benefit of this inquiry for you is to
know that time is not necessary between the Creator and the
creation, and that the Creator precedes the creation without
any time. If the priority or precedence which the Creator has
over the creation was due to time, then the last of that time
would have been the origination of creation; and if the end of
that time were to be known, then the beginning of time would
also be necessarily established. The beginning of time would
then be the beginning of the cxistence of the eternal, and if
the beginning of the eternal were to be established, then [the
Creator’s status] of eternity would cease and He would become
generated. When the reader of this book throws this question
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back at his adversary, he should have reflected on what we have
said and the importance of this inquiry.

3® On Time before the Creation

[21] O brother! You asked: ‘Since you have established that the
Creator is eternal and the world generated, and the eternal is
that which does not have a beginning, whereas the generated
has a beginning, thus affirming that the world has a beginning,
tell us why the Creator who is omnipotent delayed in the
creation of the world, and why did He not create before He
[actually] created it? As it was necessary [for Him] to create in
wisdom because God is always wise, why did He not start earlier
as there was none to prevent Him [from doing so]? And when
God had not yet created the world, what prompted Him to
create it, whereas before it there was nothing? According to
reason, if someone is able to do a good work but does not do it,
this is considered bad on his part; and if he is unable to do a
good work, he is either prevented from doing it by someone
else or he does not know how to do it — but God is [free] from
constraint and ignorance. And if someone does not do a work
for a long time and then does it, there is something that has
prompted him to do it, whether it be his own thinking or
another thing. But God is free from both these states in the
creation of the world, because He was there [before the
creation] and there was nothing and nobody [other than Him];
and He is independent of thinking, of accepting the plan or
seeking the counsel of someone else. Then what was the delay
in the creation of the world till the appointed time or period
when He created it, and what was the reason for it? Explain!’

[22] Know, O brother, that a period (wagqt) means a state be-
tween two times. When someone says ‘now’ (a@knun), this ‘now’
is a period, which means that it gives an indication between
what has passed from time and what is going to appear from it
in the future. The state of ‘now’ is intermediary between these
two times, and in reality time itself is [a measure of] change in
the state of body. You come to know from the creation of the
world that time is change in the state of body, and that when
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there is no body, there is no time. It is evident therefore that
when there is no time there will be no period, and there will be
neither priority nor posteriority, because first there has to be
time for there to be priority and posteriority, period and non-
period, just as [when] an attribute is predicated of a thing, if
the thing does not exist, there will be no attribute as well. Since
a period is between two times, that is the past and the future,
as morning is a period which is going to come and night is a
period which has elapsed, if we remove day and night from the
imagination, the period will also be removed.

[23] The period between two times, the past and the future, is
like the space (gushadagi, farakhi) between two lines, of which
each one is a boundary that limits {the space]. Butif the line is
single, it cannot be a boundary limiting a thing because this
space, which is called surface (sath), does not come into exist-
ence without two lines or by one line which is brought back
from one end to [join] the other. Itis not possible to know the
measurc of what is on both sides of one line, just as [the
number] one has no limit, and nobody can describe its fea-
tures in the same way as two is described as one upon one, that
is paired with each other, or three as one united with two.

[24] The answer to this question is implied in our response to
the previous inquiry. Since we have made it clear that the world
comes after its Creator without there being any time in between,
[and] having established that there was no time before the crea-
tion of the world, it is absurd for someone to ask why God
delayed in the creation of the world until the period He cre-
ated it, because this period itself came into existence as a result
of the creation of the world. If the creation of the world is
called prior or posterior, it is called so in a metaphorical sense
and notin a real sensc — otherwise the question will continue
[ad infinitum}. Thus, in reality the period itself is [embedded
in] the origination of the world, just as the dimensions of a
body are the surfaces of it. This explanation will be grasped
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quickly by a clear thought, and be comprehended and under-
stood by a bright mind. Peace!

4 #0n Whether God has a Body

[25] O brother! You asked: ‘The anthropomorphists say ‘that
God is a body, and [to support this view] they argue that
whatever activity we see in the world is all done by bodies,
whether these be the diverse works which people do or other
things which animals do but man is unable to do. Such [is the
work of] the bee which makes a beehive out of mud and honey
from flowers, or the craft of silk-worms which turn mulberry
leaves into silk, or oysters which make pearls from rain-water.
Likewise is the work of plants, of which each one does a thing
which man is unable to do, such as the date-palm which makes
dates from dust and water, and every plant produces a thing
which is different from its form. All these in their entirety are
bodies. When the wise see such craft (san ‘af), they testify that
itis created by a powerful agent, and if someone denies this his
argument is not accepted. Since the entire world is a craft based
on wisdom, and because all these crafts are produced by bodies,
it follows that the Maker of the world is [also] a body. And they
say that if the Maker were not a body, these bodies would not
have admitted the craft from Him, just as if a carpenter [did
not have] a body, the wood would not be able to admit his craft.
The same is the case with [all] other crafts. This is a clear and
bright demonstration. What proof should we posit before them
that the Maker of the world is not a body? Find the answer to
this problem and prove it!’

[26] Know, O brother, that in this world there does not exist a
[single] body which is a maker, neither animal nor plant, be-
cause the maker in reality is the soul, and the body is like its
instrument. The soul has three levels: one is the vegetative soul
(ruyanda), the second is the animal soul (khwitranda), and the
third is the rational soul (guyanda). [Now, anything] which has
species cannot dispense with a genus. There can be many spe-
cies [under a genus], such as the animal is a genus and its
species are birds, reptiles, and wild beasts. When we realize
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that the soul has three levels, we come to know that it [too] has
a genus, which is the source of all the souls [that is, the Univer-
sal Soul]. [Since] we find the rational soul to be the most noble
of the [three levels of] the soul with good and diverse deeds,
we come to know that it is capable of receiving knowledge
(danish-padhir) from the Universal Soul.

[27] As for the function of plants and animals, it is based not
on knowledge but on their [specific] properties. A property is
that which belongs to a thing [or species] to the exclusion of
other species, such as [the act of] smiling and [the phenom-
enon of] hair turning grey are the properties of man that no
other animal has. Similarly, to make honey orsilk are the prop-
erties of the bee and the silk-worm respectively. Every plant
and tree is characterized by its grain and fruit, without which it
cannot produce anything else, such as the growth [of foliage]
in plants and trees. Man has [the capacity for] many crafts. All
crafts, whether natural [innate] or voluntary —such as the crafts
of the bee, the silk-worm, the oyster, and the plant which are
natural, and those of man which are voluntary — all of these
are sought by the soul and not by the body. When the soul [in
a body] wants to produce a craft which it knows on [another]
body, it can do so with the help of that body which is compat-
ible with it and admits its craft because of similarity [between
the two bodies]. However, if the soul wants to produce the craft
within itself, it does not need the mediation of a body and can
produce it by itself [in imagination]. For instance, a carpenter
who knows how to produce a door. can conceive it within him-
self without time, instrument, and the mediation of a body; his
soul does not need a body to produce it. [Since] we find that
the craft belongs to the soul and the world admits its craft, we
come to know that the maker of the world is the Universal
Soul and that these three [levels of] the soul which we men-
tioned are its species.

[28] Every maker requires six entities to produce his craft ad-
equately: firstly, his body; secondly, the matter upon which he
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produces his craft, such as wood for a carpenter and iron for
an ironsmith; thirdly, the instrument, like axe and saw for the
carpenter, or anvil and hammer for the ironsmith; fourthly,
movement —~ and from his need for movement to produce his
craft it becomes evident to the wise that a worker is not free
from need, [because] the one without need does not work;
fifthly, a place in which to produce his craft; and sixthly, a time
in the duration of which to complete his craft. When these six
are attained, the craft will be the seventh of them, which is the
purpose of the six entities. Thus, the craft of the Universal Soul
in this world [consists of] the plant and animal [kingdoms].
The plant is the cause of the animal and the animal is its ef-
fect. The cause is that which, if it is removed, the effect too is
removed; for instance, if you remove the plant, the animal is
removed because the animal depends on the plant for nour-
ishment. But man is not the cause of anything else; rather he is
the purpose [of creation], and his goal is the recognition of
God so that he may return to the [original] source from where
he has come.

[29] Therefore, we say that the primordial maker is the Uni-
versal Soul which has attained those [six] entities already
mentioned. The first thing it has attained, instead of body, is
the great imperishable sphere [of the heavens]; the second,
instead of matter, are the four elements, namely earth, water,
air, and fire, from which it produces plants and animals; the
third, instead of instruments, are the seven planets, through
which it makes shapes, colours, and splendours for plants and
animals; the fourth, instead of place, is this vast space within
which is contained the universal body; the fifth is the endless
movement visible in its body which is the sphere — this great
motion is also evident to all in its instruments which are the
planets, and in the four elements which take the place of mat-
ter; the sixth is the moveable time which passes successively
until it produces the seventh, which we see [manifest in this]
world of diverse ornamentations.
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[30] Just as in the case of a carpenter, we see his body, his in-
struments, and the craft which he produces, but the soul within
him which is the maker is invisible, [so in the case of the Uni-
versal Soul] we see the sphere which stands for its body and
the elements which stand for matter, but the Universal Soul
itself is invisible to the eye. When the soul of the carpenter
leaves his body, the body stops functioning; therefore we know
that if the Universal Soul were to abandon its movement and
instruments, no craft will be produced from them, but they
will be scattered. And just as we know that when the body of
the carpenter scatters after the soul has separated from it, there
is a nullification of his craft, so we know that when the Univer-
sal Soul, which is the maker of this world, abandons its support
for the world, then all the crafts of the world will be ruined.
Thus, whatever is found in a constituent part [microcosm] of
the world is also true of the whole [macrocosm] of the world.
Since man is a part from among the parts of the world, when
we observe that his body stands and functions because of his
soul, so we know that the body of this world also stands and
functions because of its Soul. And just as the soul of man, which
is his maker, is not perceptible to our senses whereas his body
and instruments are perceptible, so we come to know that what-
ever we see and find with our senses in this world are the body,
instruments, and matter of [the Universal Soul], which is their
maker, but [the Soul] itself is not perceptible to the senses.

[31] Thus, it is established that the maker of the world is the
one who is not perceptible to the senses, and since whatever
the senses cannot perceive is other than body, it is clear that
the maker of this world is not a body. This is a clear proof for
you to reflect upon and understand, so that you may be
liberated.
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5% On the Subtle and the Dense

[32] O brother! You asked about the state of the world: ‘From
what did the Universal Soul create the world? Since the
Universal Soul is subtle, from where did it bring this density [of
matter] in such abundance, and how did the dense originate
from the subtle? When [the Soul] willed to create the world,
what were the six entities which, as you described, are needed
by every maker in order to produce his craft, since the world is
crafted? Explain so that, God willing, we may know.’

[33] Know, O brother, that for the Universal Soul the spheres
are like a body, the stars like instruments, and the four natures
[elements] like matter to every maker. All the [six entities]
which we mentioned are composite, crafted, and made by the
Universal Soul. But its making of the spheres and what they
contain is not like the making of plants and animals; it is rather
like the human soul making its body. [Just as] we see today
that every maker produces the craft which he knows, so we
realize that his body is also crafted and made by his soul. But
the way the soul of a carpenter has made his body is not like
the way he makes a throne or a chair. On the contrary, the
substratum from which the soul of a carpenter made his body
was a gift whose seed was in the Divine Word [which originated]
from nothing.

[34] In the physical world, the gift received by the soul of the
carpenter was that water which came from the loins of his fa-
ther to the womb of his mother. From that substratum which it
had received, [the soul] made a body for itself as a receptacle,
in such a way that nobody knows [how] it was able to make this
body without [the help of] an instrument perceptible to our
senses. The instrument [that enabled] the human soul to make
its body was that power from which the seven internal organs —
that is the heart, liver, gall bladder, spleen, lung, kidney, and
brain — were made in the womb. By that power, the human
soul fashioned the seven internal organs from what was subtle
in the food [consumed by the mother], and from that which
was dense it made the bones, flesh, skin, and so on. [In this
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way, the soul] enfolded a body around itself and made its en-
closure in the physical world, thus becoming able to make other
bodies.

[35] Furthermore, just as the prime matter from which the
[Universal] Soul made this world as its body was a gift from
God, but [the knowledge of] how the Soul created the spheres
from itis hidden and no intellect is able to know that, so today
nobody knows how a particular soul can make the internal or-
gans, such as bones, flesh, and skin, in the womb of the mother
from the food which she eats. But everyone knows that [this is
due to] that power which is innate in the human soul and that
the essence of the soul cannot acquire this power which is a
gift from God — may He be purified. And just as the human
soul did not need instruments to create its body, the Universal
Soul did not require instruments for the making of its body;
rather it was able to make the spheres as its body from the
power which was in its essence as prime matter and which it
had received as a gift from God. And just as the instrument of
the human soul in making its body was that [given] power
within itself, the instrument of the Universal Soul in making
the spheres was also that given power within itself. And just as
the human soul had potentially the seven organs which we men-
tioned earlier and by which its body was made, the Universal
Soul also, in the gift of prime [matter] from which its body
came into existence, had those seven powers from which came
the seven planets — namely Saturn, Jupiter, Mars, Sun, Venus,
Mercury and the Moon - to make the world which is the body
of the Universal Soul. And just as the human soul condensed
and separated the subtlety (latafat) from the food which the
mother ate, made the seven internal organs from that which
was purer and finer in it, and made bones, flesh, and skin from
that which was dense, the Universal Soul also condensed the
prime matter which it had received from God as a gift, made
the seven active planets from that which was subtle and lumi-
nous, and then from what remained made the spheres and the
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elements, corresponding to what we see in the world, which is
weighed according to the balance of intellect.

[36] He who knows the [power of the] creation of the world,
knows the power of his own creation, and he can fashion the
form of his soul with the same balance according to which the
form of his body has been fashioned. For as God says: ‘Verily,
you have known the first creation, then why do you not re-
flect?” (56:62). According to this verse, he who does not
comprehend the creation and recognize [its true nature] trans-
gresses God’s command, and he who transgresses God’s
command, his place is in the fire.

[37] Now, let us come to our main point which is this: just as
the body and instrument of the Universal Soul, with respect to
[our] recognition of plants and animals, are visible but incom-
prehensible [to us], so the instrument from which it made the
spheres and stars is comprehensible but invisible. This is be-
cause the more the cause of the world [the Universal Soul]
comes close to its origin, that is the First Cause [the Universal
Intellect], the farther it recedes from finding and knowing it.
[When it is not possible for the Universal Soul to reach the
First Cause, how can it be possible for man] to reach it, which
is his [first] cause [too]? Moreover, whatever man discovers is
due to it [the Intellect], but he is unable to comprehend it,
because that First Cause is the universal [macrocosm] of which
man is a part [microcosm]. But anything other than man is a
mere trace of it, and no trace can ever discern the whole, just
as a writer’s script which is a trace of him cannot recognize
him. This knot has now been untied. Attain so that you may
know! Recognize so that you may achieve salvation!



PART II

Ontology

6 % On Different Kinds of Existents

[38] O brother! You asked: ‘What {is meant by] the term
‘existent’ (hast), how many kinds of existents are there, what is
each one called, and how can it be recognized? In the tawhid
[profession of One God], should God be called existent or not,
for if we do not call Him existent, then He becomes non-cxistent
(nist), which is ta ‘til [negation of God's existence|? Explain
this so that we may know.’

[39] Know, O brother, that the existent is of two kinds: one is
called necessary (wajib) and the other contingent (mumkin).
The necessary existent is higher than the contingent existent
[because] without the necessary existent the contingent can-
not exist. For instance, the necessary existent is like a bird and
the contingent existent like its egg; it is not possible for the
egg to reach the state of a bird without the help of the bird
from which it has come into existence and whose position is
like that of the necessary existent.

[40] We say that the world in its entirety is a contingent cx-
istent, not a necessary existent, because all its parts are
contingent existents. The contingent existent is that which is
intermediate between the existent and the non-existent. For
instance fire, which is one of the constituent parts of the world,
is a contingent existent because its heat may be transformed
into cold and its dryness into moisture, thus turning fire into
water. The cooling of heat and the drying of moisture in this
world testify to the correctness of this state. Therefore, fire is
water in contingency, and similarly all components of the world
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are in [a state of] contingency. Likewise, plants and animals
are contingent and not necessary, because the plants and ani-
mals which exist today may or may not exist tomorrow. All such
things are called contingent existents, including the two enti-
ties of plant and animal, each of which is a part of a part of the
world.

[41] According to this explanation, the entire world is a con-
tingent existent which cannot exist without the necessary
existent. Inevitably, the creator of the world [that is, the Uni-
versal Intellect] has to be a necessary existent, because if we
say that it is a contingent existent, then it should also have a
necessary existent. Then let us stop at this point [and say] that
the originator of the world is a necessary existent whereas the
world itself is a contingent existent, just as a palm-date is like a
contingent existent because from it the palm-tree may or may
not come into existence. Since, as we mentioned, the existent
is of two kinds and both of them are species, and whatsoever is
a species must have a genus, it is inevitable for the genus to be
superior to both species, the necessary and the contingent, in
rank and notin time or anything else. That is the Command of
God - may His name be mighty — which is the Absolute Exist-
ent (hast-i mutlaq), the existent which has come into existence
from non-existence. Under it there are the necessary existent,
which is the [Universal] Intellect, and the contingent existent,
that is, the [Universal] Soul which is under the Intellect. The
Soul has the potential, through effort, to become one day like
its source (asl), justas itis possible for a date-stone to grow one
day into a palm-tree. But it is not befitting for God to be a
genus, because the status of genus is given only to that which
has species under it. The genus then is like the cause and the
species like its effect. It is not befitting for God to be either the
cause or the effect, and it is therefore not appropriate to say
that God is an existent. It should be known that the Absolute
Existent [the Command of God] is originated by Him, and His
ipseity transcends existence [and] its opposite which is non-
existence.
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[42] It should be known further that whatever has one rank is
superior and prior to that which consists of many ranks. The
necessary existent has one rank. The contingent existent, which
is intermediate between existence and non-existence, has three
ranks: the spatial existent, the temporal existent, and the rela-
tive existent. The spatial existent [is exemplified in the
statement] ‘there are dates in Kirman’ or ‘there are stars in
the sky’; the temporal existent [in] ‘there is light in the day’;
and the relative existent [in] ‘man has speech’ or ‘a cow has
hooves’. All these ranks are included in the contingent exist-
ence. [Since] the contingent existent has ranks whereas the
necessary existent does not, we come to know that the contin-
gent existent is lower in rank than the necessary existent and is
dependent on it for existence. The necessary existent is one,
Jjust as the genus of animal, which is like the necessary existent,
is one, whereas bird and rational animal [mankind], which are
species under it, are contingent existents. The existence of bird,
reptile, and man depends on the existence of the [genus] ani-
mal; if you remove the animal, all these species would [also]
be removed. Thus, if in imagination you remove the necessary
existent, the contingent existents would also be removed. At-
tain so that you may know! Recognize so that you may be
liberated!

78 On the Meanings of ‘no-thing’ and ‘is not’

[43] O brother! You asked: ‘How should we understand [the
word] “no-thing” (na-chiz) and how should we recognize “is not”
(nist)? Is there any difference between “no-thing” and “is not”,
or do they have the same meaning as “thing” (chiz) and “is”

(hast)? Explain so that we may know.’

[44] Know, O brother, that a group of people claim that ‘no-
thing’ and ‘is not’ are only two names, otherwise they are one
[in meaning]; similarly they say that ‘thing’ and ‘is’ both have
the same meaning. If you have understood [this, know] that
the word (nam)‘thing’ is not applicable except to the meaning
(dhat) which is attainable (yaftani), and the word ‘is’ is applica-



44 Knowledge and Liberation

ble only to a thing with respect to the present time in which it
is found, not with respect to the past nor with respect to the
future. [This is] because time is of three modes: the past which
has elapsed, the future which is going to come such as tomor-
row or the next year, and the present such as today or this year.
The word ‘is’ is applicable to a thing only with respect to the
present time, not with respect to the past or the future. Thus,
we should not say ‘yesterday is hot’ or ‘tomorrow is cold’; rather
we should say ‘today is hot’ or ‘this year is cold’. It would be
absurd to say that ‘is’ and ‘thing’ are both one and have the
same meaning, or to say that ‘no-thing’ and ‘is not’ have the
same meaning. If it were possible to say so, then [in the case of
‘no-thing’ and ‘is not’] we would have said ‘so and so no-thing’
a thing’ in the sense of ‘so and so does not have a thing,” or we
would say ‘is not belongs to so and so’ in the sense of ‘no-thing
belongs to so and so’; [likewise], if ‘is’ and ‘thing’ were both
one and the same thing, it would have been permissible for us
to say ‘so and so does not have an is’ [in the sense of] ‘so and
so does not have a thing'.

[45] As for the word ‘no-thing’, it should be known that it means
to nullify a thing by applying the prefix ‘no’ (na) to a thing
which has an attainable meaning; otherwise if ‘no-thing’ nec-
essarily had a meaning which could be applied to it or to which
it was possible to indicate, then it would itself have been a thing.
Logically, when the word ‘no’ is prefixed to anything, that thing
should have a meaning; but this is impossible because when
you prefix the word ‘no’ or ‘non’ to one of the things or names,
[you are negating] that particular thing or name to which you
have applied the prefix and not any other thing apart from it.
For instance, if someone says ‘no-wall’, this utterance is not
applicable to anything; or if he says ‘no-cow’ or ‘no-man’, here
ameaning does not become necessary. However, when the word
‘no’ or ‘non’ is prefixed to a name or a thing that comes alter-
nately after another thing and between which there is no
intermediary [state] —such as day and night, blind and seeing,
odd and even - then the name of that [second] which follows
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[the first] becomes established. Thus, if you say ‘no-night’, this
amounts to saying ‘day’, or if you say ‘non-hearing’, this
amounts to saying ‘deaf’, or if you say ‘non-blind’, this amounts
to saying ‘seeing’. But if the word ‘no’ or ‘non’ is prefixed to
the word ‘is’, then inevitably it is applied either to the past or
to the future, and you would have said that something has been
or will be. [The expression] ‘has been’ signifies the past and
‘will be’ the future; the former is a sign of the past and the
latter of the future. [For instance], when you say ‘there is no
night,’ it refers to something which has been in the past or will
be in the future, but does not exist at the [present] time which
is intermediate between these two times; it is a sign of a thing
which has been in the past or will be [in the future].

[46] Thus, we have established that [the meaning of] nist (‘is
not’) is not free from being either time which has passed or
time which has not come, but it is not time in the present. For
instance, in summer you may say, ‘it is not spring, itis Tir-mah,’
in which one [the spring] is past and the other {the first month
of summer] is present; but you cannot say [at the same time]
‘it is not summer,’ because it is the present time and ‘is not’
does not apply to the present. Thus, it has been explained that
the meaning of ‘no-thing’ is not equal to that of ‘is not’ be-
cause the word ‘no-thing’ is not applicable to all the three
[tenses] — that is, you cannot say that ‘no-thing is not,” or ‘no-
thing has not been’ or ‘no-thing will not be,” [whereas ‘is not’
is applicable to both the past and the future]. Attain so that
you may know! Recognize so that you may be liberated!

8% On the Nature of the Human Soul

[47] O brother! You asked about the doctrine of a group who
say that the human soul is nothing but the equilibriuin of
elements (7 ‘tidal-i tabayi ‘), and that when the elements come
together appropriately, they reach a point where movement and
knowledge are generated. [The group] supports this doctrine
by the argument that when the body loses its equilibrium, the
soul ceases to exist. Thus, the soul is nothing but the equilibrium
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of elements, and when they return to their origins, the soul
ceases to exist. If this is so, then you have neither reward nor
punishment [for the soul in the hereafter]. You wanted a
categorical answer to be given in this connection, so that you
may refute this doctrine and have a firm belief in the survival
of the soul, and so that observance of the Holy Prophet’s law
(shart ‘at) becomes pleasant. You will learn that the soul is not
the equilibrium of elements such that when they return to their
origins it ceases to survive; rather the soul is something other
than the equilibrium of the elements. Peace!

[48] Know, O brother, that had there not been ‘how’ and ‘why’,
then all people would have been wise, and had there not been
someone to answer the questioner, then truth would not have
been distinguishable from falsehood. Thus, by divine help, we
say in response to that group who say that the soul is nothing
but the equilibrium [of elements], that this equilibrium which
they claim to be the soul is not free from being either sub-
stance or accident. If the soul is a substance [in] equilibrium,
then it is [different from] the origins from which it comes into
existence, [in which case] it would be the fifth element, not [a
mixture of] the four elements. Then let them show us that
fifth one which comes forth from these four elements but is
not from them, the one which is harmonious whereas these
four are [discordant], so that we may see it as we see these
four. But they are not able to find that harmonious one which
they claim to have come forth from the four elements which
are different and not in equilibrium. They are unable to do so
because it is absurd for someone to say that a body can pro-
duce another body by itself. Thus, it is evident that what they
claim [to be the soul] is not a substance. Had it been a sub-
stance [composed of the elements], it would have been visible
and accessible like they are visible and accessible [to our senses].

[49] Then, inevitably, the equilibrium which they claim to be
the soul will be called by them an accident ( ‘arad). If they say
that it is an accident, then they cannot say that it has action,
because an accident is that which cannot subsist on its own,
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and action does not come into being from that which is not
self-subsistent. Moreover, since the accident itself is an action
[of an agent], it is not possible for that action to produce an-
other action [on its own], just as it is not possible for a body to
produce another body or to be originated by itself. And since
that which is called equilibrium has no action, then those ac-
tions which we find from the soul — such as comprehension of
things, discrimination of one thing from another, and so on —
these do not belong to the equilibrium which they claim to be
the soul. It is evident, therefore, that since equilibrium does
not have action, their claim that it is the soul is false.

[50] Another answer we give to the one who says that the soul
is the equilibrium of elements is that whereas the elements are
hot, cold, wet, and dry, equilibrium is neither hot nor cold,
neither wet nor dry. Had it been possible to originate from
hot, cold, wet, and dry, something which is neither hot nor
cold, neither wet nor dry, then it would also have been possi-
ble for fire to produce cold and for snow [to generate] heat.
But this is absurd and impossible, [just as] it is equally absurd
and impossible to say that something harmonious originates
from different elements and which contains within itself noth-
ing of them. If it were possible for the harmonious to originate
from opposite elements, then it would also have been possible
for something opposite to emerge from the harmonious. Then
there would not be any difference between the one who says
that these four opposites originate a harmonious thing [which
they call the soul], and the one who says that it [the soul] con-
sists of equilibrium and harmony, whose essence is the same
without differentiation, and which originates death as well as
life, blindness as well as sight, health as well as illness. This
argument is absurd and no intelligent person would accept it.
And if, according to their claim, one says that the soul is the
equilibrium of elements, then opposite actions should not come
forth from it because, as we have already explained, the oppo-
site does not come from the harmonious. [But] the soul is that
from which comes both generosity and parsimony, bravery and
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cowardice, piety and impiety, which makes it clear that it is not
the equilibrium of the elements. Similarly, when two white
bodies come together, it is not possible to originate something
other than white, just as when two black bodies come together,
there comes forth nothing but a black thing. [Hence], it is
impossible and absurd to originate something harmonious from
opposite things when they come together; and since the ele-
ments are opposite to one another, it is not possible that from
their gathering there should originate something harmonious
without any differentiation in it.

[51] Thus, we have established that the soul is not the equilib-
rium [of elements]. It is a substance which brings opposite
elements into harmony and puts them together by the power
with which God has endowed it. And great is the wisdom which
appears to the soul in its resurrection after [leaving] the body.
As God says in the following verse after a detailed description
of creation one after the other: ‘And certainly We created man
from a quintessence of clay, then We placed him as [a drop of]
sperm in an unshakeable place, then We made the sperm a
clot, then We made the clota lump of flesh, then We made the
lump of flesh bones, then We clothed the bones with flesh,
then We made him another creation. So blessed is God, the
best of Creators’ (23:12-14). Then He has said: ‘After that you
will most surely die. Then surely on the Day of Resurrection
you shall be raised’ (23:15-16). If this were not the purpose of
creation, then no wisdom would have appeared in this world.
But the soul, which brings together these opposite [elements]
in the body, leaves them again. If it separates from them with
the recognition of the Creator and in obedience and worship,
then it will remain in the eternal world in delight, butif it does
not acquire knowledge and departs in ignorance and disobe-
dience, then it will remain in hell. Attain so that you may know!
Recognize so that you may be liberated!
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9 % On the Soul’s Existence and Self-subsistence

[52] O brother! You asked about the soul: ‘Does it exist or not,
and is it self-subsistent or does its subsistence depend on the
body? Is it from among substances or from accidents® What is
the proof that the soul is a substance and self-subsistent when
we do not find it without a body, and without a body no action
should come forth from it? Demonstrate [the proof] that we
may know.’

[53] Know, O brother, that our bodies are alive because of the
soul, and the proot of the soundness of this statement is that
our bodies are moveable and that whatever is moveable, its
movement is [caused] either from outside or from inside. An
entity whose movement is [caused] from outside is moved [ei-
ther] by another entity, as wind moves a tree or water moves a
water-wheel and a boat, or another entity pulls it towards itself,
as an ox pulls a windlass and a magnet pulls iron. [However],
our bodies move [voluntarily] without being pulled or repulsed
by something else. Since the movement of our bodies is not
[caused] from outside, it must of necessity be from inside. The
movement of an entity which comes from inside is either natu-
ral [physical] or spiritual. [The entity with] natural movement
1s that which never rests and does not alter from one state into
another. As for our bodics, sometimes they move and some-
times they rest as long as the soul is with them, but they become
[inactive] when the soul parts from them. Thus, it is evident
that the movement of our bodies is not due 1o a physical [cause];
had it been physical, they would not become [motionless] by
the separation of the soul from themn. The movement of our
bodies is caused by the soul.

[54] From this explanation it becomes clear that it is the soul
which keeps our bodies alive and that the souls of our bodies
subsist by themselves. The soul is a substance and self-subsist-
ent, the mover and keeper alive of the body. The body is not a
substance, nor self-subsistent, nor is it the mover of a substance,
since the mover by necessity is [another] substance. The soul
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which moves the body is a substance [because] the definition
of a substance is that it admits opposite things, and yet [its
essence always] remains the same; its state does not change
from one to another by admitting them. Thus, the human soul
admits opposite things, such as speaking and hearing, move-
ment and rest, bravery and cowardice, and so on.

[55] As for the statement that the action of the soul does not
come into existence without a body, the answer is that the ac-
tion of the soul is Lo know, and in order to know it does not
need a body. But when the soul wants to portray [the form of]
that knowledge on a [material] body, it seeks the help of the
[human] body which is linked to it, and it is able to do this
because of compatibility [between the two bodies]. Ask so that
you may know! Comprehend so that you may be liberated!

108 On the Definition of Substance

[56] O brother! You asked: “Whar is substance (jawhar), how
many kinds of it are there, and what is each one called? Are we
permitted to call God substance or not?’

[57] Know, O brother, that substance is called genus of genera
or summum genus [that is, the supreme genus], under which
comes everything because all existents are under and within it.
Substance has two species: one is called simple (basit), that is
dispersed, and the other compound (murakkab), which is
mixed. {So] when you are asked what substance is, say that it is
that whose essence is one, which brings together opposite things
without changing its own state. When you are asked how many
kinds of substance there are, say that there are two kinds, one
is simple and the other compound. If you are asked which one
is simple, say that it is the soul; and if you are asked which one
is the compound, say it is this entire world and all things within
it. If you are asked what opposite things the soul has brought
together without changing its own state, say knowledge and
ignorance, goodness and badness, well-being and mischief. And
if you are asked what opposite things has the world brought
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together, say that it has brought together the six directions of
which each one is opposite to another - that is, above and be-
low, left and right, front and back - all three [pairs] being
opposite to one another, like earth, water, air, and fire, or like
light and darkness, which are [also] opposite to each other.

[568] This is the definition of a simple substance and a com-
pound substance, so that you may know that, according to our
explanation of the definition, it is not permissible to call and
know God as substance. When substance has this definition,
then it is defined, and that which is defined is incapable of
coming out of its definition. A definition necessitates a definer
who has enclosed a substance within the domain [of that defi-
nition]. So that the wise may know, [we say]: that which is
[confined] in a definition or a boundary does not deserve to
be [called] God. He who keeps it in its defined boundary is
God who is free from substance and accident, and all things
are contained within the enclosure of His creation. As God
says: ‘He created everything and measured it as ought to be
measured’ (25:2). This is the measure of substance. Study so
that you may know! Recognize so that you may be liberated!

11 #On the Soul’s Relation with the Body

[59] O brother! You asked: ‘How and where in the body is the
human soul? Previously you have established that the movement
of the human body is [caused by the soul] from within. Explain
how [the soul] is inside [the body]? Is it like someone who is in
a house, and if that is the case how is it that when its ways are
closed, the soul can leave the body all at once?’ Peace!

[60] Know, O brother, that one entity can be within another
entity in twelve different ways: first, it is as a part in the whole,
such as a hand or a foot in the human body; the second is as
the whole in the part, as is the human body in its organs, which
is the totality of the organs; the third is as water in a pitcher;
the fourth is as an accident in a substance, such as the white-
ness of hair in old age; the fifth is as one thing mixed with
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another, such as vinegar and honey which is called oxymel; the
sixth is as a captain in a ship; the seventh is like a king in a
country; the eighth is like a genus in a species such as animal
in man, that is to say, man is a species of animal and animal is
included in man; the ninth is like a species in a genus, as man
is in animal; the tenth is as form in matter, as is the form of a
signet ring [set] in silver; the eleventh is as matter in form, as is
silver in the form of a signet ring; and the twelfth is as an entity
In time.

[61] It is inevitable, therefore, that the soul in the body must
be like one of these [twelve] ways which have been mentioned.
We say that the soul in the body is not like a part in the whole,
as is a hand in the human body, because the hand is of the
body but the soul is not of the body. Also, the soul in the body
is not like the whole in its parts, because the whole of the or-
gans is the body, that is, the body is nothing but the organs,
but the soul itself is not the body, rather it is a different sub-
stance. Also, the soul in the body is not like water in a pitcher
or jar, [because] the jar or pitcher is a place for water, but the
soul does not need a place [in which to locate itself]. Also, the
soul in the body is not like a captain in a ship, in that the cap-
tain is in one place and the rest [of the ship] is devoid of him,
but in the human body there is no place devoid of the soul; if a
place were to be devoid of it, that place would not be alive and
moveable. Also, the soul in the body is not like an accident in a
substance, because the soul itself is a substance and not an ac-
cident; and when an accident leaves a substance, the substance
remains in its state, but the body does not remain in its state
when the soul leaves it. Also, the soul in the body is not like
vinegar and honey in oxymel, because vinegar and honey have
both changed from their states; wherever such a thing is mixed
its state changes, as when you mix vinegar and water neither
remains in its previous state, but the soul and the body remain
in their state despite being mingled. Also, the soul in the body
is not like a species in a genus as man is in animal, in that both
are alike in eating and reproduction, but the soul leaves the
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body and is [therefore] not its species. Also, the soul in the
body is not like a genus in a species as animal is in man, since
genus and species are linked together in many aspects except
in their form which is different, but the soul has no connec-
tion with the body as a genus because the soul is subtle and the
body is dense. Also, the soul in the body is not like an entity in
time, because time is prior to an entity which is in time and
comes into being in time, but the body has not been and is not
prior to the soul.

[62] We say, therefore, that the soul in the body is like a subtle
form in dense matter, as is the form of a signet ring in silver,
because the soul is subtle like the form and matter is dense
like the body, and the soul is not the body. Ask so that you may
know! Learn so that you may be liberated!



PART III

Physics

12 #On the Generation of the World

[63] O brother! You asked: “‘What is the proof that the world is
generated (muhdath) and has an originator? A group of people
say that it is eternal and has neither a beginning nor an end.
They argue that it is not possible for a thing to increase or
decrease in the world, and that whatever appears to us as
increase is [derived] from it, because [all] productions and
existents come out of the four elements. Anything which does
not increase or decrease is therefore eternal, without beginning
or end. In the assertion of this argument, there lies the
falsification of religion and the affirmation of unbelief (kufr).
We wished that a peremptory explanation be given about the
generated nature of the world, so that thereby the heart of the
believers may be strong and religion become venerable to all,
and we may, God willing, have the reward of both the worlds.’

[64] Know, O brother, that the world in its entirety is a body:
one part of it is inanimate, another part is vegetative, and the
third is animal. Whatever part of it is inanimate, such as stone,
sand, dust, water, and so on, is not free from gathering together
and dispersing, from movement and rest; that which is vegeta-
tive is not free from growing and decreasing; that which is
animal is not free from life and death, health and illness, ap-
pearing and disappearing; and that which is human is not free
from the states mentioned [above], as well as from knowledge
and ignorance, pain and comfort, and so on. [All] these states
which we mentioned are generated, and the proof of their gen-
eration is that each one of them disappears when its [opposite]
equal appears in the body, because it is not possible for these

54
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two states to be together in one body, or to describe the body
in terms of both of these states. Thus, the body is either move-
able or immovable, and man is either wise or ignorant, either
ill or healthy, and it cannot be said that an ill person is healthy
or that a moveable thing is immovable. When such is the state
of a body, and the world is a body, it is not free from genera-
tion. Thus, it is evident that the world is generated, because it
is a body that accepts the states of generation.

[65] The second proof for the generation of the world is that
[since] the world is a body, and a body is not free from move-
ment and rest which are both generated [states], anything that
did not exist prior to a generated state must itself be gener-
ated. [As] the world did not exist prior to movement and rest,
we know that it is generated because it resembles [these gener-
ated states].

[66] The third proof of the fact that the world is generated is
that increase and decrease continue to take place in the ele-
ments which are its parts, and similarly in plants and animals.
That which is subject to increase and decrease is generated,
because the condition of the generated is that [previously] it
did not exist, then it came into existence. Since the attribute
of increase means the becoming of a thing which [previously]
did not exist, and the attribute of decrease is the disappear-
ance of a thing which had existed before, the world in which
these two generated attributes take place is therefore inevitably
generated.

[67] The fourth proof is that all things which are existent indi-
cate someone who has existentiated them. For instance, speech
is one of the existent things, and writing is also an existent
thing, [although they are] far away from each other in [the
nature of] their existence, and both indicate their existentiator
[that is, the human being]. This world in its totality is an exist-
ent, and even though there are [many] opposite things in it,
everything in it indicates its existentiator. Since every existent
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has an existentiator, it is evident that the world has an
existentiator, and that which has an existentiator is generated.

[68] The fifth proof we assert to the Dahrites [materialists] is
that the world is not free from one of these two states: either it
has never been subjected to generation or it is subjected to it.
If they say that it has never been subject to generation, then we
see that the [changing] state of the world — which alternates
between cold and heat, light and darkness, production [and
dissolution], and so on — establishes them to be liars. And if
they say that the world is subject to generation, then a thing
which is subject to generation must itself be generated, because
such [states] do not occur except in a generated entity, whereas
the state of the eternal does not change. Hence, the world which
accepts [such states of] generation is [necessarily] generated.

[69] The sixth proof for the generation of the world is that
whatever exists in it is under the four elements, which [by their
very nature] keep apart from one another. But when these el-
ements gather together in plants and animals, we know that
they do not come together because of their natures; rather
there is something which brings them together by force. Thus,
the world [is held together] by a force, and whatever is forced
is generated because the enforcer precedes it. Study so that
you may know! Recognize so that you may be liberated!

138 On the Two Kinds of Matter

[70] O brother! You asked: ‘What is hayula (matter), of how
many kinds is it, and what is [meant by] this name? Show us so
that we may know.’

[71] Know, O brother, that the word hayula is taken from Ara-
bic; in Persian it means the prime formation (arasta-yi awwal).
Hayula or matter is of two kinds, one is absolute and the other
is relative. The relative is like wood to a chair, that is, wood
which is prepared and arranged to form a chair. Similarly, the
[relative] matter of a signet ring is the silver which has been
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prepared and arranged [to make it]. The absolute is that which
is not perceptible without form, [unlike] wood and silver which
are perceptible without the forms of the chair and the signet
ring. [This] absolute matter which is intelligible [to the intel-
lect] but not perceptible [to the senses] is called prime matter
(hayula-yi nukhust). [In the case of relative matter], the chair is
perceptible, the wood which constitutes its matter is also per-
ceptible, and we know that first there was the wood from which
the chair was made. [In the case of absolute matter, its rela-
tion] to the elements is like that of wood to the chair, since we
know that wood is grown from earth with the help of water, air
and fire.

[72] The [four] elements also need matter, because each of
them has length, width, and depth, and it accepts heat, cold-
ness, wetness, and dryness. We say that each of these four
elements also needs matter in order to embrace length, width,
and depth which are all subtle [properties, just as] heat, cold-
ness, wetness, and dryness also need something to accept them.
When wood takes the form of a chair, the term ‘wood’ is super-
seded by the term ‘chair’ which is given to it. Similarly, prime
matter whose existence can be established by the intellect, when
it takes length, width, and height, it inevitably becomes the
fourth of these three properties, because for it to accept [these
dimensions], first there has to be a thing. Thus, that thing is
absolute matter in which these properties reside, and when
they appear in it, then the term ‘matter’ is dropped and the
body’s name applied to it. That prime matter is intelligible and
not perceptible, and the perceptible is indication of the intelli-
gible. Ask so that you may know! Recognize so that you may be
liberated!
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14% On Form and its Relation to Matter

[73] O brother! You asked: ‘What is form (surat), of how many
kinds is it, and what is each one called? Why are form and matter
mentioned together? If they cannot be separated from each
other and found separately, then why do they have two
[different] names? Explain so that we may know.’

[74] Know, O brother, that form, which is called chikra in Per-
sian, is not perceptible without matter. But form without matter
is intelligible to the soul, just as the form of a chair is first [con-
ceived] in the soul of the carpenter, then he brings it forth on
wood which is its matter, [at which point] it becomes possible
for the senses to perceive it, as has already been discussed. In
[our response] to the inquiry on matter, we have explained
that relative matter [is perceptible to the senses] because it is
like the wood of a chair or the silver of a signet ring, but abso-
lute matter is intelligible only to the intellect. Similarly, form is
also of two kinds: one is relative and the other absolute. The
relative is like the [form] of a square or a sphere in a thing, or
other shapes such as that of plants and animals, of which each
has a specific form which does not disappear unless that thing
disappears [too]. Just as the [form] of a square object does not
disappear from it unless it disappears or assumes another form,
similarly, so long as plants and animals do not change from
the state in which they are and do not become other things,
their forms do not leave them. Thus, we say that relative form
is that which does not leave a thing except by the disappear-
ance of that thing.

[75] The absolute form of a thing is that by which it is distin-
guished [essentially] from another thing — just as the absolute
form of gold is in its pulverized and melted state, which is its
essence (ma ‘ni) by which it is distinguished from wood and
stone —and that form is intelligible. Similarly, the absolute form
of silver is that essence by which it becomes distinguishable
from gold and lead. In logical definition, every absolute form
is called differentia (fasl), namely, that essence of a thing by
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which it is distinguished from another thing; [and] each one
of these forms [is divided into] branches (furu ). In the physi-
cal world whatever exists has a form and is recognized by that
form. And it is God — may He be hallowed — who joins in a pair
the subtle form with dense matter, because both subtlety and
density are originated by Him with His perfect wisdom. He has
joined form with matter in such a way that the creatures are
unable to distinguish one from the other with either sense or
estimation. God, to whom belongs this creation, is free from
resembling His creations such as matter and form which are
His possessions. Study so that you may know! Recognize so that
vou may be liberated!

15% On the Movement of Material Particles

[76] O brother! You have asked that when the sun shines
through the window of a house, why is it that we can scc particles
(dharraha) on the line [of its rays] and not in other places, and
what is the source of these particles moving around in the air?
Some of them move in every direction and some of them
circulate as they move towards the earth. Why do they all not
move in one direction if their origin is one? Peace!

[77] Know, O brother, that the particles which you see moving
in the air are minute grains of soil eroded from the earth by
the air which surrounds it. These particles, which are extremely
tiny, hang in the air because of the [relationship] in lightness
between them and the air. Since air is light and soil is heavy,
that part of the soil which is pulverized becomes mixed with
the air. Also among the particles are fragments of leaves and
hair from plants and animals, which receive their [sustenance]
from water and soil. [When] leaves and hair [disintegrate],
whatever comes out of them, the part that belongs to water
turns into vapour, and the part that belongs to soil, which is
extremely tiny, is moved, embraced, and carried away by the
air. Air is a light, moist, and humid body. The vapours which
arise from earth and water [in the form of] mist and clouds
are moved by the air. [Similarly], from the smoke which rises
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from the burning of plants, whatever is moist in it turns into
vapour, and whatever is dry turns into particles of dust. Since
the particles are extremely light and tiny, the air receives them,
and they [fill] the entire [atmosphere] of the world.

[78] These particles cannot be seen in the desert because of
the uniformity of the light of the sun and the colour of [the
particles in] the air; since the particles are of the same colour
and not opposite to one another, they are not discernible.
However, when sunlight enters a house through a window, its
line of radiation is illumined and the particles on that line be-
come bright, in the same way as other bodies become lit up by
the sun; but these particles are extremely tiny and pulverized.
When the entire house except for that one line of light is dark,
the light becomes condensed in the darkness, thus making the
particles visible. Since darkness is opposite to light and keeps
light away from itself, when light [emerges] separate from the
dark, it becomes visible. In this way one opposite is recognized
from another.

[79] With regard to your inquiry that if all particles are from
the earth, why some of them come down and some move in
other directions, the answer is that the particles of earth, plants,
and animals carried by the air are different [in size and weight]:
some of them are smaller and others bigger, because the plants
and animals [from which they come] are similarly small and
large. The particles of leaves and hair from plants and animals
which are stronger are larger, and of those which are weaker
are smaller. Those particles which are smaller and lighter move
around in the air, whereas those which are [larger] and heavier
incline towards the earth.

[80] The same is the case with the breath of man which during
winter comes out from the mouth [in the form of] vapour and
can be seen because the air is cold; but the breath cannot be
seen in summer. The reason for seeing it in winter is that those
vapours which emerge from the mouth are warm and opposite
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to the air of winter which is cold, [thus making] the breath rise
in the air due to the heat which is in it. The breath is opposite
to the cold air of winter in two ways, in warmth and pressure,
and because of these states of opposition, it is condensed be-
tween them and becomes visible. [Normally], two opposites
do not accept each other, the one keeps away from the other,
but when they come together in one place, they become vis-
ible to the sense of sight. Study so that you may know! Recognize
so that, God willing, you may be liberated!

16% On the Physical and the Spiritual Worlds

[81] O brother! You asked: ‘What is the {meaning of] ‘alam
[world] and what is that entity to which this name applies? How
should we describe the world in its entirety? And how many
worlds are there? Explain so that we may recognize.’

[82] Know, O brother, that the name ‘alam is derived from
[the word] ‘ilm (knowledge), because the traces of knowledge
are evident in [all] parts of the physical world. Thus, we say
that the very constitution (n:had) of the world is based on a
profound wisdom. [This is demonstrated, for instance] in the
pairing of the [four] elements, each one of which is harmoni-
ous with and different from the other. [Thus], fire and air are
a pair with respect to heat, but different from each other with
respect to wetness and dryness; water and air are a pair with
respect to wetness, but different from each other with respect
to heat and coldness; water and earth are a pair with respect to
coldness, but different from each other with respect to wetness
and dryness; earth and fire are a pair with respect to dryness,
but different from each other with respect to coldness and heat.

[83] So it is because of this pairing of the elements that the
world remains stable and does not disintegrate, and it is be-
cause of the differences and separateness between them that
they oppose one another and do not mingle or become one. If
all of them had become one, then the products of this world,
which are the plants and animals, would not have come into
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existence — just as children do not come into existence either
from a man or a woman alone, unless there are two persons
who are in accord with each other on the one side, and differ-
ent on the other side. Thus, a child is born from a man and a
woman who are in accord with respect to species and different
with respect to [gender], but if they are in accord in both spe-
cies and [gender], a child does not come into being. [The same
is the case with] the pairs [of elements] which we mentioned.
Thus, it is difficult to count the traces of knowledge and wis-
dom which are [to be found] in the constitution of the world.

[84] There are similar traces of knowledge in all parts of the
world, such as in the status and limit of each of the elements,
and in the movement of each planet in its sphere according to
its pace (raftan). These traces of knowledge are similarly vis-
ible in the products of the world, such as the way every plant
protects its fruit and seed, and absorbs heavenly and earthly
benefits to itself. They are also visible in animals, such as the
way they recognize how to escape [from danger], to protect
their mates, and to keep themselves away from opposite spe-
cies in mating, so that one species of animals does not mate
with a different species and mingle with it.

[85] Thus, we say that the name ‘alam which is applied to the
world is with respect to the ‘m [knowledge manifest in it].
The entire world is encompassed by the attribute [of being]
either beneficent or beneficiary, and the physical world [con-
sists of] nothing but these two attributes. For instance, the
spheres and the planets above are beneficents, and the ele-
ments below are beneficiaries. It is these two attributes which
constitute the world, and nothing but these two kinds of at-
tributes which we mentioned encompass the world. The
spheres, planets, elements, plants, and animals are all included
in these attributes. When someone says that if the attribute of
the world is to be either beneficent or beneficiary, then a
teacher and his pupil also [constitute] a world, since one [of
them] is beneficent and the other beneficiary; and so do ani-
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mals and plants [constitute] a world. Such syllogisms are many
and it is therefore not appropriate for someone to say that there
are no worlds other than this one. We will answer him that all
those things which we mentioned are within this world; they
are all parts and individuals of the world. And [the relation
between] the whole and the part is like this: just as the entire
[human] body consists of the head, hands, abdomen, back,
and feet, which all together constitute the human body, simi-
larly the spheres, planets, elements, plants, and animals
together constitute the world, and the whole world consists of
these parts which we mentioned. [This is one of] the explana-
tions of how one thing can be in another thing.

[86] Just as there are two [kinds] of entities in this world, there
are also two [different] worlds: one of them is the lower, physi-
cal, and dense world which we perceive with the senses, and
the other is the higher, spiritual, and subtle world which we
seek with [our] subtle souls. If [someone] asks what proof do
you have that there is a world other than this world, we answer
that we find in this world [certain] things which are not from
it and do not belong to it, such as the rational soul and the
comprehending intellect which constitute man. The [physical]
world itself is devoid and deprived of these two noble things
that are linked with our dense body which is like this [dense]
world, and keep it living, moving, and producing. [The soul
and the intellect] have exalted the human body over [other]
parts of this world, because the parts of this world are the [four]
elements without knowledge, whereas our body [consists of]
these elements with knowledge. And he who knows is better
than he who does not know, as God says: ‘Are those who know
and those who do not know alike? Only the men of intellect
remember’ (39:9). Thus, our bodies are superior to this [ physi-
cal] world of ignorance.

{87] When we find that these two noble things, the soul and
the intellect, are linked with the dense body which is a part of
this world, we come to know by this proof that [the Universal
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Soul and the Universal Intellect] of which our souls and intel-
lects are parts, are also linked with this world; and the world is
stable and alive because of them, just as our body is stable,
alive, and noble because of our soul and intellect. Our body is
nobler than this world because of the fact that this world in
relation to the Soul and the Intellect is like a tree from its seed,
and man is the fruit of it. Even though the tree is bigger than
the fruit, in reality the seed in its totality is in the fruit when it
appears, not in [any other part of] the tree. Since this [physi-
cal] world has the two attributes of being beneficent and
beneficiary in shape and form, as we mentioned, the [spiritual]
world which is the seed of this world must also have the same
two attributes. If that subtle and hidden world which is the
higher world did not have these attributes, then this dense and
apparent world, the physical world which has come forth from
that world, would not have come into existence with the same
attributes.

[88] We say therefore that the subtle world also must have these
two attributes of being beneficent and benetficiary. The benefi-
cent is the Intellect and the beneficiary is the Soul, as we see in
the apparent state [of human beings] that the ignorant soul
becomes wise by receiving beneficence from the intellect. If
someone asks what is the proof of the fact that the subtle world
is nothing but the Intellect and the Soul, that the one is be-
neficent and the other beneficiary respectively, since there are
many things in this world which are not in that world, we will
answer him and say that the final product of the world is man-
kind, and what appears in the end is the proof of its origin. Just
as when an almond tree or a walnut tree bears fruit, the wise
know that the fruit has appeared because almond and walnut
were planted in the beginning. The human being, who is the
final product of the world, is born with respect to the body as
either a man or a woman, or with respect to the soul as either
a teacher or a pupil, so that from the physical pair the physical
world [may become prosperous] and from the spiritual pair
the world of religion may become prosperous.
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[89] The first physical pair is Adam and Eve, [and] the spir-
itual pair is the natig (enunciator-prophet) and the asas
(founder-imam). Just as physical generation is impossible with-
out pairing, spiritual generation, that is, the production of
knowledge, is impossible [without pairing]. But this [spiritual]
pair did not learn from anyone, rather their knowledge was
given (ta idi). [Furthermorel], the hidden ones are under the
apparent ones, the proof of which is what God says about the
attributes of both the worlds in these verses: ‘By the night when
it enshrouds, and by the day when it appears radiant, and by
that which created male and female’ (92:13). We say that the
attributes of both the worlds are mentioned in these verses, in
which there is an adjuration [from God]. The other world is
hidden like the night and this world is apparent like the day,
and that which created male and female is the Divine Com-
mand. In the spiritual world the male in reality is the Intellect
and the female in reality is the Soul; and in the world of reli-
gion the male in reality is the natig and the female in reality is
the asas. In the physical world that which is the best of its prod-
ucts is the human being who, according to these attributes,
comes either as a man like the Intellect or as a woman like the
Soul. Man comes like the higher [intellectual] world and
woman like the lower [spiritual] world; the former is benefi-
cent like the spheres and planets, and the latter is beneficiary
like the elements.

[90] Thus, we have established that there are two worlds, and
the attribute which has surrounded both is that of being either
beneficent or beneficiary. Ask so that you may know! Recog-
nize so that you may be liberated!

17 % On the Ascent and Descent of Water

[91] O brother! You asked about water: ‘When it comes down
from above it relies upon the earth, as we see when it erodes
stones and soil until it reaches low land; [but] when it rises to
the peak of a mountain, it does not rely on the earth and stones
but rises through the air, as we see when clouds and fog ascend
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to the peaks of mountains and carry water there. According to
wisdom and logic, if water relies on solid earth to come down,
then it should also rely on the earth when it goes up, because it
is easy for water to come down in comparison to going up; then
why is it that in a state of ease water relies on the earth, butin a
state of difficulty, on the air. Show us!’

[92] Know, O brother, that water is intermediate between [the
elements of] earth and air. Do you not see that wherever all
three come together, the earth is below, the water in the mid-
dle, and the air above them? If water were not intermediate
between these two opposites, the conflict between them would
have never ceased, because air is hot and wet, [whereas] earth
is cold and dry, and both are hostile and opposite to each other
in all aspects. Do you not see that when air and earth are in-
volved in discord, how much they agitate, and the dust and
disturbance do not stop until water mediates between them?
Now, as we have mentioned, water is intermediate between
earth and air, and this is according to the divine command.
Since air and earth are opposite to each other, whenever water
comes down from above, it relies on earth, [but] when rising
up it has necessarily to rely on air which is opposite to earth.
This is an answer which is weighed in the balance of intellect.

[93] If you are asked, when water comes down, why does it not
rely on air so that when it goes up, it could have [conversely]
relied on earth, we say that according to astronomy, water is
like a man standing on the earth, on one side of whom there is
a lofty minaret, and on the other a deep well. When he wants
to go to the heavens, inevitably he has to go up the minaret,
but when he wants to go to the centre of the earth, by necessity
he has to go down through the well. Thus, that minaret is the
air, one end of which is placed on water and the other is linked
to the heavens through the sphere of ether, which is the centre
of fire. And the well is this earth, one end of which is placed on
water and the other end in a very far distant place from the
fire, which is the centre of the earth, the point towards which
all parts of the earth are inclining. That point is imaginary and
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not a physical one. When water wants to be closer to the heav-
ens, it should ascend via that minaret, one end of which is linked
to water and the other end to the heavens. That minaret is the
air. [But] when water wants to go down, it should do so via the
well [one end of which is linked to the centre of the earth
and] the other end to [water]. This is the cause. Recognize so
that you may know! Learn so that you may be liberated!

18% On the Precipitation of Water

[94] O brother! You asked: ‘Sometimes water ascends to the
heavens and falls on the peaks of mountains, and sometimes
from [there it] comes down to the lowland. These two actions
are opposite to one another, and opposite actions are performed
by an animal which moves by its will, but you have explained
earlier that the elements are not animals. Further, why is it that
when water comes down, it is in the same [liquid] form, but
when it goes up it is not in the same form, rather it is vapour?
And why is it that water which comes down is more than what
goes up, because huge streams always flow down, but clouds go
up [only] occasionally? Thus, from where comes this addition
[in the amount of water] by which the river increases? Explain
so that we may know.’

[95] Know, O brother, that the movement of the elements is of
two kinds: one is compulsive (gasrz) and the other natural
(tab 7). As for the natural movement, it is like the inclination
of water and earth towards their centre which is in the middle
of the earth, and like the rising of air and fire to the edges of
the world which is the centre of fire and the sphere of ether.
The compulsive movement is like the ascent of clouds and fog
from water towards the heavens, like the descent of fire from
the ether through the light of the sun and stars, and like the
rising up of a stone which man hurls into the air. Thus, we say
that the ascent of clouds upwards is a compulsive movement,
because when the heat of ethereal fire reaches the earth
through the light of the sun and stars and warms the earth, the
heat wants to return to its origin which is the fire. When the
heat goes upwards, the subtleties (latafat-ha) of water and earth
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which have absorbed the heat rise with it, and because of their
compatibility with heat, they rush [upwards] towards the ether,
and the heat becomes a mount for them.

[96] The rising of the subtlety of water upwards is [in propor-
tion to] the power of the fire which it receives, for nature has
made it to incline towards fire and become hot. Thus, as soon
as hot water begins to turn cold and heat is separated from it,
the heat alone goes towards the ether which is its origin, and
the water alone returns naturally towards its centre which is
the earth; just as a stone when it is hurled towards the heavens,
goes up because of the vehemence and force [behind it], and
it comes [down] by natural inclination when the substance
[momentum] of force has ceased in it. If both these opposite
movements of earth and water [had been caused internally]
by their natures, they would have been animals, not single ele-
ments; but the ascent of water upwards is a compulsory
movement and its descent is a natural movement.

[97] As for your inquiry [of why is it] that when water comes
down it is the very same ( ‘ayn) [liquid], but when it rises up it
is [in the form of] vapour, the answer is that when water rises it
goes from the centre of density to the centre of subtlety, but so
long as it does not acquire subtlety it cannot rise towards the
fire which is subtle and invisible. When water is heated by fire
and becomes hot, it changes its state [from dense to subtle],
becomes invisible and adjoins the fire, after which it can rise
towards the centre of the fire. However, when it descends, it
has to come down from the centre of subtlety towards the cen-
tre of density, but as long as it does not become dense as before
and the heat does not separate from it, it cannot return to the
centre of the earth.

[98] With regard to your inquiry [as to why] the water which
comes down [appears] more than that which rises, the answer
is that the [total] quantity of water which God created has never
increased or decreased a drop. When we see that snow remains
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for many years on the peaks of mountains without melting,
even though streams always flow from it, we know that there
are many wide and open ways for water to rise; the water on
the entire surface of the earth turns into vapour and rises in all
places, scattering constantly. But [there are some places where]
the water of rivers does not flow more than eighteen or twenty
parasangs [= 94-105 km], and in such places as the Hijaz water
does not flow at all and there is no river for 500 parasangs [=
2615 km] of the earth. But when the waters of rivers from dif-
ferent places gather [in one place], the inexperienced and
untaught soul thinks that the water of rivers is more than the
water from snows and rains. However, if someone experiments,
he finds that [sometimes] rain comes down gently and
smoothly, creating a little moisture on the ground, and yet from
the same rain such a huge flood can come that [even] moun-
tains and deserts cannot bear [its deluge]. You should know
that from every mountain these rivers come down little by lit-
tle, until they become great [and mighty torrents].

[99] Thus, when vapours rise up from the earth and water, and
become scattered in the capacious air, they remain there as
long as the air is hot and dry by the power of the sun, until the
time when the sun inclines to the south and the heat starts to
decrease; then those [warm] vapours become cool and they
fall back [little by little] on the earth in the three seasons of
autumn, winter, and spring, as can be seen. These are the an-
swers to your three inquiries. Ask so that you may know!
Recognize so that you may be liberated!

19% On the Scales of a Balance

{100] O brother! You asked about light and heavy things which
are weighed in a balance. You asked: “Why does the scale of a
balance in which there is a light thing ascend and why does the
one in which there is a heavy thing descend?’ You wanted to
know the reality of this [phenomenon], although it is well
known among the people and everybody testifies to it. But you
want to know it with insight (basirat). Peace!
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[101] Know, O brother, that a wise person is the one who does
not accept taghd, which means to believe in a thing unknow-
ingly, and the one who believes in it is a liar, according to what
God says: “When the hypocrites come to you, they say, “We bear
witness that verily, you are the Messenger of Allah.” Verily, Al-
lah knows that you are His Messenger, and verily Allah bears
witness that the hypocrites are indeed liars.’ (63:1) In this verse,
the judgement is passed that he who believes in a thing un-
knowingly is a liar. And this question which you have asked is
not hidden from many people.

[102] Whoever has a little understanding admits that when
you place two things on the scales of a balance, the heavy one
descends and the light one ascends. It is possible to know the
reality of this state when you know that from among the four
elements the heaviest is earth, which has taken its place in the
middle of the world and displaced the other three elements;
then comes water which is lighter than earth and rests on its
surface; air which is lighter than water and rests on its surface;
and fire which, being the lightest, is at the edge of the world.
Thus, earth is absolutely heavy and fire absolutely light, and as
for the remaining two, water and air, their lightness and heavi-
ness are relative. Thus, we say that water in comparison to earth
is light, butin comparison to air it is heavy, and air in compari-
son to water is light but in comparison to fire it is heavy. If you
want to know how water compared to earth is light and com-
pared to air heavy, then note that the place of water is above
the earth and below the air, which is akin to water saying, ‘Be-
low me is the earth because I am lighter than it, and above me
is the air because I am heavier than it.’ Similarly air, by its [po-
sition] between water and fire, says, ‘I am lighter than water
which is below me, but heavier than fire which is above me.’
Therefore, O brother, you should not think that air is extremely
light. Had it been so, it would not have laid on the surface of
the water and the earth.
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[103] Suppose someone says that if the connection of air with
water and earth is the proof of its heaviness, then it is also con-
nected from above with fire, which is the proof of its lightness,
and by these two proofs it may be both light and heavy — but
this is contradictory. The answer is that air is a body which has
length, width, and height, and one end of it is connected with
fire, not because of the fact that it is extremely light, but be-
cause of the fact that this world is filled with the four elements
and no place in it is empty of them. [The space] between wa-
ter and ethereal fire is filled with air, the particles of which lie
upon one another. The particles of air which lie on the surface
of water do not allow those particles which are above them to
descend, just as those particles of earth which are closer to the
centre of the earth and have become [firm] like pillars do not
allow those particles which are on the earth’s surface to de-
scend there. Such is the position of earth and air. But when
the air moves, its upper particles descend and lower particles
ascend, because it is a fluid element, just as if you bring out the
lower parts of earth, the parts which are above them will take
their place. From this [explanation] you know that the state of
air is like that of earth, for it is a body [like earth], but it is
[light in relation to earth and] heavy in relation to fire.

[104] Once this order [of the elements] is understood, we say
that when two things are placed on the scales of a balance, one
light and the other heavy, the scale which is heavier descends
and the one which is lighter ascends, because the light and the
heavy have been lifted and weighed together from the same
level of the earth, which is the centre of gravity. [Itis] then by
necessity that the heavier one descends and the lighter one
ascends and rests, just as light water rests on heavy earth. Ac-
cordingly, the heavier one which descends towards the earth
says, ‘My place is lower than yours and I am more deserving to
be at the centre of gravity which is the earth than you because
you are light.” And the lighter one which ascends towards the
air says, ‘My place is higher than yours and I am more deserv-
ing of the centre of lightness which is the fire than you who are
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heavy.” If you drop these two things, of which one is heavier
than the other, from the same level in the air, the heavier one
descends earlier to the earth, [just as] if vou drop an apple
and a leaf from the same level on top of an apple tree, first the
apple descends to the earth [and then the leaf], because the
air is compatible with the leaf in lightness and accepts it for a
while. Thus, we say that the lighter thing inclines towards the
earth from the balance, but since the heavier deserves to de-
scend more quickly to the centre of gravity which is the earth,
the beam of the balance with which [light and heavy things]
compete, denies equality to [them]. Having become like a pil-
lar, it does not allow the light to descend in place of the heavy
one, just as those particles of earth which are at the center of
the earth do not allow the upper particles to replace them.
Recognize so that you may know! Study so that you may be
liberated!

20 % On the Growth of Plants and Trees

[105] O brother! You asked about plants from grass to the
biggest trees, and you wanted to know why is it that when a tree
grows it stretches out its head towards the heavens? [Also], what
is wood produced from, since it resembles neither earth nor
water?

[106] Know, O brother, that the science of the recognition of
elements is extremely noble and has numerous benefits, be-
cause the physical world, the foundation of which is the
elements, is like the body to the spiritual world, and unless the
body is recognized, there is no way to recognize the soul. Just
as action appears through the mediation of a body, inevitably
itis this world through which the spiritual world can be recog-
nized, and to know the existence of that living abode is possible
[only] by knowing this inanimate (murda) abode. And it is by
the recognition of both the worlds that the tawhid, the One-
ness of God, can be established and His majesty and grandeur
[be recognized] — may His power be glorified — because this
very physical world persists for the attainment of that invisible
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world, so that [this world] may lead [us] to its recognition.
[Therefore], he who does not know the world of the elements,
his soul remains chained and confined by them, and he be-
comes blind in the next world. As for the king who rules [over
this world of] elements but is negligent, he is {even] more blind,
as God says: ‘And whoever is blind in this [world], he is [also]
blind in the hereafter, and far astray from [the right way].’
(17:72)

[107] The example of the world of elements in the Kingdom
of God is like the doorkeeper of a king to whom none of his
subjects has admission without his knowledge; and the spir-
itual world, whose power and command are enforced in the
world of the elements, is like the chamberlain of the king.
Whoever does not know the doorkeeper of the king, nor his
chamberlain and entourage, how can he know the king’s maj-
esty, grandeur, and power? Woe to the one who, without
recognizing those who issue the command of God, thinks that
he has recognized God! And it is inevitable that the one who
seeks the path of tawhid without learning will fall into tashbih
[anthropomorphism] or ta il [denial of God’s existence]; for
as He says: ‘And they made some of the servants of God His
partners. Verily, man is clearly ungrateful.” (43:15)

[108] Thus, it should be recognized that the work [of the world]
is of two kinds: one is called natural and the other artificial. As
for the natural, it is like the coagulation of gems in mines, and
like [the growth of] plants and animals which are apparently
produced by the elements. As for the artificial, it is [the pro-
ductive work] which animals do, such as man. Further, the work
which animals do is of two kinds: one is intermediate between
the natural and the artificial, as is characteristic of a bee which
makes honey, an oyster which makes pearls, a deer which makes
musk, and a silk-worm which makes silk; the other really artifi-
cial kind [of work is that] which man does, such as [the
production of] numerous crafts. The natural work and that
which is intermediate between the natural and the artificial is
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all transmuted from its origin, just as natural things like gems,
plants, and animals are transmuted and changed from the four
elements into another state. Even though the matter of all
[these things] is from earth, water, air, and fire, all [of them]
are transmuted to the extent that gems, plants, and animals do
not resemble these four [elements] in the external state. That
which is intermediate between the natural and the artificial,
such as honey, pearls, and musk, is also far from resembling
the elements, because the animals [which produce these things]
have superiority over the elements by virtue of the fact that
they are living things who have ceased to resemble the elements;
thus, their work also has superiority over the work of the ele-
ments. As for the really artificial work, some of it is transmuted
and some not transmuted; these are the crafts of man which
are produced from these [natural and artificial] works of ele-
ments and animals, and mankind benefits from both of them.

[109] Thus, there is something in the work of man which re-
sembles the work of the elements, such as the making of glass
from stones and plants, or cornelian [agate] from one of the
[different] kinds of stone, and enamel-work; all these things
are artificial which resemble the natural. Again, among the
works of man, there is something which resembles the work of
animals, such as the making of butter from milk, or earthen-
ware from earth and water, and producing [the colour] indigo
from blue and yellow; all these crafts of man are transmuted
from their origin like the natural. Also, there are things in the
crafts of man which are transmuted from their origin, but be-
cause of the [application] of man’s craftsmanship upon it, the
original [material] becomes nobler, such as the manufacture
of arms from iron, by which the product of iron becomes equal
to silver, or like the weaving of brocade from silk and the mak-
ing of precious garments. We say, therefore, that as man is the
fruit of this world and all the powers of the world are gathered
in him, [the works of all] the elements and animals are also
gathered in him. However, because of his superiority over the
animal kingdom due to the rational soul, he [is also capable
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of] other crafts which resemble neither natural nor artificial
crafts, such as to cut iron with iron, to mate the horse with the
donkey in order to produce a mule, to command warrior-birds
like the falcon to work, and to subjugate strong wild beasts like
the elephant and the lion.

[110] When you have understood the disposition (tartib) of
this work or craft as mentioned, then you should know that
the order of the generation of wood from water and earth is
through the mediation of fire and air. When a seed or grain
which produces a tree is planted in the soil, and the soil is
made wet with the moisture of water and warmed by the heat
of the sun from above, the soil moistens and dissolves the seed
in the heat and the moisture [it has received]. When the seed
dissolves, it absorbs, by the power which is in it, the moist soil
within which it lies to grow more than what it was, and the
[substance of the] moist soil which has merged with it turns
into the seed’s nature (tab ‘). [And as] the seed, by the power
which is produced in it, [continues to] absorb the earth which
is in its vicinity, the protoplasm (maya-yi hayat) and the warmth
of the sun pull it continuously upwards from that place. The
seed grows vertically because the heat it receives from the fire
[of the sun] comes from above. When the seed receives the
substance (maya) of the soil that has dissolved in it, the heat
which dissolves it rises and pulls [the substance] upwards with
it so that [eventually the seed] raises its head [above the
ground]. Thus, while the heat from [the sun] above pulls the
seed upwards, on the other side the soil, which has been warmed
by the heat, pulls it downwards [into the earth], where the dis-
solved seed continues to absorb [the soil] in order to reach
the heat, [and as a result of this contest] it becomes taller.

[111] Thereafter, according to this process, the warm vapour
which emerges from the branches [of the tree] ascends towards
the centre of the fire, and the part of that vapour which the air
congeals by its coldness grows into wood. And as much of the
earth which becomes mingled and transmuted with the seed
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because of the power which is in it, and which reaches up be-
cause of the power of the heat it receives from the sun, [that
much] becomes wood, [since exposure to] the air makes it
hard and fretted. At the other end, the seed becomes root un-
der the earth. The root is soft because very little air reaches it,
and by its softness it can absorb the goodness of the earth to
itself and send it [as sap] upwards to accompany the heat of
the sun; [but] the bark which has hardened on the outer side
of the tree due to the dryness of the air does not allow [the
sap] to emerge and congeal into wood. When the work of na-
ture [such as] water or earth accepts a craft, it becomes
transmuted from its [original] state, just as sweet-basil which,
when it accepts the craft of a bee, turns into honey and in no
way resembles sweet-basil. This is the cause of how wood is gen-
erated. Study so that you may know! Recognize so thatyou may
be liberated!



PART IV

Theology

21 % On the Qur’an as the Speech of God

[112] O brother! You asked: ‘A group of people say that the
Qur’an is the Speech of God and is not created, and if some
people call it created, they are called unbelievers by them. Please
explain the reality of it to us so that we may know.’

[113] Know, O brother, that there are many views about this
inquiry held by every group. [Therefore, first] we will explain
what every group has said and the arguments they have ad-
duced; we will then show what the true path is, so that you will
be firm on it and have correct belief about it. Thus, we say that
people at large hold the view that the Qur’an is the Speech of
God and it should not be considered as being created. Their
argument to support this belief, which they present from the
Qur’an, is this verse: ‘Allah spoke to Moses as ought to be spo-
ken’ (4:164), and another [verse] in which God addressed His
Prophet: “When We said to you, ‘Verily, your Lord has encom-
passed the people’”(17:60). The people of this group also
maintain that if someone says the Qur’an is created, this is
tantamount to describing God as being incapable — that is to
say, He created the Qur’an because He was incapable of speech
— and that whoever so ascribes incapability to God’s power is
an unbeliever.

[114] The group who hold that the Qur’an is created is known
as the mutakalliman [theologians]. They argue that speech is
not possible without palate, mouth, and tongue, and whoever
attributes these organs to God is an unbeliever. However, they
would agree if someone says that God spoke without palate
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and tongue, [because] to speak without these organs would
mean the creation of speech without speaking [as humans do).
The mutakalliman say that {God’s] Speech is created in the sense
that the Creator is its existentiator and originator; [thus], if
the Qur’an were not created by God, it would itself have been
God.

[115] They [the mutakalliman] argue further [on whether] the
Qur’an is frece from being cternal or generated [in the follow-
ing manner]: ‘If someone says that the Qur’an is eternal and
there has not been a time in which it did not exist, then since
eternity is the attribute of God, he would have said that God
and the Qur’an are two eternals. This is the belief (madhhab)
of the Dualists, but logically the eternal must not be [at-
tributed to] more than one. Thus, the Creator is eternal and
the Qur’an is generated in the sense that it did not exist [pre-
viously] and then the Creator brought it into existence. When
it is established that the Creator has brought it into existence,
then [it follows that] the Qur’an is generated and created,
because it is the Creator who has brought all creatures into
existence.’

[116] Then the group who say that the Qur’an is not created
[reply]: ‘We do not say and have not said that there are two
eternals; we would have said so if we [had meant] that the
Qur’an is other than God. We do not say that the Qur’an is
other than God; rather we say that it is the attribute of God,
and God is attributed with it in the sense that He is the Speaker
and this is His Speech, and as speech is the attribute of the
speaker, the attribute is not separable from the attributable.
Since God is always there, His attribute must also alwavs be
there. Thus, the Qur’an is the Speech of God which is ncither
generated nor created.’

[117) The mutakalliman say in response: ‘We know that the
Qur’an is the Speech of God, [but since it] neither speaks nor
creatcs nor gives sustenance, then how is it permissible to com-
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pare it to He who has created, who speaks and gives sustenance,
and [even] to say that it is identical to Himr This is contradic-
tory and the contradiction is a lie.” They say further: ‘It is
permissible tor us to say that the Qur’an is neither God’s ipseity
nor other than Him; rather it is His attribute, and the attribute
is neither separate from the attributable nor [identical with]
its essence. It is also permissible for us to say that the heavens,
the earth, human beings, and other creatures are not separate
from God; rather they are [caused by] His act, and the act is
[defined as that which is] neither the ipseity of the agent nor
is it other than the agent—just as you sav that the Qur’an is the
attribute of God [in the sense] that the attribute is neither the
ipseity of the attributable nor other than the attributable. And
if you declare that the act is separate from the agent, we also
maintain that the attribute is separate from the attributable.’

[118] The mutakalliman say: ‘The Qur’an is free from being
either the ipseity of the Creator, or other than the Creator, or a
part of the Creator. If they say it is the ipseity of the Creator, it
is absurd because the Qur’an does not create anything. If they
say that it is other than the Creator, then they accept that it is
created because whatever is other than the Creator is created.
If they say that it is a part of the Creator, this is unbelief be-
cause it would amount to imputing imperfection to God.’

[119] The mutakalliman also say: ‘If someone [objects] that we
should not argue in this way, we shall tell them who should
argue in this way. If they say that nobody should argue like
this, we say that they should not command their adversary. If
they say “We would not use such arguments’, we say to them
that your desisting from argumentation cannot be a proof for
you against your adversary. So we ask them: on what basis do
you say this? Is it on the basis of the proof of the Qur’an, or
according to reason, or according to the way of [the people
of] tradition and community (sunnat wa jama ‘at)? In none of
these ways is it mentioned that one should not speak with [ra-
tional] arguments.’
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[120] The mutakalliman further say [about the group who hold
that the Qur’an is eternal]: ‘They [claim that they] worship
God and do not worship the Qur’an, and what they worship is
different from what they do not worship. [In this connection]
God says: ‘Is He Who creates like him who does not create?
Why do you not remember then?’ (16:17). Thus, we say to them
that if He whom you worship is not like that which you do not
worship, then definitely one is different [from the other]. And
if both of them were to be eternal, then this would be purely
the religion of the Dualists. There is invalidity of the Oneness
of God (tawhid) in this doctrine.

[121] The argument of the mutakalliman that the Qur’an is
created and generated is based on the verse in which God says:
‘And never comes there unto them a new [muhdath, gener-
ated] reminder (dhikr) from the Beneficent One, but they turn
away from it.’ (26:5) The dhikris the Qur’an, which God in this
verse calls ‘generated’, and since that which is generated is cre-
ated, the Qur’an is also created. In another place He says: ‘The
command of God is done.’ (4:47) The command of God is the
Qur’an and in this verse the Qur’an is referred to as ‘done’,
and since that which is done has been created, the Qur’an is
also created. In another place He says: ‘The command of God
is a determined measure.’ (33:38) In this verse God calls the
Qur’an a ‘measure’, and [since] that which is measured is cre-
ated, [the Qur’an is also created]. In another place He says:
‘Alif, Lam, Ra’. [This is] a book whose verses are made firm,
then separated from [Allah] the Wise, the Aware, that you
should worship none but Allah.” (11:1-2)

[122] [The mutakalliman also] report that the Holy Prophet
said: ‘On the Day of Resurrection, [the Siuras] Bagara and Al-i
‘Imran will come as if they are two clouds.’ [They cite this say-
ing in order to maintain that] God should not be described
with what He has created. [These] are attributes of the Qur’an
and not of God, because had they been God’s attributes, they
would not have been [universally recognized] as attributes of
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the Qur’an. They argue further that the division of the Qur’an
into halves, fourths and sevenths is an attribute that does not
befit God, because that which is divided into parts is created.
The intention of the mutakalliman in quoting these verses and
hadith is to refute the doctrine of that group who say that the
Qur’an is the [uncreated and eternal] attribute of God. [Their
purpose is to assert that] since all these verses are the attributes
of the Qur’an and not of God, the Qur’an is not the attribute
of God, rather it is created.

[123] Thus, if the masses ask, ‘Is the Qur’an created or Crea-
tor?’ we would answer that God, whose speech is the Qur’an,
is the Creator, but His Speech is created. The speech is other
than the speaker, because spcech consists of inanimate and
irrational letters, whereas the speaker is rational and animate.
[The relation of the spcech o the speaker is like that of the
name to that which is named. In this connection}, the
mutakalliman sav that the name is different from the named. It
the name of a thing were identical to it, then whoever says ‘a
thousand dinars’. he would have [in his possession] a thou-
sand dinars, and whoever wanted to have wealth, the moment
he utters ‘wealth’, he would have gold and silver. Also, they say
that in the Qur’an there are the names of [the Prophets] Adam,
Abraham, Moses, Jesus, and Muhammad: if these names were
identical to them, then what should we say about these Proph-
etsr Should we say that they are sitting in the Qur’an or in the
book (mashaf)7 It is therefore established that the name is dif-
ferent from the named. Thus, La ilaha illa huwa al-hayy al-qayyum
(There is no God but He, the Everliving, the Everlasting), al-
Musawwir (the Fashioner), [and such expressions in the
Qur’an] all refer to the attributes of God; but the statement,
‘Muhammad is the Messenger of Allah and those who are with
him are severe against infidels’ (48:29), is not an attribute of
God but the attribute of the Messenger and his followers. Every
scripture is like this, a part of which [signifies] the attributes of
God and a part the attributes of His servants.
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[124] Whatever has been mentioned [on the Speech of God
up to this point] is the doctrine of the masses and an accountof
the arguments of the mutakalliman. As for the doctrine of the
people of truth (ahl-i hagq) from among the followers of the
family of the Messenger — may Allah’s blessings and peace be
upon him [and his family] - is that you should know that [both]
the speaker and the speech which is his act are created by God.
The precise proof of the soundness of this doctrine is that the
speaker is an entity and his speech is also an entitv. [In the
words of the Qur’an}: ‘There is no God except Him, the Crea-
tor of all things, so worship Him." (6:102) According to this
verse, both the spcaker as well as his speech are created by
God, and this is the correct doctrine.

22% On the Divine Word as the First Cause

[125] O brother! You asked: “What is the proof that the Divine
Word (kalima-yi bart) is ciernal and the cause of all existents?
Whatis the ditfference between the Word and the Intellect, and
which of them is nobler? [How should one recognize the Divine
Word together with the Intellect, since itis said that the Intellect
is not separate from the Word? How can two entitics which are
inseparable from onc another existz” You also wished that
[through our answers to vour inquiries], vou may be able to
recognize your origin with insight.

[126] Know, O brother, that we find the world to be [like] a
worker who is ignorant. We know that the world does not work
of its own, and since a thing that does not work of its own inevi-
tably works by the command of someone else, it is evident that
the world and what it contains work in accordance with the
command of someone else. The work of an ignorant worker is
in accordance with the command of a wise person, and this
work is [expressed] in two ways, either by speech or by action;
the action is inferior to speech because action belongs to [all]
animals, whereas speech belongs [exclusively] to human beings.
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[127] The relationship of command to action [is demonstrated]
in the work of a wise man working with his limbs: his perform-
ance of that work is [the result of] a command [from the wise]
to the ignorant. Thus, when a carpenter uses an axe with his
hand, the axe which is ignorant obeys his command because
the wise person has made it with wisdom and that wisdom is
expressed in the work accordingly. For instance, when a mill-
wright constructs a mill and fixes its instruments, it is able to
work by virtue of the wisdom which it has received from him;
therefore the wise person’s use of his wisdom in making that
mill represents a command from the wise to the ignorant.
However, this is the command of action. As for the command
of speech, itis superior to the command of action, because we
see apparently that when a man says, ‘Build a mansion for me’,
hundreds of workers and artisans, such as brick-makers, work-
ers in clay, carpenters and iron-smiths, engage in work [for
him].

[128] We say, therefore, that this command by which the world
started to work was the Spcech of God. And [since] the fewer
the words spoken by the commander the more effective is his
command, and [because] there is no number less than one,
we say that the Speech of God was one Word - which in Arabic
is called kalima and [in the Qur’an] is mentioned by God as
kun (‘Be!’) —and the Speech of God in this sense was the cause
of the existence of the world. This is a clear explanation.

[129] With regard to your inquiry about the difference between
the Word and the Intellect, this is an extremely important qu-
estion, and higher than it there isneither a way for thoughtnor
room for the speaker; it is as difficult [for me] to speak about
this as itis difficult [for you] to listen to its explanation. [How-
cver], by the permission of the treasurer of the hidden
knowledge, the trustee of the secret of God and provider of
sustenance for the souls of the believers, the Imam of our time,
Abn Tamim Ma ‘add al-Mustansir, the commander of the faith-
ful, I will speak in short useful words free from redundancy.
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May God grant you success to listen to it truly and to believe in
it truly.

[130] We say that the Command of God, under which are all
existents, was one Word; this is the Divine Word, as we ex-
plained, which was brought into existence from nothing by
God’s ipseity, and it is the First [or Absolute] Existent. God is
above [both] the existent and the non-existent. The wise per-
son knows that there is no intermediary between God’s ipseity
and His Word, because the Word itself is the first intermedi-
ary. Had there been any other intermediary involved in
bringing it into existence, then it [the Word] would not have
been the first intermediary and the First Existent. Thus, the
Word came into existence [by God’s ipseity] without any inter-
mediary.

[131] The completeness [of the Word] is of the highest rank.
This means that to whatever the name of existence is applica-
ble, all that in its entirety has to be contained within the Word.
[Now], the existents in their totality are either a cause or an
effect, and nothing else. The cause is that which gives benefit
and the effect is that which receives the benefit. For instance,
the plant is the cause and the animal the effect, or the ele-
ments are the cause and the plant the effect. The cause is
recognized from the effectin thatif you remove the cause, the
effect ceases to exist, but if you remove the effect, the cause
does not cease to exist. Thus, if you remove the plant from the
imagination, the animal ceases to exist, but if you remove the
animal the plant does not cease to exist. In this sense, the cause
is superior to the effect in that if you remove the cause, the
effect ceases to exist, as we explained. When you have under-
stood this state, then you should know that since God’s Word
has come into existence without any intermediary, it is abso-
lutely complete; and since a complete entity is both cause and
effect, the Divine Word is the source of both the causes and
the effects [of all existents].
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[132] Now, you should know that the Word is the Cause of all
causes from one aspect, and from another it is both cause as
well as effect because it is complete. And [since only] that is
complete which is both cause and effect together so that what-
ever exists comes under it, the Word is the cause whose effect
is together with it and not separate from it; had its effect been
separate from it, like other [causes and] effects, then it would
not have been complete because the effect is one of the
existents [and all existents are contained in the Word]. Since,
as we have already explained, the First Cause is both cause and
effect, it may be established that the Divine Word is the cause
of both the [spiritual and material] worlds, because both these
worlds are nothing but cause and effect, in the sense that they
are two entities, one as beneficent and the other as beneficiary.

[133] As for the difference between the Word and the Intel-
lect, itis not the same as the difference between two perceptible
things which are separate from each other; they are two only
in speech, but in reality they are one and inseparable from
each other. In order to bring them closer to the imagination,
[their relationship is like that of] blackness and black, in that
blackness is found only when one looks at [something that is
coloured] black. Even though blackness exists in the essence
of the [colour] black, the wise person knows that it [a black
object] has received the name ‘black’ by virtue of its blackness
and not because of anything else. The Word is called ‘oneness’
(wahdat) and the Intellectis called ‘one’ (wahid). Even though
oneness makes its appearance in the one, the wise person knows
that the one deserves to be called ‘one’ because oneness lies in
it. We know that the Intellect is one in rank because whatever
has received existence, which subsists by itself, and to which
number is applicable, is called and known as ‘one’. Anything
which is known comes under the Intellect, and the Intellect is
prior to that which comes under it, just as [the number one is
prior to] whatever exists among the numbers; every one of them
has the name of ‘one’, such as one thousand, one hundred,
one ten, and so on. They have this name because of the fact
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that the cause of all numbers is one, and beyond it there is no
number. The number one actually exists in all numbers, but
no number exists in one except in potentiality, because one is
the cause of all numbers and all numbers are its effect, just as
iron is actually in all swords but there is no sword in iron ex-
cept potentially.

[134] Thus, we say that the Word is the First [or Absolute]
Existent and it is complete, but the term ‘completeness’ is not
appropriate for it until you know that it is both cause and ef-
fect. Since all causes in this world are connected to their effects
and not detached from one another in the sense that when the
cause is removed the effect ceases to exist, the First Cause, which
is the [Divine] Word, is even more deserving not to be sepa-
rate from its effect, [because] all existents come under its effect,
which is the [Universal] Intellect. Study so that you may know!
Recognize so that you may achieve liberation!

23 ®On the Kingdom of God and its Oneness

[135] O brother! You asked: ‘What is the Kingdom of God and
how many of it are there? Are there other kingdoms of His in
addition to these two worlds, the spiritual and the physical? If
there had been more than these two, would not His Kingdom
have been more in number and His power greater?’ You
mentioned a group who say that God has endless ‘firsts’ and
every ‘first’ has endless ‘seconds’, and you wished that if this be
true, the soundness of this doctrine be demonstrated logically,
so that it may be quoted, or else to show the falsity of this
[argument} with proofs. Peace!

[136] Know, O brother, that the knowledge of God is in His
treasure, and His treasurer is the Imam of the time, as God
says: ‘The Compassionate taught the Qur’an. He created man,
He taught him explanation (bayan)’ (55:1-4) And nobody has
access to God’s knowledge except by the permission of His treas-
urer, as God says: ‘That, verily, is the honourable Qur’an, in a
hidden book, which none can touch save the purified ones.’
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(56:77-79) Furthermore, whoever tries to extort [the mean-
ing of] God’s knowledge without the command (farman) of
the lord of his time (khudawand-i zaman), is a thief; he does not
know that when he wants to praise [someone], he blames him
instead. As God says: ‘And when it is said to them, ‘Do not
make mischief in the earth!” * — that is, in the da ‘wat [preach-
ing of God’s message] —~ ‘they say, “Verily, we are the
peace-makers.” Verily, they are the mischief-makers, but they
do not know.” (2:11-12)

[137] By the grace of the lord of our time, we will explain what
the Kingdom of God is and how many there are. We will also
show with clear proofs that those who said that God has end-
less ‘firsts’ and that every ‘first’ has endless ‘seconds’, and that
there have been 360 Adams on earth and 360 messengers in
the time of every Adam, they are all wrong. [These people]
have extorted [the meaning of] divine knowledge without the
command of His treasurer. They have no proof of what they
have said, neither from the book of God, nor from the hadith
of the Prophet, nor from rational arguments — all they seek is
leadership over the believers through meaningless talk.

[138] Know, O brother, that all wise people agree that God is
One, and the books of God which the Messengers have brought
testify to this. The Qur’an, which is the seal (muhr) of all the
books, says in several places: ‘He is Allah, the One, the Over-
powering.’ (39:4) First, we will say to the one who praises God’s
Kingdom with a multitude of numbers that had His majesty
and grandeur been [measurable] in multitude and magnitude,
it would have been necessary for God to be many in His ipseity
and not the pure One. If someone asks how it is possible to be
many in one’s ipseity, we shall say to him that it is like a man in
whom there are many potential children who, in turn, will have
children endlessly — just as the commander of the faithful, Imam
‘Ali, was in his essence multiple, so that today a multiplicity
has appeared from him, like the many thousands of ‘Alids who
have come and will continue to come into this world from him.



88 Knowledge and Liberation

Since God had created the commander of the faithful, Imam
‘Al1, with many children, He reminded His Messenger of His
favours in this verse where He says: ‘Verily, We have given you
the kawthar (108:1). The word kawthar means a man who has
many children, thus indicating to Imam ‘Al1 that his children
will stand to execute the command of God and the ta 'wil [eso-
teric interpretation] of His book. It must be known that the
word ‘many’ {here] suggests that which is not complete. Had
the commander of the faithful been in the position of his de-
scendant, who will be the ¢a’im [resurrector] of the
Resurrection, to bring forth whom the physical world has per-
sisted, he [the commander of the faithful] would have had no
child, just as he, the supreme lord [of the Resurrection], will
have no child because he is the seal of the creation which will
come to an end with him, and that which is complete does not
have another like it. Thus, it is established here that comple-
tion is not in multiplicity; rather it is in the unity which God
has made His own reality.

{139] Having shown that all multiplicity is due to imperfec-
tion, we say that if the Kingdom of God had many ‘firsts’ and
‘seconds’ or many worlds, then inevitably all of them would
have existed and come under [the rule of} number. A thing
which is countable, even though it may be many, [is less than
its] reckoning, and when you attribute it to God, it will be very
little. When [someone] says that if God’s Kingdom were to have
been a hundred times more, it would have been more plenti-
ful and better, then he would have applied perfection and
imperfection to God’s power, {which is absurd]. We also say
that if someone thinks that God’s Kingdom would be greater if
He had more worlds than this [material] one, then first he
should see with his eye of intellect whether this world in reality
is or is not God’s Kingdom. If this world were His Kingdom, its
limits would not have been apparent to us, but the fact that its
limits are apparent would necessitate that the kingdom beyond
these limits does not belong to Him. Also, {to say] that if this
world were greater than it is then God’s power would have been
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greater, necessitates a restriction of [His] power (tangiyi qudrat)
[because] had it been necessary [for Him] to create [a world]
greater than what it is, [He would have created it]. Also, if this
world were the Kingdom of God, then there would not have
been so many deserts without plants and animals, so many dry
sandy regions and bitter salt-marshes, so many mountains with-
out plants, water, and gems, so many harmful floods of water
which ruin numerous flourishing towns, and so many rapacious
wild beasts which destroy useful animals. Had it been neces-
sary for God to have a multiplicity of His Kingdom, with many
worlds and many peoples, He would have created this world
that we see much more populous, and there would not have
been any desolation in it whatsoever. And if someone looks at
this world with the eye of insight, he will come to know that if
the world were to become more populous in its entirety, with
prosperous people everywhere in it, [there will be the need
for] a hundred thousand other worlds, all of them like this
world as it is now. Thus, when a wise person sees the condi-
tions described above, he knows that this world in reality is not
the Kingdom of God. If it were the Kingdom of God, then what
is outside of this world would not have been part of His King-
dom. Since this world is a body and a body is surrounded by six
boundaries, and that which has boundaries is separated by them
from [another] thing which does not belong to it, it follows
that neither this world nor that which is outside of it is God’s
Kingdom.

[140] Now that we have explained that this world in reality is
not the Kingdom of God, we say that the Kingdom of God in
reality is that which has neither a beginning nor an end, nor
anything outside of it, because for something to be outside of
God’s Kingdom means that it does not belong to Him. If some-
one asks what is that which does not have a beginning nor an
end and there is nothing outside of it, we say that it is the One
which God by His power has brought into existence from noth-
ing. The proof of the soundness of this doctrine is that you
find that all the numbers have come into existence from the
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{number] one, and you know that [the numbers] ten, hun-
dred, and thousand have all arisen from the one, but you do
not know whence and what is the existence of this one. Then
you will come to know that the one does not have a beginning
[as there is nothing before it]; likewise, if you continue adding
to the one, it never reaches an end where nothing more can be
added to it, and you will not come to know that the one does
not have an end. Even in the case of a composite number, its
beginning is one, its end is one, and there is nothing outside
of it. It must be known therefore that God’s Kingdom is the
One, outside of which there is nothing, and that this One is
‘the Overwhelming One’ (13:16), which has neither a begin-
ning nor an end.

[141] If someone asks what is that One in reality, because we
do not find such a thing in the world which has the name of
‘One’, we say to him that this One in reality is the [Universal]
Intellect, because nothing exists outside of it, and only that
which the Intellect recognizes exists, whereas that which it de-
nies does not exist. We say that [the number] one, which is the
cause of all numbers, testifies {to the fact] that the Intellect in
reality is the One, because [just as] number is applicable to
whatever exists, similarly the Intellect includes whatever exists
within itself. Thus, it is established that God’s Kingdom in real-
ity is the Intellect, and nothing else. The Intellect is the First
[Existent]; had it not been the First, then all things would not
have come under it. When [the Intellect] is established as the
First, then it is inevitable for it to have a second, in which ap-
pears a trace of it, just as [the number] one appears in two so
that we find one in two twice. Thus, we say that the second to
the Intellect is the Soul. The evidence of the soundness of this
doctrine is the appearance of the trace of the intellect in the
human soul which acceptsit, like the appearance of one in two
when itis accepted by two. Thereafter, whatever the [sequence
of] numbers, all of them are composed of these two ranks, [one
and two].
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[142] Thus, we say that the Kingdom of God is the One which
has become complete in the rank of two; that is to say, it is
simple like one and composite like two. God’s Kingdom, which
is the Intellect, has become complete in its pair, the Soul, [in
the sense that the Intellect] is the possessor of simplicity like
one, and [the Soul] is the possessor of composition like two.
Had there not been two, no number would have come into
existence. Do you not see that even though there are many
numbers, they are all [a product of] these two numbers, be-
cause their beginning is one and their end is one? Thus, we say
that one, [because it] is complete in its ipseity, by necessity
does not accept any increase in its essence, for if you multiply
one with one, its product is still one. But two, which is the first
rank of multiplicity, is incomplete, and the sign of an incom-
plete thing is that it accepts increase necessarily. Do you not
see that when you multiply two with two the product is four,
and if again you multiply four with two the product is eight,
and it [continues to] increase? It is established, therefore, that
completeness is in the one and incompleteness is in the many.

[143] If someone says that there should be many ‘firsts’ and
‘seconds’ in God’s Kingdom so that it may be greater, he says
so out of his ignorance and not from knowledge of the math-
ematical sciences. Know that had God created a first and called
it ‘the first’, then created another like it simultaneously, it would
not have been permissible to call both of them ‘the first’, be-
cause when these two which both belong to God are related to
one another, this ‘first’ will be the ‘second’ of that ‘first’, and
that ‘first’ will be the ‘second’ of this ‘first’. In the book called
Arwah wa amlak (Souls and Angels), the author who has recog-
nized neither soul nor angel has said in many places that there
are endless ‘firsts’ in God’s Kingdom in such a way that every
‘first’ does not know how many [other] ‘firsts’ like it there are.
A statement of this kind is made by someone who neither knows
the first nor the second.
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[144] The firstis called ‘the First’ because of the fact that there
is nothing like it, and whatever exists is below it, and that thing
which is many does not deserve this name. Secondly, the First
is the Intellect, which has necessarily to be extremely complete
and nothing to be absent from it, so that it may deserve the
name of ‘Intellect’. Thus, if the First, which is the Intellect,
does not know how many others like it there are in God’s King-
dom, then it would be ignorant and foolish. The author of the
Arwah wa amlak could then claim that he is wiser than the Uni-
versal Intellect, when he does not know what the Intellect is,
and he is not [even] aware that he does not know it. This is a
defect which cannot be hidden from a wise person. Also, he
has said in that book that every ‘first” has many ‘seconds’. Glory
be to God! We say, would anybody who has a little substance of
intellect in him say such words, or would someone who has a
sound will accept such words, that there is a ‘first’ which has a
‘second’, and that this ‘first’ has another ‘second’, a third ‘sec-
ond’, and countless other ‘seconds’? Know that if there is a
one which has a second, and then if there is another one, it
will not be a second but a third, a fourth, and a fifth. And what-
ever comes after the second, the second will be intermediary
between [it] and the first, and it will not possess the power of
the second; the same [will be the case of] the third [in relation
to] the power of the fourth. This [author has made] a mean-
ingless and disgraceful utterance! How could anyone say that
there is a ‘first’ with endless ‘seconds’ except he who is not
aware of geometry? This amounts to someone saying that there
is a line which has one end but not the other [end], while the
line is [defined as] that which is between two dots; if the first
dotis found, the last has to be found. Thus, it is not proper [to
say] that the ‘first’ is one and the ‘seconds’ are endless.

[145] We have thus established that the First is the Intellect
and nothing is hidden from it, and it is not proper [to say] that
there is a thing which it does not recognize, lest the name of
‘Intellect’ be removed from it and the name of ‘ignorance’
applied to it. And if someone says that God has many ‘firsts’



Theology 93

and that the ‘first’” does not know how many [other] ‘firsts’
there are like it, this would amount to saying that there are
many numbers among which none is one. This would be ab-
surd, because amongst numbers, their cause is the one, without
which they do not exist. We say that the second is the Soul, the
third is prime matter, and everyone by the Command of God
stands in its [proper] place and works. [Just as] it is impossible
for the First to be more than one, in wisdom it is not permissi-
ble for the First to have more than one second. Whoever says
thatitis permissible for the First to have five ‘seconds’, he would
have said that the number two is two, but three is also two, four
is also two, five is also two, and so on — this is sheer falsehood!
In the same book, the author has said that in one of the cor-
ners of the sphere, God has a ‘first’. That ignorant person who
says this does not know that whatever has a corner has an end,
and whatever has an end is separated from another thing be-
cause of that end; he would have thus separated God’s Kingdom
from another thing and said that it does not belong to God.

[146] Having established that it is not possible for the First to
be more than one, and that inevitably its second also has to be
one, we have [also] established that in every [historical] cycle
there cannot be more than one natig [enunciating prophet]
and one was? [the prophet’s legatee]. The natiq is in the place
of the First, the Intellect, and his wasz is in the place of the
second, the Soul. By this explanation of ours, it has become
evident that God’s Kingdom is the Intellect, which has neither
a beginning nor an end, and nothing exists outside of it. Study
so that you may know! Learn so that you may be liberated!
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24% On Human Beings as the Servants of God

[147] O brother! You asked: ‘Man is called a servant (banda),
but the quadruped [animal] is not called a servant. What is the
reason for man being the servant [of God]? Is it because of the
fact that he was created without power, or should we say that he
became a servant because he had committed a sin? If not, why
did he become a servant and the other [creatures] did not?’
Peace!

[148] Know, O brother, that whatever exists in this world is
bound by the bond (band) of God, from which nothing can be
set free. First, we say that the heavens and the planets are bound
by the bonds of shape, rotation, and measure, so that each one
has a [specific] shape and measure from which it cannot es-
cape. The seventh planet cannot be like the sixth and the sixth
like the seventh [because] every planet is bound in a sphere
[of its own] from which it is not possible for it to escape. Simi-
larly, each of the four elements is bound in a bond, as fire is
bound in the bond of heat and dryness from which it cannot
escape, as air is bound in the bond of heat and moisture, as
water is bound in the bond of coldness and moisture, and as
earth is bound in the bond of coldness and dryness.

[149] When you cross over the elements to the world of gener-
ated entities (mawalid), [you find that] each one of them is
bound in a bond from which it cannot escape. For example,
plants without a stem, such as a gourd or a melon which can-
not stand up from the ground without support, are bound in
the bond of a reclining posture, whereas those plants which
are caulescent, such as wheat, barley, or beans, are bound in
the bond of a standing posture and cannot lie down. [Simi-
larly], every plant is bound in the bond of its seed, without
which it cannot produce. And when you pass beyond plants,
there are animals, each of which is bound in a bond from which
it cannot escape. Thus, a herbivorous animal does not eat flesh,
and a carnivorous one cannot eat grass [because] each one is
bound in a divine bond in the sense we have explained; also,
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each one of the animals cannot reproduce exceptfrom its mate,
and this is also a divine bond.

[150] Thus, all those things which we have mentioned, except
for human beings, are bound in divine bonds, each one kept
apart [from the other] by a separate fence. By being in those
bonds, they testify that they are overwhelmed, tied, and bound;
they affirm that they [are bound by] One who is overwhelm-
ing and compelling, not one who is overwhelmed and
compelled, and He is ‘The One, the Overwhelming’ (13:16).
Although these entities which we have mentioned [above] can-
not speak [as humans do], each one, by virtue of standing in
its rank, speaks [in circumstantial language] of its own inabil-
ity and of God’s [absolute] power. As He says: ‘There is not a
thing but it glorifies His praise, but you do not understand
their glorification. Verily, He is Forbearing, Most-forgiving’
(17:44).

[151] When you pass beyond [a consideration of] these bonds,
you will come to know that on the one hand, the planets and
the heavenly [spheres] are, by the command of God, like serv-
ants to the elements, as they benefit the elements and
circumambulate them, just as a retinue of servants move around
their lord; on the other hand, the elements are like servants to
the heavens and the planets, as they receive sustenance from
them and become prosperous. Similarly, from one aspect, the
four elements are like servants to plants, because every plant
takes from them whatever it likes, just as masters take from
their servants; from another aspect, the plants are like servants
to the elements because they seek sustenance and nourishment
from them, just as servants seek their sustenance from their
masters. Again, from one aspect, animals are like servants to
plants, as the subsistence of animals depends on plants, just as
the nourishment of servants depends on their masters; from
another aspect, plants are like servants to animals because they
are ruled by animals, just as servants are ruled by their masters.



96 Knowledge and Liberation

[152] When you reach human beings among the creatures,
you will find man as sovereign of the entire creation because
he manipulates the entire creation. For instance, he can pre-
vent the benefit of the heavens from reaching the earth; if a
farmer does not sow seeds in time, neither the provision of
benefit from the heavens and the planets becomes manifest,
nor is the benefit of the elements received [by plants]. [Like-
wise], man can stop the benefit of the elements from plants by
not giving water to them or reaping them ahead of time, [just
as] he can prevent the benefit of plants from reaching animals
by keeping them away from plants.

[153] Thus, we come to know that mankind is sovereign over
all creation. And whatever is below him, such as plants, ani-
mals, elements, spheres, and planets, is [in a position of being
either] subjugated to others or ruling over others. As God says:
‘Do they distribute the mercy of your Lord? It is We who have
distributed the means of livelihood among them in the life of
this world and raised some of them over others in ranks, so
that some of them may subjugate the others’ (43:32). Thus,
plants have subjugated the elements, animals have subjugated
plants, and man has subjugated them all. When God made
mankind sovereign over plants and animals, by conveying His
Word to him He invited him [alone] from the whole world to
His servitude. After [first] having bound man in the bond of
creation, He bound him in the bond of fear and hope, and in
the bond of knowledge. Among the attributes with which God
has distinguished mankind, knowledge is the supreme attribute.
When man received this specific property, that is the bond of
knowledge, he became distinguished from other [creatures]
who were not bound in this attribute. That bond of knowledge
for man is the intellect, by [virtue of] which his organs are
prevented from doing improper things and his tongue is tied
from speaking improper things, but the other animals do not
have this [attribute]. Shame is another bond by which God has
bound mankind, as is also the bond of fear of blame and hope
of praise, which the other animals do not possess.
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[154] After [having bound mankind in] these bonds, God sent
to him [His] Messenger, the book, and the command, prohib-
ited him from unlawful things and persuaded him to lawful
ones, and invited him to His recognition by virtue of the fact
that He granted him a share from the [Universal] Intellect.
This situation is like a rich person who has [many] servants
and has given to each one sustenance according to the measure
of his servitude, but he has given a precious gem to [only] one of
them and commanded him to trade. His wish is that this servant
should be rich like his master and profit from that great capital,
not remain poor like the other servants. We say that the rich
person is [like] the divine command; those who are its servants
are this world and all that it contains; the servant to whom the
precious gem is given is mankind; the precious gem is the in-
tellect; and that profit which he seeks is the recognition of the
Truth (hagq), so that man may become prosperous by that profit
and reach the rank of the Intellect. Thus, we say that when
God distinguished man with His command for his welfare, the
divine command became a bond for him and the name of ‘serv-
ant’ became specific for him to the exclusion of other animals
which do not have this bond.

[155] You also asked why, if man had not committed a sin when
he was created, did he have to become a servant and not other
animals? The answer is that, first you should know that other
animals are the servants of man, and man is the servant of God.
[Your] inquiry would have been valid if man had suffered from
this servitude. Why do you not say [instead] that if man had
not done good deeds prior to his creation, he would not have
been fit for servitude in order to attain the eternal abode, a
status which the other animals cannot attain?

[156] In accordance with the premises which have been men-
tioned, man has become sovereign over all, in the sense that it
was due to his good deeds that he deserved his servitude [to
God]. And since man, due to this servitude, [has the capacity
to ] reach the boundary of angelicity from the boundary of
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animality and attain the eternal life, it was a favour from God
that He bestowed on him the name of ‘servant’ by giving him
the gift of the intellect in order to distinguish him, and not
because of a sin. Had that servitude been because of a sin, he
would have reached the boundary of animality from the bound-
ary of angelicity, [instead of] from animality to angelicity. Thus,
in reality, the servant of God is he who truly obeys His com-
mand and guards it, so that he may be liberated from the bond
of the elements, and the sovereignty of the carnal soul may
cease in him. When man becomes the true servant [of God],
the sovereignty of the carnal soul, which in reality is his devil,
is removed from him; he becomes an angel and reaches the
eternal paradise, as God says: ‘As for My [true] servants, you
[Iblis] do not have sovereignty over them.’ (15:42) Study so
that you may know! Recognize so that you may be liberated!

25 ®On Knowledge and Ignorance

[157] O brother! You asked: ‘What is the cause of man’s
indeterminate state (dwizish) [between animality and
angelicity], and what is the meaning of ‘igab (punishment) and
how should it be known? Explain!’

[158] Know, O brother, that man’s indeterminate state is due
to his ignorance, because the human soul comes to this world
ignorant without [any] instruments, and receives here organs
such as eyes, ears, heart, and tongue, by which knowledge can
be acquired and understood. Since these organs received in
this world are in order to acquire knowledge, we say that the
owner of these instruments is like a man whom the proprietor
of a farm sends to his farm with a yoke of oxen, seeds, and
agricultural implements, so that he may cultivate the farm and
not sit idle. The proprietor of the farm is the Universal Soul,
the farm is this world, the one who is sent to the farm is man,
the yoke of oxen is his body together with the animal soul, the
agricultural implements are his eyes, ears, heart, and tongue,
and the seed is his intellect. [Thus], if man has any sense, he
must learn and acquire knowledge by [using] the instruments
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which are given to him, so that when he returns to the subtle
abode which is his origin, he shall have with him something
for the sake of which he was sent [to this material world], and
that on the day he departs from here, he should not be as he
was on the day he came here. As God says, addressing the igno-
rant and unfortunate ones: ‘And indeed you have come to us
alone as We created you at first, and you have left behind what
We bestowed on you’ (6:95) — that is, He says to the ignorant
and unfortunate ones: ‘You come to Us as We had created you,
but you desisted [from using] the organs which We had given
you and which you have left behind.’

(1569] Thus, if man does not use the organs which his Creator
has given him in this abode, when his soul leaves the body, it
cannot find any of [these organs] again and therefore it re-
mains perplexed, like someone who has neither eyes, ears,
heart, nor tongue; one can imagine how anguished and tor-
turous his condition would be. But if man sees with his eyes
that which he is commanded to see, hears with his ears that
which he is commanded to hear, walks on that path which the
Prophet has commanded him to walk, speaks with the tongue
that which he is commanded to speak, and knows with the heart
that which he is commanded to know, then when his soul leaves
the body, [it retains the faculties of] eyes, ears, heart, and
tongue, so thatin the abode of delights he will possess them in
their entirety. As God says: ‘If you do good, you do good for

your own selves, and if you do evil, it is against your own selves.’

(17:7)

[160] We say, therefore, that man’s indeterminate state is due
to his ignorance, because when the soul is ignorant and leaves
this abode of ignorance, it cannot reach the abode of wisdom
in the the hereafter; rather it remains in the fire of ether which
is the boundary of that world in a permanent [state of] tor-
ture, just as this world is in torture because of its ignorance. If
someone asks why do you describe this world as ignorant and
in torture, we say that when someone accomplishes a work once,
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then destroys it, repeats it a second and a third time, and de-
stroys it [again] as before, we know that he does this out of
ignorance, and he is in torture because he is acting in igno-
rance. [In the same way], the work of this world is such that it
produces plants and animals, and then destroys them appar-
ently. If this [material] world were not ignorant, then it would
have produced all [of them] at once for which it was created
by the Universal Soul, and [by so doing] it would have escaped
this abundant and constant work for ever. When we see the
plants and animals which the world brings forth from the four
opposite elements and then disperses them, we know why this
is so; it is because they are gathered together from opposite
[natures] and they cannot remain [in that state forever]. Since
plants and animals are parts of this world and their state is that
of [always] coming together and dispersing, we know that this
is the state of the entire [material] world, and it will [continue
to] be as such. Thus, we say that when the human soul is igno-
rant, it remains [after the body’s death] ignorant and miserable
in the abode of fire because of its likeness to that abode which
is surrounded by fire. As God says: ‘Verily, We have prepared
for the unjust a fire, the awning of which encompasses them.’
(18:29)

[161] As for the word ‘iqdb (punishment), it means to remain
behind - that is, whoever remains behind in the rank of hu-
manity, [the purpose of whose existence] is to become wise,
and instead reverts to animality, [such a person is in a state of]
punishment because he lags behind from [reaching] the sub-
tle abode. Study so that you may know! Recognize so that you
may be liberated!



PART V

Theodicy

26% On the Liberation of the Soul

[162] O brother! You asked: “‘What is the means of human
liberation, and what does [the word] thawab (reward) mean?
Explain so that we may know.’

[163] Know, O brother, that human liberation lies in knowl-
edge. Man has two things by which he can receive knowledge:
one of them is the heart by which he knows, and the other is
the body with which he puts that knowledge into practice — in
the same way as a person learning a profession needs sound
intelligence and a healthy body, so that he may be able to prac-
tise that profession physically in time until he knows it well.
Thus, to practise that profession is the condensation of the
knowledge which is the essence of the profession, and to know
it with the subtle heart is the rarefaction of the work which the
person does. For instance, a carpenter fixes in his soul the
knowledge to cut wood, measures its pieces, and calculates how
many triangular, quadrangular, and hexagonal pieces are
needed in their entirety for a chair, so that when he wants to
make it again and again he can do so without any loss [of knowl-
edge] in his soul. Thus, we say that ‘to work’ means to make
the subtle into the dense, and ‘to know the work’ means to
make the dense into the subtle.

[164] It should be known, therefore, that the Universal Soul
brought forth the world on prime matter, the subtle form of
which was at first in the Soul whose work condensed it [in a
form] perceptible to the senses, so that the weak individual
souls who come to this world will first find and know this dense
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world, and then by knowing it find their way to the subtle world.
The Messengers, who were delegated by the [Universal] Soul
with the ¢a yid (spiritual help) of the [Universal Intellect], acted
in the same manner. They gave people the tanzil (revelation)
which consists of the exoteric and general ( ‘amm) aspect of
the sharn ‘at (religious law). They commanded the people to
put it into practice, just like a goldsmith who gives to his stu-
dents small pieces of brass [instead of gold] several times so
that they may [learn how to] beat and cut it, little by little,
until they become experts in the science of the goldsmith,
master over the gold, and are able to fashion out of it whatever
they want to. Since the work of the Universal Soul to make the
subtle into the dense was first, in the sense that it brought forth
the subtle knowledge which was within itself by condensing
it into this dense world, the work of the Messengers was
last, in the sense that they had by necessity to make
the dense into the subtle [through their teachings]. Thus, the
shari ‘at of the Messengers is like this world, in that he who
does not come to this world cannot reach the other world, just
as he who does not put the shar ‘atinto practice cannot reach
the science of ta "wil [esoteric interpretation]. As God says: ‘We
send down in the Qur’an that which is a healing and a mercy
for the believers, but for the unjust it causes nothing but perdi-
tion.” (17:82) You should know that [in this verse the
expression] ‘send down’ means to make the subtle into the
dense, because the subtle has a higher place like the heavens,
and the dense has a lower place like the earth.

{165] Thus, tanzil means to make the subtle into the dense,
and ta’wil means to make the dense into the subtle, and w0
take a thing back to its origin (awwal). It should be known that
the fanzil is like a scaling ladder, which is hung down from
heaven for the souls of the people to ascend towards it. It is
necessary for a believer to ascend from the bottom rung of the
ladder to its top so that he may reach heaven. [This] means
that he should hold to the tanziland the shar ‘at, which repre-
sent the first step of the ladder, so that one day he will reach
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the top of the ladder, which is the science of ta'wil. As God
says: ‘To Him ascend the good word, and the good deed lifts
it up.’ (35:10) This is proof of the fact that we should hold
fast to the tanzil which has descended from on high, [so that]
from this base we may ascend [to the ta 'wil].

[166] When the wise person knows how the Universal Soul, by
its creation of this world, has made its subtle knowledge dense,
and then commanded the Messengers to give spiritual knowl-
edge to people through speech, by way of the dense shari ‘at
and concrete parables, he knows that what they have thus re-
ceived was a divine mercy. When man strives to put the shari ‘at
into practise, attains {understanding of] the science of ta 'wil,
transforms the dense into the subtle, and uses both his organs,
the body and the soul, which are given to him [to attain knowl-
edge], he becomes like the Universal Soul. The Universal Soul
had the knowledge, then it worked; man works, then acquires
the knowledge, thus becoming like the Universal Soul. And he
who makes himself like the Universal Soul by working accord-
ing to the shan ‘at, the Universal Soul makes him like itself in
knowledge. As God says: ‘O vou who believe! If you help Allah,
He will surely help you and make firm your feet.” (47:8) Thus,
when man does work with knowledge, according to the com-
mand (farman) of the Messenger of his cycle, and obeys the
lord [Imam] of his time, he becomes like the Universal Soul,
and when his soul leaves the body, it returns to the higher world,
where it becomes sovereign over this world and rules it. There
it rests from a life of work and pain in eternal comfort, a com-
fort which no tongue can describe nor can it occur to any heart.

[167] As for [the word] thawab (reward), it means to return.
When the soul is obedient it becomes wise, and when it be-
comes wise it returns to its origin and reaches the world of
wisdom, because of the affinity which it has with that world,
and it is thus liberated from the potential hell of this ignorant
world. Study so that you may know! Recognize so that you may
be liberated!
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27%On the Meaning of the Straight Path

[168] O brother! you asked: ‘What is the sirat (lit. path, way,
bridge)? It is said that the sirat is stretched over hell, that it is
thinner than an hair and sharper than a sword, and all people
have to cross it. The fortunate ones cross it and reach paradise,
whereas the unfortunate ones fall from it into hell. Explain, so
that we may know.’

[169] Know, O brother, that [the word] sirat [in Persian, rah]
means a path or a way. The path is of two kinds: one is the
external path that the people walk upon the surface of the
earth, and the other is the path which people follow with their
souls in goodness and badness. Had the path stretched over
hell been the only one which people have to cross, God in His
book would not have mentioned it in the Surat al-hamd and
commanded us to remember Him so that He would show us
the path, as He says in the verse: ‘Guide us to the straight path
(al-sirat al-mustagum)’. (1:5) Since He has commanded us to
seek the straight path, it is a proof that on the path which is
notstraight but crooked is found that which is other than God.
If God had made only one path on which we had to walk and
traverse, He would not have commanded us to say this prayer.
[The straight path is the way of those upon whom God has
bestowed His favours, and they are the prophets, the truthful,
the witnesses, and the righteous.] As He says: [‘All who obey
God and the Messenger are in the company of those] upon
whom God has bestowed [His] favours: the prophets (nabiyyin)
the truthful (siddigin), the witnesses (shuhada’), and the right-
eous (salihin). (4:69)

[170] Thus, it is established that the sirat is not [a path for the
body] but the path of the soul which it should traverse, be-
cause God obliged [this path] first for the prophets, then their
legatees (wasis) and the true Imams, and then their [proofs
(hujjats)], as mentioned. These are the ones whom God has
obliged: the prophets who are the Messengers, and they are so
called because they convey the news of that world to the peo-
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ple; ‘the truthful’ by which He means the legatees who [ex-
pounded] the ta 'wil of the shar: ‘atand the book to the people,
and by so doing disclosed the reality of the parables which they
contained and proved to the wise that the Messengers are truth-
ful; by ‘the witnesses’ are meant the true Imams as they are the
witnesses of God among the people; and by ‘the righteous’ are
meant their [proofs] because the betterment of the souls of
people is due to them.

[171] When we come to know that the sirat is the path of the
soul and not a path for the body, and with regard to what has
been said that it stretches over hell, that it is thinner than an
hair and sharper than a sword, that people have to traverse it
in order to reach paradise, and if they fall from it they reach
the eternal fire — all this is correct, but it is necessary to know
its esoteric meaning (¢a 'wil), not [merely] the exoteric descrip-
tion. Thus, we say that the sirat has the status of man, [who is
positioned] between animality and angelicity, and is required
to walk on it straight because unless he traverses it he will be
unable to reach paradise. Paradise is the higher [spiritual]
world and hell is the fire which surrounds this lower [mate-
rial] world. The ¢a 'wil of this statement is that paradise means
our liberation from the world of animality, and hell means to
remain in that [animal] nature. If man practises the shari ‘at
without [understanding] its ta *wil, then he makes himself into
an animal, he inclines towards the left hand and falls into hell
from the sirat. If he acquires [esoteric] knowledge, but does
not practise the shari ‘at while claiming angelicity, he inclines
towards the right hand and falls into hell from the sirat. How-
ever, when man walks on the path of humanity, in which he
has a share from both animality and angelicity — that is, he
does the work which is the share of his body and acquires knowl-
edge which is the share of his soul — he walks on the straight
path (sirat-i mustagim); then when he traverses the siraf he is
said to have reached paradise. This is so because having walked
on the straight path using both knowledge and practice, when
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his soul leaves the body which is his siraf, he reaches the higher
world, the place of angels and the true paradise.

[172] In religion, it is necessary for a man to remain in his
place and not to claim a higher status which does not belong
to him. Thus, the believer who is in the position of a mustajib
(initiate) should not seek precedence over a ma 'dhan (author-
ized), [thinking] that he knows better than him. [Similarly], a
ma ‘dhun should not claim the place of a da % (summoner),
nor a da ‘1 the place of a hujjat (proof), nor a hujjat the place of
the Imam, nor the Imam the place of the asas (founder-imam),
nor the asas the place of the natig (enunciator-prophet). Who-
cver from this group intends to assume a status higher than his
own inclines towards the right hand, and whoever inclines that
way inevitably falls from the siratinto hell. Whoever abandons
his [proper] place and assumes a status lower than his own,
also inclines from the straight path towards the left hand, and
inevitably falls from the sirat into hell. And whoever says that
he does not need to learn and claims to know better than the
one superior to him, has {falsely] claimed angelicity, and he
who says that whatever knowledge God has given him is enough
for him has agreed to remain in animality. The place of these
people who have turned away from the straight path is hell.
The Holy Prophet has cursed both these groups in this kadith:
‘May God curse those men who liken themselves to women,
and those women who liken themselves to men.’

[173] The true faith (2man) is that you should remain between
fear and hope. If you have a rank where people can learn from
you, then you should teach your subordinates and seek knowl-
edge from the one who is superior to you. As God says about
the teachings of His Messenger: ‘[He] teaches them the book
and the wisdom, though they were aforetime indeed in mani-
festerror’ (62:2), and He tells His Messenger: ‘Say: “O my Lord!
Increase me in knowledge.” (20:114) As God sent these two
commands to His Messenger, we know that they indicate the
straight path, and He testifies to it: ‘Verily, you guide [people]
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to the straight path.’ (42:52) Thus, God bears witness to the
fact that the Messenger is on the straight path and that he is
able to show people the self-same straight path. Study so that
you may know! Recognize so that you may be liberated!

28 % On the Meaning of the Reckoning

[174] O brother! You asked: ‘What is the hisab (reckoning) by
which God has warned the people and said that His promise is
true? (13:40; 88:25-26) How is this expression [to be
understood]}? Explain so that we may know, God willing.

[175] Know, O brother, that all the Messengers who came
brought the message of the Universal Soul with the spiritual
help of the Universal Intellect from the Divine Word. The Mes-
senger is called the natig meaning one who speaks [or
enunciates], and the speech belongs to the Universal Soul by
whom the natiq, is sent.

[176] Now, logic dictates that a message to speaking beings is
sent by one who himself is a speaker. It is on account of this
that those people who said Muhammad is God or the group
who said ‘Ali is God fell into error. The Prophet and the lega-
tees (wasi) are disgusted with them, and those with whom the
Prophet is disgusted, God is also disgusted. These people are
called the Mimiyya and the ‘Ayniyya, who thought that unless
[Muhammad and ‘Ali] were one with God their sender, they
would not have been able to accept His message. These people
committed this error because they were not able to recognize
the [proper] ranks (hudud) of religion. Regarding this matter,
God says: ‘Those are the limits (hudud) ordained by God, so
do not transgress them.” (2:229) And wherever in the Qur’an
God says ‘We did such’ or ‘We created such’ or ‘We said such,’
in all these cases it must be known that God speaks about two
spiritual ranks [the Universal Intellect and the Universal Soul],
or two physical ranks [the natiq and the asas]. Take for instance
[the verse] where God says: “When We said to the angels, “Pros-
trate yourselves (o Adam,” (2:34) the expressions ‘we said’ and
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‘we did’ are only permissible [for] a group. The masses use it
for themselves [and] as an expression of reverence, as when a
king says ‘we command such’ or ‘we say such’ to [demonstrate]
his greatness, even though he is no more than one person.
The possessors of truth say that when one person speaks he
should say ‘I did so,” but if he says ‘we did so,” he would have
uttered a lie. [Similarly], he who says that God refers to His
ipseity by using the word [*We’] which is used for a group, he
would have lied against Him. God says and warns against say-
ing such a thing unknowingly: ‘Do you say about Allah that
which you do not know?’ (2:80)

[177] Thus, we say that the Messengers invited people to the
Oneness of God (tawhid). They conveyed to them the message
of the Universal Soul which they had received with the spir-
itual help of the Universal Intellect and the Divine Word.
Therefore, it became necessary for the Messengers [to use the
expressions] ‘We said so’” and ‘We created so,’” in order that it
may not be a lie. And [in those verses] where God says ‘I said
so,” He speaks about only one rank (hadd), as [in the verse]:
‘Verily I, I am your Lord, so take off your shoes.’ (20:12) This is
the speech of the Universal Soul to Moses, because the Lord of
the prophets (natigs) is the Universal Soul. And where the
speech is by one being - as [in the verse where] He says: ‘Verily
I, I am Allah. There is no God but I, so worship Me’ (20:14) -
this is an allusion to the pure tawhid (Divine Unity) because
He has notindicated any rank, lest the people deify the higher
ranks [that is, the Intellect and the Soul], even though their
return is to them. Since the command of God to the people
was conveyved by the Prophet, he must be obeyed, and since
the message is from God, he must be obeyed for the sake of
obedience to God.

[178] In a previous inquiry, it has been mentioned that the
physical world consists of reckoned things. This necessitates
that the cause of the existence of these reckoned things is one,
because all reckoning depends on this cause from which the
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multiplicity of things has originated, just as many numbers have
originated from one. Since the world of the Intellect is one
and everything has received the name of ‘one’ from it, the cause
of all existents is necessarily one; each thing which exists and
continues to exist receives its name from its cause and it en-
dures [because of it]. [Now], since the world of Intellect is one
and everything in it has the name of ‘one,” and the entire world
is known in the sense that it is comprehended by the Universal
Intellect, we come to know that the origin of the world is the
One which is the cause of its existence. However, we should
not say that this One and the Intellect together with it become
two causes because it is not possible for the cause of the world
to be more than one. Thus, we come to know that this One
which is the cause of the world is the [Universal] Intellect. When
it is established that the cause of the world is the Intellect, that
the Intellect is one, that the world and what it contains have
received existence from it, and that everything returns to its
origin, then logically [it follows that] this world has to return
to the Intellect.

[179] We say that this world returns to the Intellect through
rational souls which come into existence in this world, and
nothing but human beings return to the Intellect. The sound-
ness of this view is testified by the fact that in this world nothing
receives the intellect except the human soul, and the recep-
tion of the intellect by the rational soul in this world indicates
that when it leaves the body it has to return to the [Universal]
Intellect. When it is established that people have to return to
the Intellect which is the One and that the One is the reckon-
ing, then it is also established that their return is to the
reckoning (hisab) which is the Intellect. As God says: ‘If you
could but see [O Muhammad], when they are made to stand
before their Sustainer, He will ask: ‘Is not this the truth?’ They
will say: ‘Yes, by our Sustainer!” (6:30) [The meaning of this
verse] is that the Intellect, which is the Sustainer of rational
souls, will ask them: ‘Is it not true that you have returned to
me, that is you were brought up by me, and therefore you de-
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served to return to me?’ And they will answer, yes, that this was
true. Just as people in this world can see that whatever comes
into being from a thing returns to that same thing, it is neces-
sary to know that the return of mankind is to the Intellect
[which is their reckoning]. Study so that you may know! Rec-
ognize so that you may be liberated!

29 #On the Meaning of the Balance

[180] O brother! You asked: “‘What is the mizan (balance) which
God has promised to the people? He has said that he whose
scale is heavy is among the people of paradise, and he whose
scale is light is among the inmates of hell. (101:6-9) How can
the work of obedient or disobedient people be weighed in the
scale, since heaviness and lightness belong to the body, while
[the spiritual quality of] human work is not physical? Explain!’

[181] Know, O brother, that the things of this world which are
ascertained by the balance are of five kinds: the first, which is
higher than all of them is the balance [measure] of counting,
because whatever other balances weigh, all of them have to
seek recourse to it. [This is for reckoning the numbers of] those
things in the world which are counted and not [normally]
weighed such as the elements, trees, animals, and edible things
such as walnuts and eggs of birds. The second balance is for
things which are weighed and not [normally] counted such as
pearls, gold, silver, gems, and edible things such as bread and
meat. The third balance is for measuring [grain such as] wheat
and barley. The fourth is the balance of liquids for measuring
oil, water, milk, and other liquids. The fifth is the balance [rule]
of the cubit with which are measured [cloth such as] brocade
and canvas. Whatever things exist in this world are [counted],
weighed or measured by these five balances which remove the
difference among things. People work according to these bal-
ances and through them everybody receives his due.

[182] Now, corresponding to these five physical balances are
five spiritual balances. The former are the balances of dense
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things and the latter are the balances of subtle things, so that
the difference between physical and spiritual things may be
established. In order to weigh subtle things — such as good and
bad, true and false, lawful and unlawful, right and wrong, word
and deed, obedience and disobedience, modesty and impu-
dence, all of which are subtle — their balances are also subtle.
And just as the dense [physical] balances do not resemble one
another, the subtle balances [of the soul] do not resemble one
another.

[183] The ignorant people, because of their enmity with the
family of the Holy Prophet in whose hand is the knowledge of
truth, say that there is a balance hanging from heaven to weigh
good and bad, one scale of which is in the east and the otherin
the west. When they are asked, “‘Why do we not see this balance
which, according to your claim, holds the entire world within
its beam, and how can goodness and badness be weighed with
it?’, they become angry and defensive; they do not know the
reality of things nor do they seek it. But God does not agree
with what they say. He says: ‘We sent with them [the Messen-
gers] the book and the balance, so that men may stand forth
in justice.” (57:25) Since the book is the Qur’an, we know that
the balance is also [in the message of] the book itself, for the
book and the Messenger are [both] sent by God; and those
who tell lies [about a balance suspended from heaven] are the
inmates of hell.

[184] Thus, we say that the spiritual balances by which spir-
itual things are weighed and the soul attains salvation, are also
five. The first of the five, which is higher than the others, is the
[Universal] Intellect in the position of the One, which is the
cause of the [the soul’s] reckoning [corresponding to the meas-
ure of reckoning things by number]; the second is the balance
of the Universal Soul, corresponding to the balance for weigh-
ing gold and silver; the third is the balance of the prophet
(natig), corresponding to the balance for measuring grain; the
fourth is the balance of [the prophet’s] legatee (wasi), corre-
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sponding to the balance for measuring water and oil; the fifth
is the balance of the Imam of the time [corresponding to the
measure of the cubit for measuring cloth].

[185] It is necessary for the soul of the believer to possess a
sign of having accepted the Speech of God, and this sign is to
listen to the knowledge of truth and to abandon falsehood.
Every soul which has accepted the word of truth is weighed
with the measure of the Universal Soul, which corresponds to
the balance of gems; [such a soul] turns into a gem, and when
it reaches the next world, the Universal Soul will see its traces
in it and accept it by virtue of their compatibility. It is also nec-
essary for the believer to esteem and act upon the exoteric
aspect of the shar ‘at of the Prophet (natig), which corresponds
to the balance [of grain] with which the nourishment of the
body is measured, so that his body may remain strong to act
accor‘ffing to the exoteric aspect of the shari ‘at, without which
he cannot seek the truth. Itis also necessary for the believer to
accept the esoteric teachings (fa’wil) of the legatee (wasi)
[which corresponds to] the measure for water, [milk, and other
Jiquids], and to study and act upon it, so that he may deserve
to drink the water of eternal life and last forever. The believer
must also recognize the lord of his time who corresponds to
the [measure of] the cubit, to accept and obey him, to keep
the lord’s [spiritual] rank secret from unworthy people, and to
use his knowledge on the journey [of life] so that he may be
given a place in the lord’s sanctuary. These are the five spir-
itual balances with which the work of the people is measured
in the Resurrection, and the first of these is the Intellect. Ask
so that you may know! Recognize so that you may be liberated!
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30% On Free-will and Responsibility

[186] O brother! You asked whether man is determined or free
in what he does: ‘If he is determined, then whatever he does is
being done by God - in which case why does punishment
become necessary? If he is free, then can he do something which
God does not like, thus necessitating that he prevails over God?’

[187] Know, O brother, that this inquiry was adressed to {the
Imam] Ja‘far al-Sadiq. He replied: ‘God is more just than to
determine someone to disobey Him and then punish him for
it.” Then they asked him if man can do what he wishes. He
said: ‘God’s power is greater than one’s transgressions in His
kingdom.” Then they asked him what the position of man is
[in this world]. He said: ‘It is between two positions in which
he is neither determined nor free.’

[188] The sayings of the Imams have ta 'wil, just as the Speech
of God and [the sayings of His] Messenger have ta 'wil, because
they are the witnesses of God over the people. Thus, it must be
known that the [inner] meaning of this saying [of the Imam
Ja‘far al-Sadiq] is that the position of mankind is between that
of an animal and an angel, because in man there is the carnal
soul as well as the rational soul; the former belongs to the ani-
mal and the latter to the angel. In the case of an actual angel,
it cannot willfully disobey, [and in the case of an animal] it
cannot [willfully] obey, because both of them are determined
[by God] in their dispositions. Consequently, the angel is not
rewarded for obedience and the animal is not punished for
disobedience, whereas man, whose status is [intermediate]
between these two positions, is [both] rewarded for obedience
and punished for disobedience.

[189] God has given mankind the perceptive intellect which
can distinguish the ugly from the fair, and He has also endowed
it with [a sense of] modesty and shame (sharm) which does not
allow humans to act as animals do. It must be known that man
is not free as animals are because his nature is endowed with
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modesty and shame. Then God sent His Messenger to the peo-
ple with [guidance and] the promise to reward them for their
obedience and to punish them for their disobedience. Now,
since man’s position is between animality and angelicity, {we
say that] with respect to his rational soul, man is determined
because it urges him to do only the good and to obey [God],
and the wise person cannot do other than this; however, with
respect to his carnal soul, man is free because it is not con-
strained by [obedience and] disobedience, [good and] evil,
[right and wrong], or reward [and punishment]. Peace.

Here ends the book of Gushayish wa rahayish.



Analytical Commentary
Parviz Morewedge

It is beyond the scope of this study to present a comprehensive his-
torical comparative commentary, an investigation that must be
reserved for Nasir Khusraw’s larger texts. Consequently, this com-
mentary is merely an analysis (which in its Greek roots signifies ‘taking
apart’, in Arabic tahlil). Its main aim is to make explicit the logic of
the text’s arguments and to distinguish between those doctrines Nasir
Khusraw derived from previous thinkers and his original contribu-
tion. A few Greek texts (of Plato and Aristotle) and two metaphysical
texts written in Persian (by Ibn Sina and Nasir al-Din Tusi) are se-
lected to present Nasir Khusraw’s doctrine in the context of Greek
and Muslim philosophy. A number of comparisons are also drawn
with later developments in the Western philosophical traditions. The
commentary demonstrates that Nasir Khusraw does not blindly fol-
low any previous thinker, as he disagrees with Arsitotle, Plotinus, and
Ibn Sina on many key points.

Textual references in this commentary are specified by three num-
bers designating Part, Chapter, and Section; for instance, [11.6.39]
denotes that the commentary refers to Part I, Chapter 6, Section 39,
of the text. The works of Greek and Persian authors used for the
contexual analysis are as follows:

Aristotle: The Works of Aristotle Translated into English, ed. W. D. Ross
(Oxford, 1908-1952), 12 vols.

Ibn Sina: The Metaphysics of Avicenna (Ibn Sina), tr. Parviz Morewedge
(New York-London, 1970).

Plato: Plato: Greek Texts with English Translation (London~New York,
1921-1953), 12 vols.

Tusl: The Metaphysics of Tus, tr. Parviz Morewedge (New York-Tehran,
1992).
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Part I: Cosmogony

Part I focuses on a number of key issues of cosmogony. First, the
essential relation between the generator (the first intelligence) and
the generated (the universe). Obviously this relation cannot be a to-
tal identity, since the ultimate generator is eternal and the generator
is ephemeral. Nasir Khusraw needs to form a novel solution in ac-
cord with both religion and logic. He cannot blindly adopt the models
of Greek philosophy. Major Greek cosmogonies rejected pure mono-
theistic creationism. Plato holds that the form of the Good itself is
not an essence but it is the source of actuality and existence of other
forms. [Republic 509B] Aristotle’s model of depicting the generator
as the First Mover is not compatible with the monotheistic creed,
because for him this ‘God’ is merely a postulated principle adopted
for constructing a consistent theological model. Unlike Ibn Sina and
Nasir Khusraw, Aristotle holds that the First Unmoved-Mover is non-
sensible, non-movable substance [Metaphysics: 1069b30-35]. The
second problem concerns the application of temporality to the act of
generation. Obviously the temporal sense of ‘priority’ is not suitable
here. The ultimate being in major Greek philosophical systems (‘the
Form of the Good’ in Plato, ‘the First Unmoved-Mover’ in Aristotle,
and ‘the One’ of Plotinus) is atemporal and eternal. Ibn Sina holds
that there is a primary entity (the Necessary Existent) which is not in
the world but the world comes from it [Ibn Sina: pp. 6-61]. On this
topic, Plotinus and Ibn Sina influenced Nasir Khusraw more than
did either Plato or Aristotle.

[1.1.9-10] The sense of ‘temporality’ is mind-dependent, as it is a
transcendental necessary condition of experiencing a body - a posi-
tion upheld by Immanuel Kant. For Nasir Khusraw, ‘temporality’ is a
dependent accident of what he calls ‘the act of the agent’. From this
specification it follows that time cannot exist independently of an
agent, and it is co-present with the act of the agent. Time cannot be
postulated between any two entities, including the Creator and the
creation, as time is a dimension of an event (work) and not a
substance.

{I.1.11-16] Nasir Khusraw uses the following scheme to acknowledge
God'’s sovereignty over the world, without postulating any essential
concatenation between God and the world. The Divine Command is
self-subsistent but is not part of Him; rather it is only a trace. This is
expressed by the First Intellect (the Intelligence of Plotinus). Then
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there is the Universal Soul which is analogous to the thought of the
Intellect. This doctrine corresponds to Plotinus’ theory that the One
emanates the Soul [Enneads: VI.7.14.1]. Since every existent is due to
the First Intellect, the problem of clarifying the relation between God
and the world is pushed back to the problem of deciphering the rela-
tionship between God and the First Intellect.

Part II: Ontology

This part concentrates on the significance of ‘exists’, the most im-
portant ontological expression. As a Muslim theologian and
philosopher, Nasir Khusraw has an additional task of clarifying
how ‘existence’ may be applied to God. There is a primary dilemma
here. On the one hand, God’s existence is His essence and e is the
generator of all actual entities; on the other hand, nothing is appli-
cable to God, including existence.

[11.6.38-42] The anthor begins by clarifying the nature of existents
within the context of the modalities of ‘necessity’, ‘contingency’, and
‘impossibility’. So far this appears to be a replication of the position
stated by Ibn Sina and his followers [Ibn Sina: p.47]. In fact, Nasir
Khusraw departs from Ibn Sina’s system in three key doctrines, even
though he adopts the latter’s language. The first distinction is that
Ibn Sina begins with ‘being’ and ‘modalities’, while our philosopher
begins with the observation of actual contingent being and the logi-
cal specifications of modalities. In this sense, Ibn Sina’s system is more
rationalistic than that of Nasir Khusraw. The second difference lies
in the type of initial argument for God’s existence. Ibn Sina attempts
to prove the existence of God by the second version of the ontologi-
cal argument. Simply put, this argument states that “The Necessary
Being is (syntactically) necessarily the Necessary Existent.” In con-
trast, Nasir Khusraw proves a version of the cosmological (and not
the ontological) argument as follows: we observe actual contingent
existents; no contingency can be self-caused; so, by infinite regress,
there must be a Necessary Existent as the ultimate cause of contin-
gent existents. Tasi employs the same argument for the existence of
God and names it ‘the argument from contingency of essences’ [Tast:
I, p.- 3]. The third distinction between the two philosophers lies in
the order of emanation. For Ibn Sina, the ultimate being (the God of
monotheism) is the Necessary Existent, which exists even ifitis nota
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substance. For Nasir Khusraw, the ultimate being is God who, in His
essence, is beyond existence and non-existence. The Necessary Be-
ing, therefore, is the First Intellect, which is the generator of all other
existents. Nasir Khusraw’s order of emanation is much closer to
Plotinus’ system than that of Ibn Sina. For example, Plotinus too as-
serts that the One is beyond being [Enneads: V1.6.5.35]. These
distinctions between Ibn Sina and Nasir Khusraw show that there are
very different types of Neoplatonic emanationism in Islamic philoso-
phy. This text serves to refine these distinctions.

[11.7.43-46] In these passages, our philosopher presents a very clever
analytical solution to the problem of ‘existence’. The question is:
what does it mean for an entity to exist? (For example, ‘the largest
number does not exist.’) Nasir Khusraw presents a syntactical crite-
rion by which only actual entities exist. We can reformulate his views
as follows: ‘the statement “x exists” is true if, and only if, “being
present” (i.e., “now”) applies to x.” This formulation has a merit and
a shortcoming. The merit lies in its simplicity, clarity, and validity.
The shortcoming lies in the fact that Nasir Khusraw does not solve
the problem of ontology but shifts the issue to an analysis of time.
Another remarkable dimension of this perspective is that Nasir
Khusraw recognizes, like Heidegger, that ‘time’ is a key notion of
phenomenological ontology. The difference is that, while Heidegger
holds that ‘Being is time’ our author shows that one can construct a
language in which time can be at least as primitive as existents, so
that given the notion of time, we can talk about existents. Since time
is meaningful for him only in a phenomenological sense, Nasir
Khusraw’s ontological system, like that of Tasi, can be constructed
on the basis of empirical phenomenology. The author’s analysis of
the syntax of ‘being’ is also noteworthy for his explanation of the
word ‘not’ as a ‘negation-sign’ in a way that avoids the traditional
paradoxes which follow postulations of ‘non-being’. An earlier for-
mulation of the same problem is found in Plato’s The Sophist
[251A-259D]. Here, Plato’s agenda points to a refutation of
Paraminides’ metaphysics of one substance which makes discourse
impossible. Plato proposes a syntactical treatment of an ontological
controversy which supports his theory of the dividing line separating
reality into the realms of ideas and particulars. In contrast, Nasir
Khusraw seems to be proferring a syntactical clarification of ordi-
nary language in order to clarify a philosophical confusion. In this
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respect, he is much closer to contemporary language philosophers
than to ancient metaphysicians.

[11.8.47-52 - 11.9.52-55] Our philosopher rejects the thesis that the
soul is not a harmony but rather, as maintained by Aristotle, a
substance.The rejection of the doctrine of harmony resembles the
discussion in Aristotle’s De Anima [407b27-408a34]. The view that
the soul is a substance, the actuality or formulable essence of an en-
tity, is also found in the same text [414a25~29]. Here, Aristotle only
hints that the active intelligence is eternal [430a20-25]. In contrast,
Nasir Khusraw states explicitly that the human soul is eternal and
that it needs embodiment for its purification. In this perspective, he
goes beyond the Greek epistemological framework and holds truly a
medieval monotheistic system compatible with Islamic theology. Our
philosopher holds that the soul is the agent and substantial diinen-
sion of the human person. Thus, he is against Cartesian dualism as
he explicitly asserts that body is not a substance. TusI attempts to
reject the logical possibility of the existence of atomic substance by a
number of arguments, some of which are adopted from Ibn Sina
[Tasi: pp. 13-37]. Plotinus too holds that each person is a soul using
a body [Enneads: V1.7.5.10], and notes further that the pain of the
body does not affect the noble part of the rational soul [1.4.13.5-12;
I11.2.15.47.62].

[11.10.56~-58] Nasir Khusraw holds the standard notion of a substance
as simiple and composite. Moreover, a substance is defined by genus
and differentia. But he follows Ibn Sina against Aristotle in maintain-
ing that God is not a substance.

[11.11.59-62] Our philosopher’s explanation that the soul is like a
subtle form in a dense body lends itself to a prima facie confusion.
Since there are two kinds of substances, primary (individuals) and
secondary (species), the soul has to be both of them. A possible solu-
tion to this problem is as follows: with respect to the complex
constituents of a living person, a soul is the subtle form of a body and
thus a second substance; with respect to its emanation and isolation
from the Universal Soul, and its final return, each living soul is an
individual first substance.
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Part III: Physics

This part delineates physics proper in the medieval sense, specifi-
cally the problem of the generation of the world, the nature of form
and matter, and the relationship of the physical and spiritual worlds,
together with a discussion of various properties of water, balance,
motion, and the basics of botany. The latter portion [III. 15 and 17-
20] follows the standard Aristotelian Physics [224b35 ~ 267b25] and
Historia Animalium, which dominated both Christian and Muslim
philosophies of nature. The non-Aristotelian contribution occurs
mainly in the earlier portion concerning the principles of cosmogony
and the analysis of form and matter.

[II1.12.63-69] This chapter focuses on the problem of whether or
not the world is generated. Following the standard Aristotelian tradi-
tion, our philosopher begins by an extensional analaysis of the
constituents of the world, breaking it into the inanimate, animal, and
vegetative. He presents six cosmological arguments to prove that the
world is generated and not eternal, all based on the receptivity of
bodies to corruption and dissolution. Noteworthy here is an interest-
ing case of the ‘argument from design’, which points out that since
the nature of the four elements cannot be the cause of their present
composition, there must be an external agent, a cause of the actual
composites in the world. This argument was also used by Tisi in his
version of the cosmological argument for God'’s existence [Tusi: p.
12] Another interesting argument is based on our philosopher’s
maxirn that every existent must be generated. This dictum corrobo-
rates the Neoplatonic kernel of his cosmogony. We recall the author’s
insistence that existence cannot be applied to God; instead it is ap-
plied to the First Intelligence which is also the Necessary Existent.

[II1.13.70-72 — 111.14.73-75] To clarify Nasir Khusraw’s position on
bodies, we' need to place his views in the context of four different
meta-axioms of ancient and medieval physics. The first model, which
may be called ‘physical rationalism’, is a Pythagorean schema illus-
trated by both Plato’s Timaeus [53c¢—56c] and Ibn Sina’s Metaphysics
[Chapter 42]. According to this view, abstract physics consists of the
mathematical geometry of solids. In this tenor, our philosopher as-
serts that one sense of matter, specifically the prime matter (Arabic/
Persian: hayula; Greek: hyle, Latin: materia prima) as well as form (Ara-
bic/Persian: sura; Greek: eidos; Latin: forma), is known intellectually
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and not through the senses. For Nasir Khusraw, as with Plato, Tusi [I:
p.6] and Descartes, the essence of matter in its formal sense is exten-
sion, which means having length, width, and depth. The second
model, which may be called ‘naive realism’ (in the epistemological
sensc), has the support of both Aristotle and Ibn Sina. According to
this view, an agent experiences through his/her senses external
existents (mawjudat) which are first substances, such as trees, doors,
and cats. Nasir Khusraw holds that in this context, an agent abstracts
the secondary or relative matter and forms from his empirical obser-
vation of the world. His distinction about the particular and the
abstract is also found in Ibn Sina’s metaphysics [Ibn Sina: p. 81].
This sense of material composites is used as a principle of
individuation by means of which we distinguish among bodies.

(II1.16.81-89] The third model, that of ‘iconic spiritualism’, postu-
lates a purposcful universe in which the spiritual world that is above
nature benefits the lower world by giving beneficial pragmatic prin-
ciples to the physical material nature. Nasir Khusraw points to many
such configurations of divine knowledge and wisdom embedded in
the cosmos, among them the compatibility of the four basic elements:
gender and the gencration of species, the instinct for sel{-preserva-
tion in animals and the harmony of different parts of the human
body. He elaborates on this model in two specific ways. First, he de-
picts symbolic analogies between the two worlds, such as this world
being the day, the other the night, or this world being female, the
other male. Second, he depicts a hierarchy in the spiritual world,
where the Intellect is the beneficent and the Soul is the benficiary.
‘What emerges is an eschatological depiction of the universe, in which
earlier entities benefit subsequent ones by determining appropriate
laws for their harmonious operation in the world. There is indeed a
fourth model of physics which is present in the writings of Ibn Sina
and Tiusi but absent in Nasir Khusraw's text. This method, which we
may label as ‘phenomenological’, is best exhibited in Tuasi’s refuta-
tion of material substance {Tusi: III, pp. 13-52]. This view, adopted
later by European philosophers such as George Berkeley and Gottfried
Leibniz, rejects the notion of an indivisible body (jawhar-i fard) be-
cause it is conceptually impossible and cannot be experienced. What
we ordinarily call a (sensible) material entity is significant only in the
mental (dhihni) perspective of an agent and cannot be postulated as
a thing in itself (ghayr-i dhihn).
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Part IV: Theology

In the 7imaeus (29], Plato formulates his cosmogony using a theo-
logically problematic analogy. Later theologians struggled with the
logical implications of this Platonic model. The Maker, for Plato, does
not create the world out of nothing. Instead, the Maker is an Artist
who constructs the universe according to the eternal patterns which
are independent of Him. This theory implies that eternal verities —
such as those of mathematics and ethics — are co-eternal with God or
the Maker. Such a doctrine has both positive and negative implica-
tions for religious systems. The positive dimension implies that God
is praiseworthy since He selects the best of all possible worlds. The
negative implications suggests that, prima facie, God is neither abso-
lute nor simple; other entitics are either parts of God or co-eternal
with Him. It was in this tenor that Islamic theology faced the prob-
lematic issue of the co-eternity of the Qur’an with God. Nasir
Khusraw's response is to construct a model which clarifies his version
of the Ismaili position on this medieval theological contoversy, as
well as to reflect about the status and responsibility of human beings
in the cosmic scheme of things.

(IV.21.112-124] After a remarkably non-partisan review of various
contemporary theological positions on the problem of co-eternity,
Nasir Khusraw puts forward his view that God is the only uncreated
being, beyond existence and non-existence, whereas in the case of
the Qur’an, both the speaker and the speech are created. He identi-
fies the Speech of God with the Divine Word or Command ‘Be’
(Arabic kun), as the cause of the existence of the world. Thus, for
Nasir Khusraw, the First Cause of all causes is the Divine Word, not
the God of the theologians or the Necessary Existent of Ibn Sina.

(IV.22.125-134] The relationship of the Word and the Universal In-
tellect is extremely subtle for Nasir Khusraw. On the one hand, the
Word is intermediary between God and the Intellect; on the other
hand, since the the Word is the source of all causes and effects, it is
inseparable from the Intellect which is its first effect. The author
describes the essence of this relationship as that between oneness
(wahdat) and one (wahid), or like that between the quality of black-
ness and the colour black.
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[IV.23.135-146] Nasir Khusraw then proceeds to equate the Intel-
lect with the Kingdom of God as the best of all possible worlds. While
the physical world has a limit, the Kingdom of God is limitless both
in its initial and terminal perspectives. For him, the Intellect is the
One Reality, containing in it the totality of all that exists, while ‘exist-
ence’ as such can ncither be attributed nor denied to God. The
Intellect is the possessor of absolute unity and simplicity, whereas
composition and multiplicity begin with the second entity, the Uni-
versal Soul. The doctrine that the rational formative principle of the
universe follows from the Intellect is also adopted by Plotinus
[Enneads: 111.2.18].

{IV.24.147-1V.25.161] Nasir Khusraw cxplains the question of human
responsibility and accountability to God in relation to human kind's
unique status as His servants on earth. To begin with, the entire uni-
verse is fully determined by God, except for human beings who are
given power over the rest of created nature. They alone are endowed
with knowledge, shame, fear of blame, and hope of praise. By these
gifts, human beings become bound to God as His servants and re-
sponsible for their deeds. The greatest of these divine bonds is the
bond of intellect and knowledge which enables mankind to attain
both mastery of nature and recognition of God. Nasir Khusraw fol-
lows the Platonic dictum of ‘knowledge is virtue and virtue is
knowledge’ in asserting that man is created to acquire knowledge,
and his inderminate statc betwecn the angelic and animal worlds is
essentially due to his ignorance. It is preciselv this ignorance, caused
by his failure to use the various faculties and sense-organs of the body
to seek knowledge, and his conscquent regression to an animal-like
state, which constitutes his punishment in this world and the next.
This view of knowledge is shared by Plotinus who holds that only a
person who is able to contemplate can be regarded as a knower, and
such a person can take partin the production of the world [Enneads:
111.8.8.1].

Part V: Theodicy

The problem of free will/determinism is discussed in this part of the
text, which contains many original thoughts of Nasir Khusraw. In
V.26.163, he states explicitly that the attainment of salvation through
knowledge includes scientific knowledge and technological mastery
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of the world. His emphasis on the harmonious development of two
kinds of knowledge, the intellectual and the physical, disproves the
accusation, commonplace in medieval texts, that the Ismaili episte-
mological system is non-rational, anti-rational, or dualistic. Nasir
Khusraw’s views on free will and determinism are very different from
those expressed by Nasir al-Din Tusi. For Tusi, free will is meaning-
ful only in the psychological perspective of an agent, not in reality. In
contrast, Nasir Khusraw actually postulates free will as a divine gift.
This difference shows that there is a wide range of philosophical po-
sitions held by different Ismaili thinkers and that grouping this rich
tradition in one class is inadequate. For Plotinus, the entire world is
a determined necessity [Enneads: 111.2.12.13], and evil is part of the
divine plan [Enneads: V1.7.7.1].

[V.26.162-167] This important passage specifies a Neoplantonic
monistic vision of the universe which begins with the descent and
ends with the return. Our philosopher clarifies various dimensions
of this circular process, in which the descent is a transformation from
the subtle to the dense, and the ascent a transformation from the
dense to the subtle. For example, prophetic revelation (tanzil) is a
descent of divine knowledge from the subtle to the dense, resulting
in the exoteric forms of religious law (shari ‘at), whereas the praxis of
the law based on esoteric hermeneutics (fa *wil) enables the soul to
ascend from the dense to the subtle and return to its origin, the
Universal Soul. Thus, religion for Nasir Khusraw is the path of ra-
tionality, the path of knowledge, and salvation means a return to one’s
archetypal origin.

[V.27.168-173] For Nasir Khusraw, salvation is embedded in the vari-
ous senses of siraf, meaning path, bridge or way. This is the path of
the soul travelled by the prophets, their legatees, the Imams, and
their deputies, the hujjats (proofs). It signifies the journey of a hu-
man being from a state of animality to the state of an angel. It involves
labour of the body accompanied by the soul’s search for knowledge.
It is this combination of knowledge and practice, the observance of
the shari ‘atand understanding of its ta 'wil, which constitutes the sirat
and results in salvation of the soul after death. In this connection
Plato, in his account of the dramatic events surrounding Socrates’
death, notes in the Phaedo [63e—69¢e] that death is liberation of life
from the body and a true fulfilment of the philosophical life. The
paradigm case of the soul’s ascent is depicted in Socrates’ speech in
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the Symposium [201d-212c], where salvation is the path of love.
Plotinus also asserts that salvation is achieved when one accepts the
dictum of reason [Enneads: IV.3.32.6-18] and moves from worldly
matters to the divine image [Enneads: 1.2.3]. It is true that in Aristo-
tle’s system one does not find a spiritual universe, but he notes that
reason is divine and life according to reason is also divine [ Nicomachean
Ethics: 117b26-30]. Ibn Sina states explicitly that the highest happi-
ness and the greatest blessing is a union (payvand) with the Necessary
Existent, which clearly advocates a separation of the soul from the
individual body type of entity [Ibn Sina: Chapter 7].

[IV.28.174-189] In the final chapters of his treatise, our philosopher
upholds the Shi‘i perspectives that divine justice is significant, and
that rewards and punishment are justified. He connects responsibil-
ity with the free will of persons. Since an agent is responsible only for
voluntary behaviour, animals are not punished for their disobedi-
ence and angels are not rewarded for their obedience. However, a
human being has the propensity for both and is endowed with a per-
ceptive intellect allowing him/her to distinguish between the ugly
and the fair, the good and the bad. Consequently, the doctrine of
reward and punishment is applicable to mankind. Even though the
Neoplatonic system is on the whole deterministic, there are passages
of Plotinus which indicate that salvation is within our power and re-
quire self-discipline [Enneads: 1.6.9.22-25]. For Nasir al-Din Tst, free
will exists only in the phenomenological realm of the agent, as God’s
knowledge necessitates actions that are realized. While God is the
ultimate cause, the free will of a person is the proximate cause which
is a dimension of the divine destiny [Tusi: p.39]. In sum, we become
aware of a sense of freedom when we will the inevitable. True salva-
tion comes by knowledge when we attempt to transcend our limited
perspectives and move towards the universal perspective.
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amr (command) 10,17, 78,
80, 82, 83, 87, 88, 95, 103

amr-i bart (Command of God)
15, 27, 28, 29, 30, 42, 65,
66, 73, 93, 96, 97, 116

anfus (internal world) 23

‘aql (intellect) 57, 63, 64, 82,
83, 85, 86, 96, 98, 123

‘agl-i awwal (First Intellect)
27,90, 91, 93, 96, 97, 117,
118, 120

‘agl-t kull (Universal Intellect)
4, 14, 27, 29, 42, 50, 64, 86,
92, 102,107,109, 111, 122

‘arad (accident) 46, 47, 49,
51, 52

arasta-yi awwal (prime
formation) 56

asas (founder-imam) 65, 66,
106

asl (source) 12, 42
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awizish (indeterminate state)
98, 99

balance see mizan

band (bond) 94, 95, 96, 97

banda (servant [of God]) 94—
8

basirat (insight) 70

batin, batint (hidden, esoteric)
10, 20

burhan (proof) 30

chihra (form) see surat

contingent existent see hasi-i
mumkin

Creator see afaridagar

da 7 (summoner, Ismaili
missionary) 8, 106

da ‘i al-du ‘at (chief
missionary) 13, 41, 47, 55,
72

danish (knowledge) see ‘ilm

da ‘wa, da ‘wal (mission,
preaching of God’s
message) 12, 87

Day of Resurrection see giyamat

determinism 123, 125

dhat (essence) 3

dhikr (reminder) 17, 80, 53

dhihni (mental) 121
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Divine Command, Command hast-i mutlag (Absolute

of God see amr-i bani Existent) 42, 84, 86

Divine knowledge 121, 124 hast-i wajib (necessary existent)
14, 15, 41, 42, 43, 116, 117,
eternal, eternity (gadim, gidam) 29, 118, 120, 122, 125

30-2, 48, 54, 56, 82, 97, 98, hast-i zamani see temporal

112,116, 118,119, 120, 122 existent
existence see hast hayula (matter) 56, 57, 120

hayula-yi nukhust (prime
faraq (alienation) 2 matter) 57,93
Jfarman (command) see amr hisab see reckoning
fasl (differentia) 59 hujja, hujjat (proof), Ismaili da‘wa
Sfawq al-tamam (supra-perfect) rank 8, 26, 104, 105,

15 106, 124
First Cause (‘illat-i nukhust)

40, 82, 85, 86, 122 ‘ilm (knowledge) 4, 18, 35,
First Mover 116 61, 62, 63, 65, 96, 98-100,
First Unmoved-Mover 116 106, 123-4
form see surat ‘ilm-i mahd (pure
Form of the Good 15 knowledge)10
free-will 113-14, 123-5 ‘ilm-i tayidi (given
Sfura ' (branches ) 59 knowledge) 65

Imam of the time 26, 86
ghayr-i dhihni (thing in itself) Imams 105

121 iman (true faith) 106, 107
gushayish,nafs-i see liberation ipseity 79, 84, 87, 91
guyanda (rational soul) 27, 34, ‘igab (punishment) 98, 100,

109, 114, 119 125

i ‘tidal-i tabayi  (equilibrium of
hadith 81, 87 the elements) 45-8
hadd (rank) 96, 107, 108
haqq (‘Tvuth) 97 jama ‘at (community) 79
hast (existent) 27, 30, 41-3, Jjawhar (substance) 13, 46, 48,

82, 84 49, 50, 51, 52, 58, 59, 74, 75
hasti (existence) 14, 30,117 jawhar-i fard (indivisible
hast-i idafi see relative existent substance) 121

43 jthad (holy war) 9, 11
hast-i makani see spatial existent
hast-i mumkin (contingent kalima (Divine Word) 15, 38,

existent) 14, 16, 41, 42, 43, 79, 82-6, 96, 107, 122

117 karama (grace) 17



Index 2: Technical Terms

kar-kard (act) 25
kar-kun (agent) 25
kashf (revealment) 5
khudawand-i zaman (lord of
the time) 25, 87
khwuranda, nafs-i (animal soul) 34
Kingdom of God 73, 86, 87,
88, 89,91, 92, 93
knowledge see ‘ilm
kufr (unbelief) 54

liberation (rahayish) 5, 101-3

madhhab (beliel, school ol law) 78

ma dhun (authorized) 106

ma ‘ni, ma ‘ni-ha (essence,
essences) 28, 538, 59

mashaf (the book) see Qur’an
mawalid (generated
entities) 94

mawjudat (existents) 121

maya see jawhar

maya~yi hayat (protoplasm) 75

mizan (the balance) 69-72,
108-14

mubda i awwal (First
Originated Being) 27

muhdath (generated) 29, 30,
31, 33, 54, 55, 56

mumkin (contingent) 41, 42,
43

murda (inanimate) 72

al-Musawwir (the Fashioner)
81

mustajih (initiate) 106

mutakalliman (theologians)
77-82

nabiyyin (prophets) 104
na-chiz (‘no-thing’) 43-5
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nafs (soul) 26, 34, 35, 37, 38,
39, 45-53, 63, 64, 65, 98,
101-4, 109

nafs-i kull (Universal Soul) 12,
14, 16, 18, 27, 29, 35, 36,
37, 38, 39, 40, 42, 64, 90,
93, 98, 100, 101, 102, 103,
107,108, 111,112, 117,
119, 123, 124

nam (‘thing’, name) 43

natig (enunciating prophet)
65, 93, 106, 107,108, 111,
112

Necessary Being 117, 118

necessary existent see hast-i
wajib

nihad (constitution) 61

nist (non-existent) 41, 84

One, oneness (wahid, wahdal)
85, 86-93, 95, 97, 98, 99,
109, 111

ga’im (resurrector) 88
ganun (law, correct principle)
30
giyamat (Resurrection)
48, 80, 112

rahayish see liberation

rahmat (mercy of God) 8
reckoning (hisab) 107-10
relative existent 43

ruyanda, nafs-i (vegetative soul) 3.

salihin (the righteous) 104,
105

sant‘ (Maker) 16

shar ‘at (religious law) 102,
103, 105, 112, 124
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sharm (shame, modesty) 18,
96, 113

shuhada’ (witnesses) 104

siddigin (the truthful) 82, 104,
105

strat (path, bridge) 18, 104,
105, 106, 124

al-sirat al-mustagim (the
straight path) 104-7

soul see nafs

spatial existent 43

Speech of God see Qur’an

substance see jawhar

sunnat (tradition) 79, 81

sura 80, 81

surat (form) 58-9, 120

tab ' (nature) 75

tab i (natural) 67

tanzil (revelation) 18, 102,
103, 124

tagiyya (dissimulation) 4

taqhd (imitation) 70

tartib (disposition, order) 75

tashbih (anthropomorphism)
73

tawhid (Divine Unity,
profession of one God) 2,
3,9, 41,72,73, 80, 108

la 'wil (esoteric interpretation)
2,4,12,17, 18, 20, 102,
103, 105, 112, 113, 124

ta’yid (spiritual help) 102

ta ‘il (denial of God'’s
existence) 41,73

temporal existent 43

time (zaman) 25, 30, 31, 32—4,
116

thawab (reward) 101, 103, 125

‘ulama’ 8

Ultimate Being 14, 116, 117

ultimate cause 125

usul al-din (principles of
religion) 3

wahdat see One, oneness

wahdat al-wujid (unity of
existence) 3

wahid see One, oneness

wajib (necessary) 15, 41

wasi (legatee) 93, 104, 105,
111, 112

Word, the see kalima

world see ‘alam

wujud (being) 15

yaftani (attainable) 44

zahir, zahiri (apparent,
exoteric) 8
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